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JPreface

THE republication of these Sermons, the last
which the author preached at Oxford immediately
before his appointment to the see of Chichester,
has arisen out of the following circumstances.
The appended “Letter” having been reprinted in
one of the Church journals, drew forth the expres-
sion of a wish (probably from some who originally
heard them), that the Sermons might reappear, as
especially adapted to the present needs of the
Church. To this wish the surviving members of
the Bishop’s family have acceded, in the hope that
the beneficial influence which resulted from the
first publication of the Sermons may attend this
new edition.

An anonymous correspondent thus wrote in
1840: “I feel it to be a debt of gratitude, to
send to your Lordship the expression of my
warmest thanks for the benefit you have con-
ferred upon the whole Church, and upon myself
individually, by the publication of your Three
Sermons lately preached at Oxford. The read-
ing of that book has conduced much to the
settling of my mind, which had ‘been previoushy



iv Preface.

much perplexed and harassed by certain recent
theories'of' Divinity.”

This small volume expresses the matured con-
victions of the Author upon subjects as important
to the present generation as they were to those
of his own day. By all who knew him at
Oxford (the period of his Episcopate having been
lamentably brief), he is remembered as a Christian
philosopher, a powerful and eloquent reasoner,
and a firm adherent, from a conviction of their
truth, to the principles of the Protestant Refor-
mation.
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dopertisement

HAD the following discourses been written by me
ten or fifteen years ago, I probably should not
have conceived it to be worth while to lay them
in their present form before the public. However
suitable the discussions which they involve may
be for keeping alive the recollection of the great
fundamental doctrines of the Gospel in the minds
of a Christian congregation, still the sentiments
which they express were at all events too uni-
versally assented to at that period as obviously
and undoubtedly true, to require their being for-
mally pressed upon the public attention through
the medium of the press. But circumstances in
this respect are strangely altered. The restlessness
of .public feeling, which has for some time past
been exercising its influence over other branches
of study, has now extended itself to our theology.
The doctrines of “justification through faith,” of
“the free pardon of sin through the Gospel cove-
nant,” and of “the entire sufficiency of Scripture
as our guide to salvation,” are no longer, as for-
merly, accepted by all parties within our Church
as almost trite and undemiable troXns. W
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the last, few, years a strong and extensively or-
ganised effort has been made, if not openly to
controvert them, at least to weaken their evidence,
and practically to supersede them. Minute and
unessential points of practice have been rigidly
insisted on ; inferences, either derived from Scrip-
ture by a strained exaggeration of particular
texts, or purely and simply the product of human
caprice, have been oracularly brought forward as
indispensable parts of faith; and thus, whilst
men’s attention has been drawn away from fun-
damental principles, a system of theology has
been set up, not of that soul-stirring and yet
simple character taught by the Apostles, but
blended with many of the superadditions, not to
say cold superstitions, of a later and far less pure
period. That a form of Christianity thus at once
arbitrary and servile (not now adopted for the
first time, but merely the revival of obsolete and
almost forgotten opinions,) is not likely to retain
any lasting hold of the public mind, I most
readily believe. Momentary novelty, strong ex-
citement arising from external and incidental
causes, and the plausibility which always to a
certain degree accompanies theories when set off
by a display of discursive reading, may invest it
with a short-lived popularity. But the charac-
teristic lineaments which mark God's teveadled
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dealings with)/mankind,stand/out in the Sacred
Writings too strongly prominent to be thus easily
obscured. With a little time and patience, truth
will re-assert her rights. The recurrence from a
trifling and fanciful theology, such as that now
described, to the contemplation of the great
scheme of God’s reconciliation with man as re-
vealed to us in the Gospel, is like a transition
from the study of some puny efforts of art, to that
of the great works of the Creator as dlsplayed in
the awful magnificence of nature.
¢ As one who, long in populous city pent,
Forth issuing on a summer morn % breathe
..... from each thing met conceives delight,”

so the mind, intensely conscious of its spiritual
wants, is not likely to be detained long by the
artificial pageantry of human inventions from
throwing itself in humble but satisfied confidence
at the foot of the Saviour’s cross. Confident,
however, as I am that the system now attempted
to be set up in this country is not likely to be
of long duration, still it is ‘not without feelings
of anxiety that I have remarked the momentary
prevalence which it has obtained during the last
few years, more especially among the younger
members of our clergy. Under such circum-
stances it would seem to be incumbent upon evexy
sincere friend to the principles of tne Rrcteskankt
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Reformation, and(as I conceive them to be) of
evangelical truth, openly to declare their dissent
from doctrines which, if they are doing nothing
more, are at least disarming those principles of
their poignancy and efficacy. In order to do
this, however, it does not appear to me to be
either necessary or desirable that they should
entangle themselves or their readers in the irrita-
tion of controversy. A candid, calm, and dispas-
sionate statement of their own opinions, precisely
as they have derived them from the fountain head
of Holy Writ, with as little reference as possible
to the rival sentiments of others, will be all that
will be required of them. Such a mode of pro-
ceeding (not the usual one, I confess, among con-
flicting theologians,) would, I imagine, be not
inferior in efficacy, and certainly more befitting
the characters of Christians and Churchmen, than
any, appeal to the anger and excitement of direct
polemics. In disputes of this nature we should
never for a moment forget that, however danger-
ous we may conceive to be the tendency of the
doctrines we controvert, they are for the most
part maintained by our.adversaries with entire
good faith, and a sincere belief in their accord-
ance with God’s Word. Whilst, therefore, we
attack the opinions, it is still our duty to respect
the motives, and often to revere the piety of
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those whom we, oppose: | Such, I -trust, have been
my own feelings in preparing the following dis--
courses for publication. As compositions they are
probably worth little: they have, however, been
written with a solemn, conscientious belief in the
soundness of the principles they advocate. Being
such, my hope is that they may be in some
degree useful in calling out an increased atten-
tion to the fundamental and palmary truths of
the Gospel. Should they fail of that effect, still
my object, though in a much lower degree, will
be in some respects answered : they will serve, at
all events, to record my formal dissent from that
opposite system of doctrines which have of late
been set forth under so many advantages of con-
federated members, extensive erudition, and (why
should I not add?) of unblemished excellence in
the details of Christian practice.
’ PH. N. S.



www.libtool.com.cn



Contents

SERMON 1I.

JUSTIFICATION THROUGH FAITH.

PAGE

When Sesus therefore had received the vinegar, he said, It is
finished. And he bowed kis head and gave up the ghost ..

Jonn xix. 30.
SERMON 1I1.
THE MERCIFUL CHARACTER OF THE GOSPEL
COVENANT.

Fesus said unto ker, Touck me not ; for I am not yet ascended
to my Father: but go to my brethren, and say unto them, I
ascend unto my Father, and your Father ; and to my God, and

your God —JOHN XX, §] .. +v ot et a0 w0 e .. 30

SERMON III.

THE SUFFICIENCY OF SCRIPTURE AS A RULE OF
FAITH.

In that kour Fesus rejoiced in spirit, and said, 1 thank thee
O Father, Lord of heaven and earth, that thou hast hid these
things from the wise and prudent, and hast revealed them unto

babes : even so, Father ; for so it seemed good in thy sight . 59
LukE x. 21.

APPENDIX .. .. .« w0 i ci ev v e e S



www.libtool.com.cn



SERMON I.

JUSTIFICATION THROUGH FAITH.

When Fesus therefore had received the vinegar, ke said, It is
JSinished. And he bowed kis kead, and gave up the ghost.
JoHuN xix, 30.

“Y Tis finished.” Such were the significant words

by which our Lord, in his last agony, an-
nounced the final completion of that great scheme
of redemption, the commencement of which was
coeval with the first dawnings of man’s history.
From the time of the original promise made to our
fallen' first parents, that “the seed of the woman
should bruise the serpent’s head,” this mysterious
process had, for the long period of four thousand
years, been advancing gradually to its full develop+
ment. It had been obscurely hinted to the antedilu-
vian patriarchs; it had cheered at a distance, through
a long vista of time, the faithful Abraham, as an
arrangement which, though not destined for its
completion in his own days, was to be a blessing to
his posterity, and through them to the remotest
regions of the earth. It had been prophetically

foretold by Moses ; it had been anticipatedimoe
AN
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Levitical covenant, under the expressive symbols.

ritual purification:and cxpiatory sacrifices; it ha

been triumphantly hailed by the inspired David

and, as the important period drew nearer and nearer,
it had been still more clearly announced by a suc-
cession of prophets, all of them in various ways
anticipating that happy period in the arrangements
of Providence when the reign of reconciled mercy
should commence; when man's unrighteousness
should be forgiven, and when the service of the
heart, tendering its humble offering of sincere but
imperfect obedicnce, through faith in its Redeemer’s
mcrits, should be graciously accepted by God.
Four thousand ycars of solemn preparation passed
thus away, and the Saviour at length descended
from on high in the form and character of man.
His appcarance was startling to the carnal anticipa-
tions of human vanity ; but it was worthy of that
Divine moral sublimity which can well afford to set
at nought all the external trappings of worldly
grandeur. The Saviour came ; but he had no out-
ward form, or comeliness, or beauty, that we should
desire him. He came, to the common understanding
of mankind, in the humble guise of a carpenter’s
son. His friends and disciples were fishermen,
earning their daily bread by their bodily labour.
His doctrines were those simple but cogent truths
which come home at once to the breasts and feel-
ings of every class of human beings ; namely, love
toward God, with implicit submission to his will ;
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love toward man, with a total denial of self, and of
every uncharitable feeling ; entire purity of life and
morals, with a renunciation of every sentiment of
self-righteousness ; and hope, having for its sole
foundation a humble conviction of God’s paternal
mercy and forgiveness. His ministry lasted but the
short term of three years ; and then he who, for the
sake of purchasing man’s salvation, had emptied
himself for a season of that Divine glory which he
had possessed from all eternity, suffered the fearful
death of a slave and of a malefactor, hunted down
by the worldly and bloodthirsty men whose cor-
ruptions of God’s word, and whose secular arrogance
and ambition, he had systematically denounced.
Such is the short but momentous history of the
preparation for and completion of the great and all-
sufficient sacrifice for human transgressions, once,
and only once, offered. It was.the result of the
intense concentration of man’s wickedness, strug-
gling with and overpowered by the still more active
principle of God’s strongly concentrated mercy. It
was a spiritual warfare between the opposed
powers of heaven and hell, in which man was
destined rather to be the spectator than the agent.
It was a ransom for sin, the payment of a debt
which not all the collective energies of mere human
merit had the means to liquidate. It was a tender,
made by God himself, of retributive suffering, fear-
ful to think of, if we take into account only <he
bodily agonies of the cross; and yet pethaps S\
® 2
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more fearful, did we know, could we imagine, all the
bitter conflict of the soul during the spiritual agony
the preceding evening in the garden of Gethsemane.
That price, however, great as it was, our blessed
Saviour came on earth for the express purpose of
paying ; and though the infirm flesh which he had
assumed for that occasion shrank instinctively as
man from the horrors which it anticipated and
underwent, that price as God he willingly and
effectively paid. “ Hesaw of the travail of his soul,
and was satisfied.” “He justified many by bearing
their iniquities ;” and, having completed the great
object of his mission, he finally announced its com-
pletion in the pregnant and emphatic words, “ /¢ is
Jfinisked,” and then gave up the ghost.

Such then was the preparation, such the conduct,
and such the consummation, of that stupendous
external process by which God, in his own good
time, reconciled a lost world to himself. The
victory accordingly is now achieved. The primeval
prophecy is fulfilled : the serpent’s head is crushed.
Christ is literally become, as it was foretold of him,
“the Lord owr righteousness.” His work of re-
demption is finished ; he has ascended up on high,
leading captivity captive, and receiving gifts for
men ; sitting henceforward at the right hand of God,
and awaiting the time when all his enemies, whether
of this world, or of the spiritual power of darkness,
shall be made his footstool. Here then, in the con-
summation of this stupendous process, of which
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God was the/sole [agent, and courselves the party
benefited, here is the one cardinal fact in the chain
of events—the one great point in the current of time
towards which, as to one common centre (in the
earlier ages with eagerly anticipated hope, in the
later ages with a grateful recollection of mercies
received), the word of revelation has uniformly
directed the attention of mankind. From this im-
portant epoch, accordingly, we date the second and
more momentous creation of man, in his capacity of
a regenerate spiritual being : that period which the
expressive language of Holy Writ designates as “ the
latter days ;” intimating by that term the com-
mencement of Christ’s kingdom upon earth, and
which, by a new and distinctive character, marks the
boundary between the infancy of the world, and its
season of maturity. Here, so far as the actual pro-
cess of man’s redemption was concerned, the work
was finally closed : God’s covenant was sealed and
ratified. For a considerable period, indeed, sub-
sequent to that ratification, the Holy Spirit con-
tinued, as we are assured, in an especial manner ta
superintend and instruct the infant Church. But
the illumination thus specially vouchsafed, though
posterior in point of time, was in reality but an
appendage, as it were, to the process already com-
pleted. Just as the prophecies of the Old Testa-
ment looked forward to the events of our Lord’s
ministry as things to de done, so the inspited writexs
of the New Testament looked back \o them, 22
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spoke of them, as:already done., The Holy Spirit
brought all things, whether facts or doctrines, to the
remembrance, and rendered them intelligible to the
apprehension, of the Apostles. It explained, it
illustrated, it more completely developed this one
great fundamental fact of Christianity ; but, then,
it added nothing whatever to it. “Thus it behoved
Christ to suffer.” Such was its doctrine. It left
untouched, in all its awful and majestic prominence,
the one sole stay and support of our hopes of salva-
tion, namely, our Lord’s atonement. In the whole
book of the Acts of the Apostles, in all the epistolary
writings of the New Testament, and in the mys-
terious book of the Apocalypse, one single thread of
doctrine is alone traceable from first to last : that
doctrine is Christ crucified. The subject matter
may, in these later writings, indeed, be spread over
a larger surface ; it may be more elaborately dwelt
upon ; it may be varied in the mode of telling ;
practical inferences may be drawn from it in a vast
variety of forms: but still it is the same funda-
mental proposition of “ man’s works rendered ac-
ceptable through the Redeemer’s sufferings” which
meets us under every aspect, and lies at the root of
every argument.

The fact of man’s redemption, thus effectively
accomplished, is, then, in the strictest meaning of
the term, *“a thing distinct and complete in itself.”
It stands all alone, as I have already observed, as
the one great epoch in the annals of ourmistory. 1t
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is a treasure)of) Divine)mercyalready laid up in
store for the benefit of those who seek for it in
humble faith, and in earnest sorrow for past sin: a,
system perfect in all its parts; and, consequently,
admitting of no subsequent improvement, no ex-
ternal addition.

And now, then, my brethren, what are the infer-
ences which I propose to derive from these remarks ?
They are the following. I wish to remind you how
entirely, not only in what we are physically, but in
what we are morally and spiritually, we are all of
us God’s creatures. That the covenant of our re-
demption is God’s free gift : that the holiness after
which (making our own feebler endeavours co-
operate with his Spirit within us,) it is our duty to
seek, and to which we hope to attain, is Ais work,
and not ours. That he affords the means, and that
he strengthens and stimulates our otherwise inert
and ineffective will. That the salvation to which .
we look could neither have been previously deserved
by man dn his unregenerate, nor could it be sub-
sequently compensated for by him in his regene-
rated state. In short, that 72 comes to us : it does not
originate from wus. It is really, what its name
declares it to be, Edaryyéioy, the Gospel ; a message
of good news addressed from heaven to earth.
Mankind had turned away from, and had forgotten
God ; but God had not forgotten them. They lay
in darkness, and in the shadow of death * bux, when
they least expected it, the day-spring {rom onWen,
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of its own accord, arose and visited them. Irritated
and stimulated by their evil passions, by their
lusts, by their selfishness, by their intense hatred of
each other, they had long pursued their own devious
course, when God himself, of his free mercy, inter-
fered to call them back to the paths of original
innocence. And how, in what way, did he interfere ?
In one which the heart of man could never have
conceived, nor have presumed to hope. In a way
truly worthy of his beneficent nature. He inter-
posed, not by establishing any new system of harsh
and repulsive philosophy ; not by a fresh accumula-
tion of penal enactments, calling in the sole principle
of terror to frighten them into more strict obedience
than heretofore ; not by driving men into deserts;
by denouncing the sober and innocent pleasures of
life ; or by trampling down the social affections. On
the contrary, he drew us towards himself, as it
were, by “the cords of a man ;” by awakening our
gratitude, by bringing out the humble, beneficent,
kindly sympathies of our nature, by proclaiming that
“blessed are the poor in spirit ;” by substituting
the doctrine of the pardon of sins through faitk, in
the place of a presumed and deceptive personal
merit ; and by exhibiting to us a practical rule of
life totally and essentially distinct from, and superior
to, all which the heart of man had previously ima-
gined, or had been capable of inventing. In fine,
we are now become under the Gospel covenant, in
the strictest sense of the term, “new creatutes?
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“ Old things)are passed away, -behold, all things
are become new.”

From this fresh ara, then, in man’s history, the
altered condition in which we are now placed affects
thenceforward the whole of our theological reason-
ing—every inference and every argument connected
with the theory and practice of our religion. Even
in that branch of the science of ethics which affects
our duties as members of society, our positionis no
longer what it was. We cannot now consistently
take the same views which were adopted, with some
appearance of plausibility, by the philosophers of
heathen antiquity. We appeal to an entirely dis-
tinct set of first principles from theirs; we build
upon higher and holier ground than that which was
occupied, or could have been assumed as probable,
by the moral and religious disputant before the
ratification of the covenant of grace. Let me not,
however, be misunderstood. I am far from under-
valuing that instinctive moral sense, which I believe
the Creator to have interwoven with the original
framework of every well constituted mind, pagan as
well as Christian. I do not deny that the mere
light of nature may have established principles in
ethics which are at this moment obligatory upon
every follower of Christ, and by which, before the
revelation of a better rule of life, the heathen world
were in some degree enabled to be a law unto
themselves. But what I do mean to say is this~
that so many new elements, so Tauch enXixdy fresh

a
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matter has been introduced by the Gospel into the
science of morals, that the whole of its previous
groundwork required in consequence to be read-
justed and reconsidered. Man, the isolated indi-
vidual “self,” was the centre towards which all the
heathen virtues gravitated. God, his honour, his
worship, obedience to his will, gratitude for un-
deserved mercies, form the great spring of action
to the redeemed Christian. The pagan moralist
attempted to assimilate himself to an abstract idea
of excellence, a kind of intellectual idol set up in his
own mind: and in proportion as he succeeded,
pride, a repulsive pride both of the head and of the
heart, was the invariable consequence. “ Get thee
hence, I am holier and better than thou,” was his
language. He stood, as he imagined, upon a high
moral and intellectual eminence, and he delighted
in contemplating his fellow creatures as so many
degraded and infirm beings creeping about beneath
his feet.

¢¢—— Nil dulcius est, bene quam munita tenere

Edita doctrini sapientum templa serena,
Despicere unde queas alios, passimque videre
Errare, atque viam palantes querere vitz.”

But far different from these self-worshipping
feelings is the morality taught by the Gospel!l I
have described the frame of mind of the philosopher,
of the boasted “ wise man ” of heathenism. Let me
now contrast it with what, if he reason correctly,

must be the thoughts which suggest themselves to

[
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the sincere andyprdctical| Christian. Turn where
he will, motives, not for self-flattery, but for self-
abasement, meet him in every direction. He knows
himself, like all the other sons of Adam, to have
been lost in sin; but that Christ in his mercy con-
descended to die for him. A covenant of redemp-
tion he knows to be offered to his acceptance, but it
is a covenant of which the benefit lies all on one side ;,
he has nothing to give in return ; he has simply to
receive : if finally saveéd, he will be saved not
through his own resources, nor by his own natural
strength. He is intrinsically unclean, weak, and
wayward. But God has mercifully put good
thoughts into his heart by his Holy Spirit; has
opened to him ways of effective righteousness, of
which the heathen world entertained not the slightest
conception; and has put away his transgressions
far from him, because they are already cancelled
by his Redeemer’s blood. “Where then,” as the
Apostle justly asks, “where is boasting?” A
pardoned culprit, knowing himself to be such, can
have nothing to do with self-complacency and pride.
He cannot triumph over his weak mortal brethren,
for he was himself originally involved with them in
the same condemnation. He cannot offer to his
Maker the tender of his own good works, and of his
own merits, for he knows that, so far as they are
good, they are God’s gifts, and that by no possibility
can a clean thing come out of an unclean. Heathen
ethics, and Christian ethics, then, being estathned
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upon entirely | [distinct)andopposite first axioms,
must, in their subsequent ramifications, be naturally
expected to diverge in different directions. They
may, indeed, and sometimes do, accidentally unite
where they chance to appeal to the same facts, in
the same spirit; but when considered as systems,
they are opposed diametrically to each other, not
aonly as to the point from which they set out, but
also as to that towards which they respectively
tend.

Taking then this view of the great covenant of
our redemption, of which the sacrifice of our blessed
Saviour upon the cross was the closing circumstance,
we arrive necessarily at the following conclusions,
In the first place, that signal event has produced an
“entire change in man’s spiritual circumstances,
and in all his various relations and modifications of
duty.” Secondly, forming as it does that great
landmark and division in the course of time, which
separates the mature age of the world from its
infancy, we may assert of it that “it is not only
unlike anything which had previously occurred, but,
also, anything which can by any possibility happen
a second time in the history of the world. It is an
event entirely definite in its nature. /¢ is finished.
It is over” Now there are many circumstances, as
well in the good as in the evil features of our nature,
which make it highly expedient that we should keep
this fact, as now stated, continually present to our

minds. Take, for instance, in the first place, the
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self-willed and, latitudinarian portion of mankind.
Those men, I mean, who have no objection to call
themselves Christians, provided they may consider
Christianity to be a pliant and accommodating
system, affording its sanction to every new theory
which the successive and evanescent speculations of
the day may invest with a transitory popularity.
Such persons will talk of the Gospel scheme with
apparent respect, as having been well fitted to the
peculiar period, to the locality, and the circum-
stances under which it was first announced. But
whilst admitting thus much, they will assert also the
necessity of considering it in the light of a grogres-
stve dispensation ; as a system which is to alter its
character and its injunctions, according to the pre-
sumed new lights which the march of civilization
may have introduced into society, or the new meta-
physical theories which may have been engendered
by the discoveries of experimental science. Thus,
according to this view, Christianity is at once made
to mean everything and nothing. With men trained
up in this school, let but a few novel speculations
start up with regard to the origin of our moral sense,
or the doctrine of necessity and free will; let but
some more minute observer detect, or fancy that he
detects, some as yet overlooked convolution of the
brain, or some facts connected with the growth of

animal life, and their faith as Christians immediately

adapts itself to the supposed newly discovered

principle. The mind of man, we ate grandy S,

[
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cannot submit to be bound down by an immutable
and unvarying law. " Our knowledge is necessarily
progressive, and our moral and religious character
must be contented to follow the same rule. As
Christians, we must either keep pace with the march
of mind in the adoption into our creed of fresh and
fresh improvements as they arise, or we must submit
to lag behind whilst everything else is on the
advance. And thus, in the eye of this self-sufficient
philosophy, Christianity becomes only another name
for all the wild and unsatisfactory guesses of the
human mind in those departments of knowledge
where man, unless enlightened by revelation, has
been doomed by his Creator to irremediable igno-
rance. And yet have patience: wait but a little
time, and the tide of fashion will be found to have
changed, and to have borne away with it these
successive short-lived theories one by one, whilst
the everlasting Gospel remains still before us in all
its awful and majestic fixedness, like some vast
natural promontory projecting in its original bold-
ness, from which the feeble works of human art have
successively crumbled under the consuming hand of
time. Most true indeed it is, what inspiration has
long ago announced, “ The thoughts of the heart of
man are vain,” whilst “the word of God endureth
for ever in the heavens.” Men may tread and
retread the continually varying circle of human
science, and imagine meanwhile that they are ad-
vancing in a forward direction ; but the covenant of
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our redemption remains precisely what it was at the
first day of its promulgation, an entire and com-
plete system, which no possible change of circum-
stances can interfere with, or alter.

It is not, however, the mere carnal student in the
school of this world’s philosophy only, that we
would remind of the definite and peculiar character
of the revealed word of God. It is not necessary
that a man should be either a cold friend, or an
avowed enemy of our faith, in order that he should
be led into serious misconceptions of its precise
nature and object. On the contrary, feelings com-
pletely alive to the sentiments of Christian piety ;
hearts, the foremost aspirations of which are those
of obedience to the Divine will, even these may be
led into error by the energy of their own excite-
ment, if, from a mistaken anxiety to do God service,
they look rather to the suggestions of their own
imaginations as their guide, than to the strict letter
of that covenant which He has revealed. The Gospel
is indeed a stupendous, a scarcely conceivable
instance of God’s mercy, and of his willingness to
forgive sinners. To minds, accordingly, deeply
conscious-of their own unworthiness, there is always
attendant upon their religious studies a kind of
sentiment of incredulity whether they read aright.
They are conscious of a degree of misgiving, I had
almost said of disappointment, when they are told
that the great Creator really requires nothing more
of mankind than their acceptance through (R, 2
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their sincere practical adoption of the revealed con-
ditions of their redemption. “Is then,” they ask,
“a pure heart, accompanied with a holy life, the
only sacrifice for sin which will be henceforward
required of us? Can God really accept the imputed
and vicarious merits of the Redeemer made ours
through the instrumentality of faith, in preference
to, and in exclusion of, the painful expiation of sin
made by each individual personally for himself ?”
Such is the question which almost every sincere
Christian asks of himself at some period or other of
his life, which he hopes may be true, and yet almost
fears to answer in the affirmative. And yet I know
of no one point in which the language of revelation
appears to me more decidedly explicit. The law
of works, (if by works we mean the expiation of
our own sins by our own personal sufferings, and
the establishing of our own righteousness either in
rivalry to, or in professed co-operation with, the
righteousness of Christ,) all such law. seems to me
to be for ever abrogated and set aside by the Gospel
covenant. “By faith we are saved, and not by
works :” that is to say, not by such works as those
now supposed. It is indeed a strange complaint
for weak and sinful man to make, in discussing the
charter of his redemption, that the terms are too
easy ; that he is not taxed personally in proportion
to his demerits; that he is not more completely
crushed by the weight of the burden imposed upon
him.  And yet such is the mode in which many
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pious men haveyin all ages)argued secretly with
themselves, even where they have not avowed their
sentiments openly in public. They have been con-
scious of an inward vague incredulity that God is
not, and cannot be, really so merciful as his revealed
word declares him to be. They accordingly, in
order to make their case more safe, seek after
other and other expiations for sin, in superaddition
to that one great sacrifice sanctioned by Scripture as
our only legitimate ground of hope. And thus, from
this prolific source of will-worship, (éfenobpnaxeia,
as it is expressively named by St. Paul), have re-
sulted one by one all the various contrivances by
which men have attempted, age after age, to im-
prove upon the proffered terms of salvation. Thus
argued, in the very infancy of Christianity, the
first hearers of the divinely inspired Apostle of the
Gentiles. He called them away from the burthen-
some detail of ritual expiations, and vexatious
ceremonies, to the acceptance through faith of the
great covenant of mercy, with the accompaniment
of that entire holiness of heart, which the scriptural
term “faith” necessarily involves. But, because
his language was, “Sacrifice and oblations for sin
hast thou not required,” their inference was that a
doctrine thus lenient must therefore be lax and un-
holy. “Shall we then sin, that grace may abound ? ”
was their continued perverse representation of his
doctrine. In vain did he reply, “ God forbid ; how

shall we that are dead to sin, \ive any \oogses
<
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therein 2\ Know yenot; that 'so many of us as were
baptized into Jesus Christ, were baptized into his
death ? therefore we are buried with him by baptism
into death; that like as Christ was raised up from
the dead by the glory of the Father, even so we
also should walk in newness of life.” In vain did
he proclaim that by the searching operation of the
Gospel within the heart the whole body of sin was
effectually destroyed, “that henceforth we should
not serve sin.”  Still, in spite of all that he could
urge, all that he could preach, the ostentatious
righteousness of external observances had superior
attractions for the minds of his carnal hearers. The
most obstinate and the most formidable, because
the most plausible, of all the heresies which have
invaded the Church, took root accordingly, con-
temporaneously with the very first preaching of
Christianity itself ; and, by a strange perversity of
reasoning, the ritual servitude of Judaism, that very
system of spiritual bondage from which the Gospel
came to rescue us, was, in the apprehension of many
of the first Christian converts, inseparably inter-
woven, as a necessary constituent, with the doctrines
of the new covenant.

That such a mistaken apprehension of the con-
ditions on which it has pleased God to reconcile the
world unto himself, should have descended, together
with other misconceptions, to our own time, cannot,
I repeat, be a subject of wonder. The error is
altogether a natural one. Man is much too sinful
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a being at the/best/;lcand-@ man imbued with the
searching influence of true devotion is ever much
too conscious of his own sinfulness, to feel warranted,
without the express sanction of Scripture, in con-
ceiving as probable such a scheme of stupendous
mercy and forgiveness as revelation holds out to us
through the covenant of faith. “ Can it be true,” we
naturally ask, “ that God, the pure, the holy, and the
just God, really thus puts away, as though they had
never been, the multitudinous past sins, the rebel-
lion and the waywardness of those who return to him
with a humble and contrite heart?” This awful
question is best answered by putting another. “Is
it true that the Second Person of the glorious God-
head himself did indeed assume our mortal nature,
that by the shedding of his most precious blood he
might redeem us from sin?” Admit that the thing
to be redeemed was great, (and great it undoubtedly
was), still, may we not naturally ask, was not also the
price paid equally great ? If then divine revelation
answers this latter question in the affirmative, (and
this surely is the one great prominent truth which
distinguishes the Christian covenant), can we doubt
for a moment whether the former question is not to
be answered by us also in the affirmative? Has
Christ suffered in order that the dispensation of
mercy might prevail over that of strict retaliatory
justice, and are we, I ask, preaching the word of
divine truth, if we inculcate that the divine justice is
even yet not satisfied ; that 1t still requires e e
C 2
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rigorous \observances| andn expiations as before ?
That it continues to exact that same strict repay-
ment, “an eye for an eye, a tooth for a tooth,” for
which our as yet unredeemed nature originally
stood responsible ? I am well aware, indeed, what
advantage the laxity and selfishness of ungodly
men have ever been prone to take of this blessed
doctrine of a vicarious expiation of sin, and of
justification through faith. But then I know also
that those persons who imagine that a true faith in
Christ’s merits can really take possession of the
heart without kindling within it a strong desire to
assimilate itself to his holy nature, and to obey his
will, conceive little indeed what a vast pregnancy of
meaning that short word “ faith ” involves. “Christ
died that he might rescue us from sin, and from the
death of the soul, the consequence of sin.” Be it so.
This is an undoubted scriptural truth. But if this
is really our belief, then we must also believe that
“wilful and deliberate sin is most repugnant to his
nature, and, by consequence, totally incompatible
with our profession as his followers.” If we accept
the first proposition, we must necessarily accept
also with it all the consequences which its admission
involves. 'We must, accordingly, put away for ever
what St. Paul denominates “the old man;” for it
was that very principle which Christ came to destroy:.
We must consider our originally corrupt nature as
actually crucified, dead, and buried with Christ, and
our regenerate nature as already raised from tee
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grave, to live with | him| even, here on earth to the
works of holiness. And, if this be so, surely this
entire allegiance, this complete transfer of the obe-
dience of both soul and body to our Mastet’s service,
involves a sufficiently difficult course of duty to
supersede the necessity of considering by what fresh -
devices and contrivances of our own we can render
our mortal probation more efficient. Set before the
generality of men’s eyes the simple evangelical doc-
trine of salvation through faith, with its attendant
holiness, as the sum and substance of the Christian
scheme, and they quarrel with the very leniency of
the terms offered to their acceptance. According
to them, its yoke is too easy, its burthen too light,
for the energy and impatience of their zeal. And
yet, let those persons who thus argue consider for a
moment what is the course of spiritual discipline
which this apparently easy duty and service really
require. Innocence of thought, purity and simplicity
of life, practical and unfeigned love towards man-
kind, with a sure and steady reliance upon God’s
covenanted mercies, may without difficulty be ex-
pressed in a few short words; and yet, as a rule of
action, they require more real energy, more actual
self-denial, more thorough devotion of the soul, than
any one of us, should the term of our lives be ex-
tended to the longest possible period, will probably
succeed in carrying into full effect. Let us not
then be offended at the simplicity and brevity of
that proposition in which are thus compendionsy
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involved the sum and. substance of a Christian’s
hopes. The words which convey it may be few in
number, but, I repeat, they are pregnant with the
most intense meaning. They tell us nothing less
than this—namely, that if we have faith in Christ,
we must, so far as human frailty will permit, be Zike -
to Christ. They tell us what is the readiest and best
method by which we may put on the Christian
character : that it is done, not by the accumulation
of good works, as prior in order of time, that through
them we may arrive at faith; but by the planting
in our hearts, iz the first place, the root of faith, in
order that it may necessarily germinate in good
works. We are to begin by being Christians, and
the result of Christian obedience, holiness of life, will
assuredly follow.!

Firmly as I believe this to be the plain statement
of Scripture, I am aware that there is that in its
first appearance ill calculated to make it generally

! We have recently been told by the writers of a peculiar school
of divinity in this country, against the tendency of whose doctrines I
feel it my duty to protest, however I may be disposed to respect
their individual characters, that sanctification is either in itself iden-
tical with justification, or precedes it in the order of time, as cause
is prior to effect. Not only does this statement appear to me directly
contrary to the whole tenor of the New Testament, but I cannot
imagine in what way its supporters consider it as compatible with
the doctrines of our own Church, as comprised in its 12th and 13th
Articles. ‘¢ Albeit that good works which are the frusts of faith,
and follow after justification, cannot put away our sins, and endure
the severity of God’s judgment, yet are they pleasing and acceptable

to God in Christ, and do spring out necessarily of a true and lively
faith ; insomuch that by them a lively faith may be as evidently
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acceptable. Men fear lest the simple doctrine of
justification by faith, if taken in its brdad accep-
tation, should lead to carelessness and recklessness
of life. Even those who cordially assent to its truth
have still their occasional scruples about bringing it
forward as a primary and fundamental doctrine.
It may be true, they argue; but still it is safer to
take the more cautious and less sanguine view.
Let us then, at all events, perform those additional
expiatory acts, which, even if they do us no good,
can dous no harm. If justification through faith be
the true scriptural doctrine, it will still stand us in
stead, even though accompanied by supererogatory
works on our part; whilst if it be not the true
doctrine, then those works are absolutely necessary.

Now it appears to me to be at once a sufficient
reply to this view of the question, that it was not
thus that St. Paul reasoned. HAe had no such
apprehension of the danger of proclaiming the full,
simple, and entire truth. He uniformly brought
forward, without disguise, reserve, or hesitation,
“the atonement of Christ, and faith in that atone-
ment,” as the one great fundamental position of the
Christian scheme. And, as it appears to me, there

known as a tree discerned by the fruit.” ¢ Works done before the
grace of Christ, and the inspiration of the Spirit, are not pleasant to
God, inasmuch as they spring not of faith in Jesus Christ, neither do
they make men meet to receive grace, or (as the school-authors say)
deserve grace of congruity: yea rather, for that they are not done
as God hath willed and commanded them to be done, we doubt not
but they have the nature of sin.”’
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is a sound and sufficient reason for his having done
so, as well as for all other preachers of Christ’s
doctrine doing the same. Works such as I have
now supposed, however scrupulously and con-
scientiously performed, can scarcely be practised, in
the first instance, as a means of arriving at justifica-
tion and for their own sake, without suggesting to
the agent some self-complacent feelings of his own
merit ; some idea that he is purchasing his own
salvation at his own cost. But now just reverse
this view of the question. Consider holiness of life
not as the cause but as the consequence of our ac-
ceptance with God ; in other words, bring forward,
o7 ke first place, the doctrine of justification by
faith in Christ’s expiatory merits as the great
palmary and fundamental truth of Christianity. I
repeat that, if we accept this proposition in its full
evangelical sense, not only will good works meces-
sarily follow in as large a numerical proportion as
under the other process, but more than this will
ensue, Those works will be of a higher and holier
class. They will issue at once from the fountain-
head of a Christian heart strongly impregnated with
high Gospel principles. They will be the spon-
taneous and unstudied overflowing of a mind
grateful for immense benefits received. They will
be warm, energetic, and abundant, because they will
be voluntary ; they will be humble and unassuming,
giving all the glory to God, and denying any share
of jt to themselves, because the very principle from
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which they proceed necessarily involves the acknow-
ledgment of a gratuitous gift, and a direct denial of
all personal merit.

What then, I ask, do we gain, or rather what do
we not lose, with respect to the cultivation of
"practical holiness, by keeping back this doctrine as
a thing dangerous, or to be ashamed of?—as a
proposition indeed intrinsically true, and salutary
to the prudent and well disposed ; but liable to be
misconceived by, and therefore to prove injurious
to the many? Surely, if this be indeed a scriptural
doctrine, as we believe it to be, God’s wisdom may
be trusted for the salutary tendency of his own re-
- vealed truth. So far from pursuing the timid course
now alluded to, let us then, on the contrary, strive
to preach the Gospel as the inspired Paul himself
preached it. Let us lay open, without distrust,
reserve, or apprehension for the consequences, the
whole declared counsel of God. Let us proclaim to
all sinners, indiscriminately, in every quarter and
region where our voice may be heard, or our senti-
ments penetrate, that there is an inexhaustible well
of mercy for all who turn again to their God in faith,
and in sorrow for past sin. Let us bring forward
prominently (because we find it prominently stated in
Scripture) the great truth of “the gratuitous re-
demption of mankind by our Saviour’s vicarious
expiation ” as z4e point from which all our other
doctrinal and religious inferences are to spring;
from which they are to receive their severa Jwes-



26 Fustification through Faith.

tions, and to which they are all harmoniously
subservient!

Just as our original creation, my brethren, was
the work of God, and not of ourselves, so is our
second creation—the redemption and purification of
our souls—the result of his exclusive agency. Our
participation in the great work consists, not in sug-
gesting the terms, nor in arranging under what
conditions and through the medium of what services
we are to be reconciled to him, but in gratefully
accepting those terms as they have been tendered
to us. The charter of our salvation has been
eighteen centuries ago completed, and has received
its final ratification. /¢ is a thing done. There it
is: it lies open before us, drawn out in a clearness
of expression which none of us can misconstrue.
There is no new extraneous matter which we can
venture to dictate by way of improvement to it ; no
superfluous matter which we can expunge from it.
It only remains for us to submit meekly to its ordi-
nances. Express that submission in one single
word, and it is comprehended in the scriptural term
“ faith” Expand and define that term, evolving
all its implied pregnancy of meaning, and it will be
found to branch out into that interminable course
of holiness which is conveyed in the rule, ‘“Be ye
followers and imitators of Christ.” Thus explained,
it implies entire sanctity of character ; thoughts, of
which love to God is the moving principle; the
coercion of our passions; the submission of our
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will ; habitual sentiments of humbie gratitude to
our Maker and Redeemer ; with deference and sub-
mission to the bearers of legitimate authority over
us, whether spiritual or civil It is indeed a high
standard of excellence which is thus prescribed to
us ; and, of course, it is not one at which we can
arrive by desultory efforts, or mere transitory ex-
citement. The discipline of a whole life will be
required for its attainment ; and, even when that
life shall have been expended, we shall every one
of us be found to have fallen infinitely short of it.
After all, then, our real hope and comfort must be
in him who died for us ; in him who is not extreme
to mark what has been done amiss, because he him-
self has already paid that penalty and forfeiture
which he might have demanded at our hands.

May these reflections stimulate our endeavours
after righteousness, and direct our souls in unfeigned
sorrow for sin to the only legitimate source of
forgiveness. “ Blessed is he whose unrighteousness
is forgiven, and whose sin is covered: blessed is
the man to whom the Lord will not smpute sin.” A
strict law of works as the condition of salvation,
clearly cannot be the true theory of our religion,
because under it no human being could possibly be
saved. A law exclusive of good works, again,
cannot by any possibility be the true theory of our
religion, because as such it would be opposed to the
purity of the Divine attributes. That law, then,
which assumes as a fact the existence of sin,and
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yet which finds. a way for the reformation and
pardon of the sinners ; which enjoins holiness in its
highest possible import, and yet which does not
annex irretrievable forfeiture to a certain degree of
failure ; such a law, under the present position of
human nature, only and exclusively can be at oncé
worthy of God, and salutary to man. And such is
in all points the Gospel scheme. Let us then accept
it humbly and gratefully, with all its peculiarities,
all its apparent paradoxes, and with all its annexed
conditions. By the aid and illumination of God’s
Holy Spirit it will guide our feet in the ways of
peace through all the intricacies of our social and
religious duties ; and, whilst it will extinguish
within us every sentiment of personal merit and
self-righteousness, will, notwithstanding, raise us up
practically and effectively in the service of our
Creator and Redeemer, “a peculiar people zealous
of good works.”?

1 We have been told in a recent publication that *¢ justification
comes through the Sacraments; is received by faith,” &c. If the
meaning of this expression is merely, that ‘‘ by our participation in
the Sacraments we manifest our faith in our Lord’s atonement, and
through that faith are justified,” then the only objection which I
would make to it is, that it is less clearly worded than it need have
been, had it approached more nearly to the usual phraseology of
Scripture. If, however, the intention of the writer be to assert that
the Sacraments are w/timately, and *‘ per se,” the instrument and
cause of our justification, then I have no hesitation in saying that
such an assertion is directly contrary to the express declaration of
St, Paul. “‘Brethren,” says that inspired Apostle, ‘I would not

that ye should be ignorant, how that all our fathers were under the
cloud, and all passed through the sea, and were 20\ baptized woto
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Moses in the cloud and;in;the sea.; and did all ea# #ke same spiritual
meat, and did all drink the same spiritual drink, (for they drank of
that spiritual Rock that followed them, and that Rock was Christ),
but with many of them God was not well pleased, for they were
overthrown in the wilderness. . . . . Now all these things happened
unto them for ensamples; and they are written for our admonition,
upon whom the ends of the world are come.” Tt cannot be doubted
that in this passage St. Paul considers the passage of the Red Sea,
and the miraculous gift of manna, as typical of the two Sacraments
of the new covenant; and, as the Israelites, notwithstanding their
enjoyment of these blessings, ultimately perished through their want
of faitk, so he clearly implies that in the Christian Church the same
deficiency, however accompanied by a participation in the Sacra-
ments, would be followed by the same result. It can be no dero-
gation from the value of the sacramental institutions of our Saviour,
to say of them, that, whilst they rank foremost among the means of
grace vouchsafed to us by our Maker, their efficacy still consists in
their reference to a higher principle which they typically represent,
and from which they derive their entire value. We cannot be too
grateful that we are allowed to be partakers of them; but it is
because they point directly to the expiation made for sin by the
sacrifice of our Redeemer, and lead and fix our thoughts in that
direction, that they are endued with that spiritual potency which
every Christian must believe them to possess. As memorials and
types of the atonement, they stand foremost in the catalogue of
Christian ordinances ; but their excellence is still merely derivative,
and depends entirely upon that one great truth which constitutes
the fundamental doctrine of our religion, and without which they
would be without meaning, and consequently unproductive of
benefit. ’



SERMON I1.

THE MERCIFUL CHARACTER OF THE GOSPEL
COVENANT,

Fesus saith unto her, Touck me not; for I am not yet ascended to my
Father : but go to my brethren, and say unto them, Iascend unto
my Father, and your Father ; and to my God, and your God.

JoHN xx. 17.

HE words which I have now quoted are
selected from what has always appeared to

me one of the most striking and affecting passages
in the New Testament. They will of course be
recognised by you as having been addressed by our
blessed Saviour to Mary Magdalen in the garden of
the sepulchre on the morning of his resurrection. I
have chosen them for my text, as containing a
striking illustration, out of the thousand others of
like import which are scattered through the evan-
gelical writings, of the singular, the unearthly and
scarcely conceivable spirit of benevolence which
characterizes the Gospel covenant; a spirit, let me
observe, which few of us are apt adequately to re-
cognise, and none of us to appreciate as it deserves.
Let me then avail myself of the present opportunity
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of examining;/togetherwith you; the context of the
entire passage, that we may rejoice also together
over the consolation which it so abundantly sup-
plies to each and all of us, who, turning away in
hearty sorrow for our past sins, shall by God's
grace betake ourselves to that infinite treasure of
mercy, made available to us through faith in the
meritorious sufferings of our Lord Jesus Christ.

In order then to understand thoroughly the
abundant comfort which this narrative contains, it is
necessary that we should keep in mind all the
circumstances of the case. In the first place, we
should remember the close and affectionate intimacy
which had subsisted between our Lord and his
disciples previously to his crucifixion ; and the vast
change which had subsequently taken place in their
relative position, now that, his earthly ministry being
closed, he returned to them in his original character,
as the God of power and glory. Secondly, we
should recollect what kind of a world that was
which he voluntarily came to redeem, and who he
was who thus condescended from his-eternal God-
head, so to redeem it. Of the character of that
world, my brethren, I need say but little. We all
know it too well from the sad internal experience of
our own hearts ; from the general aspect of existing
society around us; from the dark and sickening
records of past and of present history. And yet to
rescue from eternal misery a race thus steeped, as
we know it to have been, in habitua) Sin, Vowv
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mysterious; portion of| the ineffable Godhead, the
Second Person of the ever blessed Trinity, descended,
as the inspired writings inform us, upon the earth
under the semblance of man. But his reception by
those whom he came to save was such as might
have been expected from persons who, from long
indulgence in wickedness, had lost every wish for
the attainment, the very faculty of the perception,
of righteousness. “He was in the world, and the
world was made by him, and the world knew him
not : he came unto his own, and his own received him
not” Of the population of Judea, the ambitious
portion hated and persecuted him, because they
thought that they saw in him a destroyer of their
exclusive national privileges. The learned detested
him, because his lessons were humiliating to their
vanity ; because his appeal lay from the tortuous
ingenuity of a captious intellect to the unsophisti-
cated feelings of the heart. The depraved of all
classes conspired against his life, because he lifted
up his testimony against the deadliness of their
corruptions, and taught the doctrines of spiritual
.purity and self-denial. A few persons, on the other
hand, too humble from their station in life to be
misled by ambition ; too ignorant and uninformed
to be seduced by the fallacies of spurious learning ;
too simple-minded and innocent to let their minds
be prejudiced against him through the blandish-
ments of sin, were summoned by him to become
his disciples, and obeyed his call. TFor a space of
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about three years these chosen few associated with
him in the closést'and' ‘most affectionate intimacy.
They partook of his bread ; they heard his doc-
trines ; they witnessed his miracles; they beheld
the holiness and purity of his life: and in their
rapturous admiration they declared of him, that
surely “this is he who should redeem Israel:”
“ This is indeed the Son of God.” But, alas! the
moment of trial, that moment which so fearfully
instructs mankind of the entire weakness of their
nature, at length arrived. Of the twelve favoured
Apostles, one became a mercenary apostate and
traitor ; the remaining eleven, forewarned by him of
their feebleness, and yet vain of their presumed
strength, they who with one accord had exclaimed,
“Though we should die with thee we will not for-
sake thee ;” all within a few short hours after that
moment of self-deceiving confidence, saw the storm
of adversity overtake their beloved Master ; they
witnessed his arrest and condemnation as a common
malefactor, and they left him to bear alone, as he
best might, the weight of his affliction, and sought
their own safety by the denial of him and by flight!

Such was the truly characteristic reception by the
world of him who came to save the world. Little
indeed did that heathen philosopher know of the
deep wickedness of the human heart, who asserted
that if virtue in its own shape could visit the earth,
all mankind would hasten to love and cherish it.
The experiment has been made, the attractine

»
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power of goodness over the human heart has been
put to the amplest and most convincing test; and
we know what has been the result. Virtue in its
purest form /as visited the earth, and it has been
ridiculed, calumniated, and murdered. It has been
hunted down with the bitterest intensity of hatred
by the bad, and abandoned by those better-disposed
but feeble-minded persons who believe themselves
its admirers. Thus then closed the long foretold,
the long wished-for visit of the Redeemer to man-
kind! The reign, the triumph of the prince of the
power of darkness appeared to be now complete.
But far otherwise was the event. It was not in the
power of hell to retain the soul of the Most High,"
nor could the body of the Holy One be destined to
see corruption. The commencement of the third day
from our Lord’s crucifixion arrived ; he then burst
the bonds of the grave and revisited mankind, no
longer as the poor and persecuted carpenter’s son,
but as the King of life and glory. Sin and death
had done their worst upon him, and he now returned
triumphant : the serpent had indeed wounded his
heel, but he in return had effectually crushed the
serpent’s head. And now, then, with what feelings
of justly contemptuous indignation may we suppose
him to meet his weak and irresolute disciples ; those
men who, had their faith and moral resolution
lasted but a few days longer, might have hailed him
with joy as their returning triumphant Lord, but
wha now had to tremble before him as deserters
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from one whose just,authority they had renounced !
Let us judge, from our own carnal feelings and
passions, what would appear to be the most pro-
bable state of his mind at such a moment with
respect to those whom he had so long and so
kindly cherished, and who had repaid his kindness
by apostasy. Let us attempt, as mere human beings
endued with the usual sensitiveness of our nature,
to place our own minds in the same position which
we might naturally imagine to have been his. With
what feelings, I ask, should we, as men, had the
case been our own, have returned to the society of
those who, since the time that we had last met, had
forfeited all their pledges of fidelity, and left us to
combat alone with sorrow and with death? We
may, I think, confidently assert, that not one of us
who are now assembled in this place would, or
" could, rejoin the society of those who had thus
disappointed us, but with sentiments at least of
sorrow and bitterness, not to say of distrust and
partial alienation. We might indeed feel pain at
their desertion of us, but it would be pain for them,
accompanied with what we should deem a just and
necessary indignation for ourselves. We might
attempt to find out palliations for their misconduct ;
we might even look forward to the time when we
should propose at length to pronounce their forgive-
ness, and to restore them to our former goodwill ;
but still we should consider it a kind of duty, in the

meanwhile, to interpose a long interval of grobation
2
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and repentance, during which they might at least
make some compensation for their offence, and
strengthen their minds by a course of sterner dis-
cipline for a life of unflinching fidelity for the future.
Thus, I repeat, would probably the best disposed of
us have argued and reasoned, had the case been our
own ; and thus, I believe, would argue the kindest,
the most benevolent, the most tolerant individuals
who have ever done honour to the human race.
But let us now turn our thoughts away from these
earthly passions and feelings, and fix them uponwhat
we read of our returning and glonﬁed Redeemer.
He came, and he brought also his own divine
feelings along with him. He returned to his former
associates : and what was his manner of salutation
and recognition? The words of my text at once
answer this question. It contained 7ot one word
of expostulation, not one particle of remonstrance, not "
one hint at objurgation ; it was solely and entirely
kindness and benediction. “Go to my brethren,”
(such was his compassionate designation of those
who, now shrinking in shame and sorrow into one
small room, were brooding over the recollection of
their late weakness), “Go to my brethren, and say
unto them, I ascend unto my Father and your
Father, and to my God and your God.”

What a spirit, my brethren, of more than human,
of truly heavenly kindness and benignity is here!
And recollect that these are the sentiments of one

not capriciously choosing or fixing his affections, as
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men are wont\to |do,)aipon/ithis or that favoured
individual, under the bias of sect or party or
country. On the contrary, they are the words of
him of whom it is expressly declared, “that he is
1o respecter of persons ; but in every nation he that
Seareth him and worketh righteousness is accepted
with kim.” And such (if, discarding the spirit of
bondage, we will adopt that humble love inculcated
by the Gospel, which putteth away fear), such, to
those who read the revealed Scriptures aright as
the message of peace of God to man, is indeed
the merciful tenor of the blessed covenant of our
redemption. It is a kindness which speaks more
energetically, more touchingly, more effectively, as
proceeding from a Being possessed of infinite power,
and addressed to prostrate beings beneath his feet,
than any language of mere objurgation possibly
could do. In contemplating the gracious offer of’
reconciliation held out by the Christian revelation
to the repentant'sinner, the heart which threats
might have failed to touch becomes softened, in
spite of itself, by this amazing display of the Divine
goodness. Perfect astonishment, I might almost
say incredulity, at compassion thus unsought for
and undeserved on our parts, is the first feeling
which rises in our minds upon the contemplation of
these high and holy matters; whilst our second
sentiment is that of looking back upon our past
lives with contrition and self-detestation for our
persevering misconduct. 1L3is nok, accordngyy, o
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much the fear, of punishment;as a sense of absolute
shame and sorrow which weighs heavily upon the
heart of the awakened Christian prodigal, when re-
turning to the household of his heavenly Father;
shame and sorrow, the natural results of the re-
collection that a being worthless and degraded as
himself should have dared to outrage a Master thus
worthy of his most ardent love. Never, I repeat,
does a mind-not entirely callous to every holier and
better feeling find itself more thoroughly subdued,
more truly humbled to the very dust, than when
addressed in the consolatory language of Scripture,
“Be of good cheer; thy sins are forgiven thee.”
When the repentant female, who had bathed our
Lord’s feet with her tears, received the assurance of
the Divine forgiveness, she went away, as the hearts
of all here must tell us, not with the purpose of
sinning afresh, but with that of making her future
conduct worthy of her high spiritual calling. Inher
case much was forgiven, and her love and grati-
tude were, we are told, increased in a like propor-
tion. When again Peter recklessly and unfeelingly
denied. his Master in reply to the harsh and
threatening interrogatories of the household of the
high priest, one single look from that same Master
whom he thus disclaimed (a look no doubt of the
tenderest commiseration), softened him at once
into tears ; “ He went out and wept bitterly.” So
must it be with every one of us, my. brethren, if we
read the Gospel aright. We cannot at one and the
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same moment'love GodCand)serve sin; we cannot
at once be grateful and rebellious. It is enough for
a Christian to know that all unrighteousness is re-
pugnant to his Almighty Benefactor’s perfect nature,
to make him from his heart abhor and shun it. He
recollects that it was to destroy the whole body of
sin that our Lord condescended to become man;
that it was the sins of mankind (those of himself,
and every individual among the sons of Adam)
which degraded him for a season from his glory, and
nailed him to the cross ; and he feels therefore that,
even at this moment, to sin wilfully is literally to
crucify his Redeemer afresh. Such impressions as
these, I repeat, are not only the holiest and purest,
but they are also the most powerful of all possible
motives to a holy life. And for this reason it is
that we cannot, I conceive, entertain ourselves, or
inculcate in our education of others, too lively a
conception of God’s goodness, and of the interest
which, through that goodness, we all of us indi-
vidually have in our Saviour’s blood. We cannot
too strongly feel assured of the absolute certainty
of the Divine forgiveness, if we feel at the same time
proportionately humbled in our own self-estimation,
truly repentant for our past offences, and. firmly
determined, by God’s blessing, to live for the time
to come in perfect obedience to his will.

And now, my brethren, let me state what was my
object in calling your attention at this moment to
the foregoing remarks. 1t was (mis. \ coosswe
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that all of\usy notcmerely from that natural mis-
giving which every delicate and reflecting mind
must feel when attempting to form an accurate
judgment of its own moral conduct, but also from
the result of the course of study more especially
pursued in this place, of which human philosophy
and human ethics form a necessary portion, are apt,
without being aware of it, or intending it, to let the
impressions thus derived blend themselves in some
degree with our religious meditations. We forget
from. what entirely distinct principles pagan and
Christian morality respectively take their rise. The
former aims, hopelessly indeed and ineffectually,
but still it does aim, at a perfect course of virtue
through an entire adequacy of good works: the
latter at once throws itself, in a humble acknow-
ledgment of sin, and with all its imperfections, upon
the mercies of a reconciled God. Consequently, the
whole moral feeling, the entire course of reasoning,
upon which we proceed in the one and in the other
case, are essentially different. Now, in order to
judge of the Gospel rightly, we should keep this
distinction continually present to our minds. OQur
religion is not that of heathenism but of Chris-
tianity. We are not to think with Aristotle, or
Cicero, or Seneca, and imagine that we are thinking
with Paul, or John, or Peter. We must remember that
it is not a retributive debt, the price of own deserts,
which we demand of our Creator, but a gratuitous
boon of undeserved mercy; that our only fwm
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ground of reliance jisinot our personal merits, but the
imputed righteousness of our crucified Redeemer.
In short, we must learn to accept (in fear and
trembling, I admit, but still in its full and authorised
extent), that entire and plenary free gift of the re-
mission of sins through faith in Christ’s merits,
which the New Testament lays down as its great
fundamental truth. Now it is evident that faith of
this kind is more easily described, by hearts con-
stituted like ours, than practically arrived at. We
are all of us at first sight almost incredulous, as 1
have already observed, of the superhuman mercy
which the Gospel so distinctly announces. The
mind requires to. be thoroughly familiarised with
Christian ethics before it can entirely conceive it, or
fully assent to it. Setting Revelation apart, our
situation in the universe is no doubt a tremendous
one. Nothing is or can be so appalling to a sensi-
tive and well-disposed mind as the retrospect of its
past offences of omission and commission. How
truly awful is the idea of an infirm and self-willed
created being rebelling against and wilfully offend-
ing its God! A'review of this kind awakens within
us a fearful feeling of retribution which must in
some shape or other be undergone; of a collision.
between ourselves and the great Author of our
existence, from which nothing short of our own
destruction can apparently ensue. But then, my
brethren, what is the legitimate conclusion to which
this admission would lead us? Wiy, W W,
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These very sensations] in-all their depth, their gloom,
and their horror, are among the strongest internal
proofs that some such powerful external remedy as
that held out by the Gospel is demanded by every
circumstance of our nature, and mus? therefore exist
somewhere among the arrangements of God’s pro-
vidence. Adequacy of merit on our own part, or in
its' place expiations and satisfactions for sin made
by ourselves upon our own account, are clearly un-
attainable by us. One only alternative then remains
as a solution of the difficulty : that is to say, some
means external to, and independent of, ourselves,
for the obliteration of sin and its consequences ;
some vicarious substitute in the place of that entire
duty and service which it is confessedly not in our
own power to arrive at. Now it is evident that
such external help can come alone from God. 1t is
no less evident that, being undeserved by us on our
part, it must be an act of gratuitous mercy on his ;
whilst it would seem also to follow that such a free
gift of redemption, thus tendered by our Creator,
if it fail to attain to that universality of operation
which might be expected of it, must receive its
limitation not from any unwillingness on the part of
the giver (for Scripture expressly declares of him
that he is no accepter of persons), but from the
wilful rejection of it on the part of the intended
receiver. We cannot imagine God capriciously with-
drawing his hand whilst in the act of distributing
his gifts ; but we can readily conceive the pride ot
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man declining, to |supplicate for a Boon, the very
application for which involves an acknowledgment
of his own weakness and unworthiness.
Considering, then, these remarks as applicable to
the character of the Gospel covenant, (and for the
correctness of the application I make my appeal to
the whole book of the New Testament, and to the
apostolical epistles more especially), the real question
between a Christian and his Maker, so far as his
eternal salvation is concerned, would appear to be,
not so much the number and extent of his past sins,
as whether he has now truly and earnestly repented
of them ; whether he has at length learned to detest
those abominations which once led him away in
willing bondage ; and whether, whilst seeking hence-
forward to serve God in full obedience, so far as his
natural powers extend, he is still content to rest his
hopes of salvation upon his Redeemer’s merits only.
The case I am now supposing, if answered in the
affirmative, comes, I conceive, strictly within the
declared conditions of the Christian covenant. To
such a person, if there is any truth in the promises of
Scripture, there is no future condemnation. But am
I therefore, whilst T am thus standing up to advocate
the great evangelical doctrine of the free mercies of
God, am I placing on the selfsame footing a life of
"uniform and consistent holiness, and the life of him
who, after a course of ungodliness, turns at length
to his Redeemer in unfeigned repentance? Far
from it. The nature of sin is not Unereiore Soanged
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because our/Makeris| merciful, The pardon of our
transgressions in the sight of God may be complete ;
yet remorse, earnest, painful remorse, on their
account, is a just penalty, which in this world we
must still be contented to pay. It is the nature of
sin that, even where it is healed, it necessarily leaves
a scar behind it; and it is the characteristic of a
sincere penitent that, though humbly conscious that
he is forgiven by Heaven, he cannot entirely—he
does not even wish to—forgive himself. I am not
therefore arguing that a repentant sinner, even
whilst clinging in humble hope to the Gospel
promises, ought not still to be conscious of the
deepest shame and humiliation ; but what I am as-
serting is this, that where his repentance and faith
are sincere he cannot, upon Christian principles,
doubt that his repentance is accepted, and his faith
made available to his justification. God has put
away his offences : not that in the strict meaning of
the term they are therefore become nonentities, but.
merely that they shall not be allowed to rise up in
judgment against him. “All manner of sin and.
blasphemy,” says our blessed Redeemer, “shall be
forgiven unto men ; but the blasphemy against the
Holy Ghost shall not be forgiven unto men.” The
most probable meaning of this rather dark sentence,
I conceive to be, that there is under the Gospel
covenant a complete remission of all manner of sins,
Aowever serious in their nature, provided we duly
accept the means of grace under all their necessary
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conditions ; and that the only entire and irreversible
condemnation’'is ' of ‘those"who' resist the workings
of the Holy Spirit, and set at nought the scheme of
divine mercy. But when will mankind learn to
judge thus adequately, in its full length and
breadth and height, of the plenitude of the loving-
kindness of their Creator? When will they begin
to apprehend and confess that the Gospel is really
what its name implies, a proclamation of good news
to mankind? When will they dare to confess,
distinctly and without reservation, that through
faith in the atoning merits of the Redeemer, or,
in other words, through a sincere acceptance on
their part of the covenant of mercy, their past
iniquities become in the sight of God as though
they had never been: that they are washed, that
they ‘are purified, and, if not literally, at least by
imputation, are innocent? I repeat, we must be
Christians in feeling, in apprehension, and in expe-
rience, before we can duly assent to the entire
extent of this doctrine. And yet, take up the
Bible, and there it is in clearness and evidence of
language, which no gloss or exposition can do away.
Even under the infinitely less merciful Jewish law,
how far beyond every sentiment of mere human
love is that which the Almighty declares that he
bears towards his creatures! Take, for instance,
the following passage, out of a thousand others of
similar purport which might be quoted: “Thou
hast not called upon me, O Jacob ; but thou hast



46 The Merciful Character

been weary of me, O Israel. Thou hast not brought
me the small cattle of thy burnt offerings ; neither
hast thou honoured me with thy sacrifices. I have
not caused thee to serve with an offering, nor wearied
thee with incense. Thou hast bought me no sweet
cane with money, neither hast thou filled me with
the fat of thy sacrifices : but thou hast made me to
serve with thy sins, thou hast wearied me with thine
iniquities. I, even I, am he that blotteth out thy
transgressions for mine own sake, and will not re-
member thy sins.” If such, then, was the language
of inspiration under the old covenant, we cannot
surely be surprised at meeting with the following
similar sentiments in the New. ¢ What shall we
then say,”‘ are the words of St. Paul, “to these
things? If God be for us, who can be against us?
He that spared not his own Son, but delivered
him up for us all, how shall he not with him also
freely give us all things? Who shall lay anything
to the charge of God’s elect? It is God that justi-
fieth. Who is he that condemneth? It is Christ
that died, yea rather, that is risen again, who is
even at the right hand of God, who also maketh
intercession for us.” But let us take another and
yet more striking passage from the New Testa-
ment. If there is one sin which would at first sight
appear more fearful, more perfectly irremissible
than another, it is that of those who joined in the
fiendish cry, “Not this man, but Barabbas,” and
who, stimulated to fury by the ferocious malice
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of the Jewish rulers, extorted from the reluctant
Pilate the crucifixion of the meek and merciful Jesus.
And yet mark how Scripture deals with an offence
even of this awful description! Turn to the third
chapter of the Acts of the Apostles, and you will
there find Peter addressing these very men in the
following consolatory words: “Ye men of Israel,
why marvel ye at this? . . . The God of Abraham
and of Isaac and of-Jacob, the God of our fathers, hath
glorified his Son Jesus; whom ye delivered up, and
denied him in the presence of Pilate, when he was
determined to let him go. But ye denied the Holy
One and the Just, and desived a murderer to be
granted unto you ; and killed the Prince of life, whom
God hath raised from the dead.... And now,
brethren, I wot that through ignorance ye did it, as
did also your rulers. . . . Repent ye therefore, and
be converted, that your sins may be blotted out, when
the times of refreshing shall come from the presence
of the Lord ; and he shall send Jesus Christ, which
before was preached unto you: whom the heaven
must receive until the times of restitution of all
things. . . . Ye are the children of the prophets, and
of the covenant which God made with our fathers,
saying unto Abraham, And in thy seed shall all the
kindreds of the earth be blessed. Unto you first,
God, having raised up his Son Jesus, sent kim to bless
you, in turning away every one of you from his ini-
quities.” Oh, wonderful and inconceivable mercy !
oh, much misunderstood, strangely misconcsined
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message of God’s reconciliation with mankind! It
would be endless, my brethren, were I to attempt
to cite all the passages of the New Testament which
might be adduced to ‘the same effect. I refer you,
therefore, to your own memories, and to your own
private studies for them.

And now, then, having made this review of the
terms of God’s covenant, as revealed to us in the
inspired Scriptures, I come, as every assertor of
the doctrine of justification through faith alone has
done before me, to meet the plausible but often
refuted arguments alleged against it by carnal
philosophy. Does not, it will of course be once
more urged, does not this assertion of the ready
mercies of our Creator hold out a direct encourage-
ment to sin? Is it consistent with the entire
perfection of his nature, that he should thus freely
pardon our most grievous offences, upon the simple
act of our turning to him in faith upon his promises
and repentance for our misconduct? Is it not far
more reasonable to suppose that our acceptance
with him should be the result of a life previously
spent in the laborious exercise of a strict spiritual
discipline, than that our justification should have
the priority in point of time, and practical holiness
be the effect and not the precursor of it? These
reasonings, I repeat, plausible as they may at first
sight appear, are the inference of a carnal philosophy
entirely mistaking the circumstances of our spiritual

nature.  Scripture is against them, piety is against
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them, experience is against them. The infinitude
of God’s paternal mercy and forgiveness an en-
couragement to sin! What a strangely unnatural
sentiment is this to persons who come to the practice
of a Christian life with minds imbued with the
principle of evangelical holiness. Can gratitude,
we naturally ask, afford encouragement to disobe-
dience, or love lead to rebellion? Hardened and
unregenerate minds may, it is true, pervert this
* doctrine of the longsuffering and forbearance of
their Creator, as we know that they do other parts
of Scripture also, to their own destruction. But it
is no argument against the soundness of a scriptural
principle, (on the contrary, it is an argument in its
favour), that it gives out the wholesome truths it
contains to the apprehension of the pious and well-
regulated heart only, whilst it withholds them from
the lax and the obdurate ; that whilst it is a sweet
savour of life to the former, it is a savour of death
to the latter.

Nor again is their argument more sound, who
think that the earning of each man’s salvation
ought, in justice, to be left to each man’s individual
endeavours ; who imagine that the imputation of
vicarious merit is unworthy of the perfection of the
Divine attributes, and that readily to forgive sin is
in fact to connive at it. Such an argument, I would
again reply, may sound plausibly in theory, but
practically it is shown to be unsound by every

circumstance of our present condition and takware.
-
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We must of necessity either admit or deny man’s
sufficiency to attain to holiness by his own natural
strength. If we admit it, we at once proclaim the
Gospel covenant to be unnecessary ; if we deny it,
we at the same time assert that his justification is by
faith alone, and his righteousness the inward working
of the Holy Spirit. We may deny that it is con-
sistent with God’s infinite purity, to be thus infinitely
merciful in pardoning man’s transgressions; and yet,
if the reverse of this proposition is true, then the °
blessed covenant of the Gospel is practically of none
effect, and our immortal souls are inevitably lost.
Human philosophy may teach that man’s righteous-
ness is the result of his performance of good works :
we have, on the other hand, our Saviour’s own
authority for declaring that good works are the
result of righteousness, that it is the good root which
is the cause of good fruit, and not the excellence of
the fruit which occasions that of the root.

Were we, my brethren, in the habit of deriving all
our theological opinions from the unadulterated
Scriptures alone ; (what I admit we scarcely by any
possibility can do), could we entirely exclude from
our religious speculation all our own incidental
theories, and all the theories of other persons ; could
we so far put aside all our besetting fears, misgivings,
and superstitions, as fully to believe that God really
means what he so expressly asserts that he does
mean, when he declares his willingness to receive

sinners, all that I have now said upon this subject

[}
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would have been| superfluous. c\The glad tidings of
the Gospel, as a proclamation of peace and goodwill
towards men, would be a familiar, and though a
joyful, still a trite subject of discussion. But it is
difficult, I repeat, if not impossible, in this late period
of the world, after the speculations of eighteen
centuries, to take this single-eyed view of this truly
awful question ; to avoid setting up a god of our
own imaginations instead of the God of the Gospel,
as the object of our worship ; and to recollect that
his ways are not as our ways, nor his thoughts as
our thoughts. Still the effort is one which it is our
duty to make; striving by a continual application
to revelation at its fountain-head, to contemplate
our Maker as he has really manifested himself to us,
and not as our alarmed apprehensions would incline
us to picture him.

Having, however, dwelt thus plainly upon the
theory of that process of man’s salvation revealed
to us in the New Testament, let me now remind you
that of all modes of religion that of salvation #zrougk
Jaith alone is the most intensely practical in its
effects upon our manner of life. The whole compass
of theological language does not, as I have already
observed in the preceding discourse, contain a more
complex idea, a word more pregnant with practical
meaning, than that of “faith.” Externally it may
appear to imply mere historical belief in a peculiar
revealed fact ; internally it embraces the whole sum

and substance of personal rightecusness,and ot Yo
2
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holiness of the heart without which none of us shall
see the Lord. . Faith, rightly interpreted, is the con-
version, the' regeneration of our whole nature ; the
turning away with all our soul and strength from
every species of sin; and the consecration, the
entire addiction of ourselves—both mind and body,
—to the love, the fear, and the service of God. To
preserve us in this healthy frame of mind, of which
the dedication of ourselves to God, and our accep-
tance by him, are the first commencement, to
strengthen us in our daily practice and discipline,
and to prevent our falling away from Divine grace,
our blessed Master has provided us with ordinances
well fitted for the purpose; with his sacraments,
with the Holy Scriptures, with opportunities of
assembling ourselves together in public prayer, with
all the wise discipline and authoritative superinten-
dence of a well regulated Church. These mighty
advantages and means of improvement it is our
bounden duty, as well as privilege, to avail our-
selves of to the utmost of our power, in order that
we may profit by them. Let me merely observe, as
a precautionary statement of the question, that we
are to adopt them, not in order that we may become
Christians, but because we are Christians ; not so
much as instruments by which we may attain 2
grace, as means by which we are prevented from
falling away from it. “Seek ye first the kingdom
of God and his righteousness,” and if we set our
hearts aright in this direction, good works will
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assuredly follow.,. “ Arise and go into the city,”
-were the words of our blessed Redeemer to the
persecutor Saul, “and it shall be told thee what
thou must do.” In like manner it may be said to
the seeker after the righteousness of the Gospel,
“ Arise, and throw thyself in faith and sorrow for sin
upon thy Lord’s mercies, and it shall then, and not
till then, be told thee what thou must do.” Where
the aspirations of the soul are holy in the first
place, the subsequent details of practical righteous-
ness will suggest no difficulty to our understanding ;
a good life, ceasing to be a work of calculating labour,
will become a voluntary, unreflecting, impulse. We
shall shun sin simply because by the aid of the
Holy.Spirit we have been made to hate it ; we shall
adopt every feasible means of pleasing God, because
to do his will and to keep his commandments will
be as food and aliment to our souls.

Let us then, my brethren, setting aside our
scholastic speculations wherever they may seem to
savour of this world’s philosophy, our timid mis-
givings, our hesitating criticisms with regard to
God’s merciful dealings with us, learn to think ot
‘him solely and exclusively as we find it written in
the book of his revealed will. Let us do justice to
the blessed covenant of our redemption, by con-
sidering it in all its amplitude, and all its compre-
hensiveness. To doubt of his entire forgivéness of
our past transgressions, when we do really turn
away from them, clinging to our Savicur's ctess s
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our place of refuge, manifests on our part a want of
true Christian faith. Itis an ungrateful undervaluing
- of the vast extent of his'goodness ; it is the setting up
of our own morbid doubts and servile apprehensions
in opposition to that language of encouragement
and conciliation which is the Gospel’s grand charac-
teristicc. Be assured, that to a heart which the
Divine grace has once softened, no evil, but, on the
contrary, unmixed spiritual good will result from
the habit of contemplating our Almighty Father’s
mercies in all their vast length and breadth and
depth. Love to God is our first duty ; but we can
never love him so intensely as when we apprehend
entirely all that he has done and suffered for our
sake, and how completely he justifies those who
seek to him as their expiation and their righteous-
ness. Our sins may indeed have been as deep as
scarlet ; and if so, we cannot possibly lament over
them too bitterly, nor detest them with too much
loathing and disgust. But it is one thing not to
forgive ourselves, it is another to despair of the
forgiveness of God. It is one of the many apparent
Christian paradoxes, that under the Gospel covenant
we find the most entire self-depreciation, with the
most undoubting faith in the Divine clemency, united
in the same person ; the deepest humility with
unshaken reliance upon the final accomplishment of
God’s gracious promises. There is not, there cannot
be, in the nature of things, a stronger motive and
stimulant to future holiness than the consciousness
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of undeserved past mercies. We love God because
he first loved ‘us.'”'Fear'may'drive us as slaves,
gratitude will lead us onward as children; and.
convert that terror by which we shrink from punish-
ment into that confidence with which we cry, “ Abba,
Father.” Still, however, let us anxiously be on our
guard that our ground of hope be as rational and
scriptural as it is encouraging. Let us, in applying
to our own consciences, and in proclaiming to others,
the Gospel promises, be at the same time earnestly
careful that we cry not, Peace! where there is no
peace. Most certain it is, that entire forgiveness is
promised to all sin from which we turn away in
faith and repentance ; but equally certain it is that
unrepented sin continues under a curse, and has no
part whatever in the promises of the Gospel of our
redemption. Faith, I repeat, in order to be effective
as a means of grace, must be taken in all its strict-
ness of detail, in all its complex pregnancy of
meaning. It must be an acceptance of the entire
terms of Christ’s covenant, accompanied with earnest
repentance for the past, and practical amendment
for the future. It must not dare to sin in order
that grace may abound ; it must not dare to argue
that, because God has found out a way for abolishing
the fearful consequences of man’s wickedness, there-
fore he is, or can be, indifferent to it. There is no truth
in revelation more clearly established than the one,
that “without holiness no man skall see the Lord.”
What Scripture does say with regard to the terws
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of the Gospel covenant is this; that from the
moment that our repentance is complete, and our
faith in Christ’s healing expiation entire, our state
of justification begins. But then, in order to be
finally effectual, it must be persevering. The re-
generate Christian may, after all, fall away from
grace, and forfeit, by renewed transgression, his
claims to the covenanted mercies of his Creator.
Even Paul, whilst strenuously performing his Master’s
work, expressed his apprehension lest he himself
should one day be a castaway : and if so, well may
we, in our cold and laggard state, entertain the
same just cause of fear. Life’s paths are, from first
to last, too slippery for men to traverse them without
the danger of a fall. But the same Almighty Power
who justifies can also sanctify. He can support
and strengthen us under temptation, or he can avert
it so that it come not in our way. He can, and
will, pray for us that our faith fail not, provided we
perseveringly look up to him for succour. Let us
then never forget that our strength is in him, and
not in ourselves; that the imperfect endeavour
may in some small measure be ours, but its final
completeness and efficacy, when it ripens into
Christian holiness, must be his. Only let us, from
first to last, hold to our faith, nothing doubting.
Let us “lift up the hands which hang down, and
the feeble knees, and make straight paths for our
feet.” Such unassuming confidence is not only our
privilege, but our duty. It teaches us to walk
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worthily of the high calling to which we have been
invited, and to loathe sin as the badge of him from
whose servitude we have been released. This is not
presumption, but merely authorised Christian Zgge,
that very frame of mind which the Apostle enjoins
as befitting our station here, and as preparing us for
its perfect realisation hereafter. Meanwhile let us
pray without ceasing that we may have grace to
persevere unto the end ; and that “ the God of peace,
that brought again from the dead our Lord Jesus,
that great Shepherd of the sheep, through the blood
of the everlasting covenant, may make us perfect in
every good work, to do his will, working in us that
which is well pleasing in his sight, through Jesus
Christ,” to whom, with the Father, and the Holy and
ever blessed Spirit, be all honour and glory, world
without end. Amen.

NoTte.—The Author trusts that he may be allowed to subjoin in this
place the following parapbrase of the fifty-first Psalm, as appropriate
to the subject of the foregoing discourse, which was anonymously
inserted by him a few years ago in one of the periodical publications
of the day.

OH thou, who lov’st the wretch to spare
‘Whom sin has led astray !

Hear, righteous God, thy suppliant’s prayer,
And wash his stains away.

Yes : let my humbled soul with shame
Its fears, its guilt confess ;

Be mine, O Lord, be mine the blame ;
Be thine the rightegusness.
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“Thou know’st in wretchedness and guilt,

Man’s earliest years-begin';
Corrupt his embryo frame is built,
His infant thoughts are sin.

Yet, Lord, through this corrupted heart
Thy cleansing streams convey ;

Oh, sanctify each inmost part,
And wash its stains away.

‘What though polluted it has been,
By shame and fear oppressed ;
Cleanse thou, O God, and it is clean ;
Bless thou, and it is blest.

From him the wretch to thee who turns,
Avert not thou thy face ;

Nor from the humble heart that mourns
Withdraw thy helping grace.

So shall I swell the note of praise,
From sin and bondage free ;

And show the mercy of thy ways
To those who've erred like me.

Lost though I be, defiled with blood,
Yet thou thy help dispense ;

My wailing shall be gratitude,
My guilt be innocence.

No slaughtered victim dost thou need,
Or victims I would pay ;

And many a sacrifice should bleed
To wash my stains away :

But no ; the soul's repentant smart
Thou, Lord, shalt not despise ;

A broken and a contrite heart
Are thy best sacrifice.



SERMON II1.

THE SUFFICIENCY OF SCRIPTURE AS A
RULE OF FAITH.

In that hour Fesus rejoiced in spirit, and said, I thank thee,
O Fatker, Lord of heaven and carth, that thou hast khid these
things from the wise and prudent, and hast revealed them unto
babes: even so, Father, for so it seemed good in thy sight.

LUKE X. 2I.

N these words our gracious Redeemer announces
the important fact, that a simple and unso-
phisticated mind will often be allowed to arrive at
a right apprehension of Gospel truth, whilst the self-
same doctrines shall continue as a sealed book to
the learned and ingenious. Our Lord, we are told,
moreover, “rejoiced in spirit” when making this
declaration. It is of course therefore to be con-
sidered by us as a commupnication of glad tidings.
Let us then accept it as such ; and let us make this
beneficent arrangement of Providence the subject of
our present grateful reflections.

Now it appears to me that the following reasons
may be assigned why a Divine revelation, intended
for the benefit of all mankind, might naturally be
expected to answer to the description hete ginen of

[N
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it. A heavenly message of this kind would seem,
as to its subject matter, to divide itself necessarily
into two heads: namely, into things to be learned,
and into things to be performed. The first of these
answers to what, in the more strict interpretation of
the term, we should call »evelation. That is to say,
it contains the exposition of such high and trans-
cendental mysteries as no ingenuity of man could
possibly have discovered. The evidence of their truth
is therefore solely and simply that testimony borne
to their reality by what we believe to be the infallible
voice of inspiration. They present themselvesaccord-
ingly to us as mere matters of fact. They constitute
the first fundamental axioms which we reason from,
but dare not reason aboxt. Human ingenuity having
nothing to do with them, they are of course acces-
sible in equal degree to the learned and to the simple.
The second head consists of those practical moral
inferences which result immediately from the pre-
ceding. These, however, being things to be done
rather than discussed, address themselves not so
much to our intellectual powers as to those spiritual
and religious perceptions which, as moral agents, we
possess in common with the whole humanrace. In
this double arrangement, then, we find a means of
exercise for faith on the one hand, for obedience on
the other: whilst under neither the one nor the
" other division do we discover any strongly marked
demand for that elaborate exercise of the intel-
lectual powers, which so many of us, from 2 not
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unnatural prejudice,-are apt to deem necessary for a
due apprehension of evangelical truth. Before,
however, I proceed further on this subject, let me
make this precautionary statement, that I may not -
be misunderstood. With regard to the observations
which I am about to make, I wish to be considered
as entirely confining their application to such truths
only as in the strict sense of the term constitute the
Jaith of a Christian ; and which, if we assent to the
reality of inspiration, we must believe to be abso-
lutely necessary to salvation. Accessorial difficulties
undoubtedly there are (and those in no small abun-
dance) awaiting the Biblical student; difficulties
which the hardihood of unscriptural ingenuity on
some occasions, which heretical perverseness on
others, and the necessary changes in national usages
and languages produced by the mere lapse of time
during the course of eighteen centuries, have intro-
duced into the studies of theology. These latter
questions undoubtedly fall immediately and almost
exclusively within the department of the learned.
They form the legitimate occupation of the theo-
logian as a scholar and a philosopher, and call into
healthy exercise some of the noblest faculties of the
human intellect. But with them the present dis-
cussion has nothing whatever to do. What I now
propose to consider is, revelation as involving a
scheme of spiritual discipline ; as a message from
God, pointing out to us as fallen beings the way to
heaven. With this latter view of fhe sobjesthe
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subtleties and disputations of learned men have no
necessary, at all events no practical, connection.
They constitute, not the substance of religion, but

- its mere accidental outworks; and happy perhaps
may we pronounce that individual to be, who,
seeking only to know and practise the entire will
of God, has, by a fortunate ignorance, escaped the
confusion of ideas which such discussions are calcu-
lated to produce.

The one proposition, then, which on the present
occasion it is my object to maintain, is the ad-
mirable adaptation of the inspired writings to the
average and more ordinary faculties of the human
understanding : in other words, the entire suffi-
ciency and clearness of Scripture, as a means of
salvation, to all who apply to it for that purpose,
however deficient such persons may be in those
higher attainments which come under the denomi-
nation of literature and philosophy.

Now, in the first place, I have already observed,
that what I have assumed as the twofold character
of the Christian revelation, is precisely that which
we might anticipate as likely to accompany any
real communication of the Divine will, intended for
the practical amelioration of mankind collectively.
Did it not contain facts and truths equally above
the reach of the learned and of the ignorant to find
out, it would not be a revelation : being intended for
the instruction and improvement of all mankind in

their moral, rather than in their strictly intellectual
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faculties, it cannot be supposed that its lessons
would be conveyed in'a 'manner to which those
faculties would be unable to respond, or with which
they could not fully sympathise. Here then I
would say, let us put the obviously occurring ques-
tion: “Do the Scriptures of the Old and of the New
Testament really accord with what I conceive to be
this their asserted character?” I have no hesita-
tion in declaring my own decided opinion that they
do so. Thus with regard to the Old Testament,
for instance: we find Moses arranging the whole
substance of his laws under the precise twofold
description already laid down. “The secret things,”
says he, “belong unto zke Lord our God: but those
things which are revealed belong unto us and to our
children for ever, that we may 4o all the works of
this law.” With respect to the New Testament,
innumerable other passages, in which the whole of a
Christian man’s duty is summed up under the two
main heads of faith and obedience, will no doubt
recur to the recollection of you all. For brevity’s
sake I therefore omit them, and content myself with
referring you once more to our Lord’s own words,
as already quoted in my text. ’

But if these things be so, then, I would observe,
we cannot doubt as to the method, and the be-
fitting frame of mind, with which the Scriptures
ought to be studied by us. That is to say, we
should learn to consider our strictly intellectual
faculties simply as the channel through which theix
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truth is conveyed, but our moral and spiritual per-
ceptions as the actual point to which they are
addressed, and on which they are intended to
operate. And if this be the correct view of the
question, then it will appear necessarily to follow
that “for every practical religious purpose, the
simple and pure mind which, praying for the Divine
guidance, seeks merely after substantial truths,
may naturally be expected to see further into the
purport of revelation, to enter more into its spirit,
and in all respects to judge of it more soundly,
than the person who considers it rather as a mystical
treasure, and a text-book for learned refinements
and ingenious speculation.”

Again then, I would ask, what reason could we
possibly assign for expecting a Divine revelation
to be otherwise than such as I-have now described ?
Let us lay aside, for the moment, our literary
vanity, our self-complacency, our idolatry of our
own favourite theories and opinions, and consider
ourselves as what we really are—sinners; Scripture
as what it really is—a message of mercy and recon-
ciliation to mankind. God wills the salvation of us
all. He is no respecter of persons. Both these
are undoubted scriptural truths. If one man
stands higher than another in his favour, it is not
because he is more learned, more accomplished,
more wealthy than his neighbour, but because he is
a better Christian; more humble-minded, more

religious, more sell-denying. 'We cannot open our
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Bibles without perceiving such to be the case. And
are these impartial dealings' 'of' our Maker with his
creatures to be viewed by ourselves with feelings of
jealousy and wounded vanity ? Are we to wonder
that in transmitting his revelation of himself from
heaven to earth, he has made it to correspond with
the object for which it was really designed? That
he has been careful that it should be such as should
meet all the wants, correct all the deficiencies,
elevate and purify all the affections, not of this or
that favoured individual, but of human nature in
general? What, let us recollect, is the basis, the
very foundation stone of the Christian revelation ?
It is this: The whole world, the Jew and the
Gentile, the ignorant man and the philosopher, were
all alike estranged from God. Every one of us,
every descendant from Adam, had gone after the
evils of his own ways. But God of his own free
grace essayed to bring them back to the path of
holiness which they had forsaken. He did so by
the most astounding and merciful of all possible
arrangements : by the miraculous communication of
a species of knowledge which no then existing, no
possible future discoveries of unassisted human
wisdom could ever have attained to. That stupen-
dous revelation’ comprehended the incarnation, the
earthly ministry, the mortal agony, and self-sacrifice
for the sins of a lost world, of the Divine Being
himself: the sanctification of the corript passions

of the human heart by the operation of the Haly
®
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Spirit, the establishment of the Church militant in
this its state of trial upon earth, and the promise of
a Church triumphant in the world to come. Such
is the subject matter, such the sum and substance
of the Christian Scriptures ; a book of which it may
be confidently asserted, that as human wisdom
and philosophy had nothing whatever to do in its
first production, so that they can do nothing in
the way of subsequent addition to it. It is, in the
strictest meaning of the term, a Divine work ; pecu-
liar and distinct in its own awful exclusiveness—
-the gift of God to man—the charter of our salvation
—the record of all that has been done and under-
gone for us—the summary of our various duties—
the guarantee of our future hopes. Inthat book we
find mysteries which under all circumstances every
human mind whatever must be inadequate to com-
prehend ; but there they stand broadly stated as
facts. In that same book, wherever a new duty
growing immediately out of those facts (of which
there are many), wherever a religious, moral, or
social principle is to be inculcated, we find it ex-
pressed in language such as infancy itself can com-
prehend ; and with an appeal so simple and direct,
that every well-constituted mind at once responds
to it. Again, the practical effects resulting from
our possession of this blessed gift have, we know,
proved themselves worthy of the Divine Giver.
Inadequately acted upon as the Gospel precepts
have been down to the present momeny, they have
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nevertheless impressed upon Christian society, upon
the policy and legislation of Christian states, a
suavity, a beneficence and purity, which no heathen
community on record has ever attained to.

Do we still then ask, why the Holy Scriptures
were given to us by Divine Providence ? That
question, I conceive, admits only of the following
answer. They are a gift to us and to our children,
collectively and individually, that we may lay them
to our hearts, that they may be to us our rule of
life, and that, by following their precepts, we may
daily approach nearer and nearer to God. This, I
repeat, must be their great and primary object.
They are not, then, nor were they ever intended to-
be, a hidden treasure hoarded up in the sanctuary
of the Church, to be visited only on solemn occa-
sions, to be held up at a distance to the veneration
of the multitude, to serve merely as a test to the
accuracy of our oral teaching ; but they are at once
the individual possession, the persomal friend, the
monitor, the familiar oracle of every servant of
Christ. To those who would argue otherwise, and
who, in addition to the obviously necessary adjuncts
of an upright mind, and a sound and unbiassed
judgment, would call in the aids of profound learn-
ing as absolutely necessary for the exposition of
the spiritual wisdom contained in the Book of Life—
to such persons I would, then, reply as follows: I
would ask them to point out, if they can, any one
fundamental doctrine of Scripture whidh, Waisk ®

2
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is decidedly. adove the reach of the well-intentioned
but simple-minded student of Scripture, is at the
same time within the apprehension of the scholar
and of the philosopher: which, not coming under
the head of those revealed mysteries to which the
learned and the unlearned must alike bow in
humble and implicit submission, is yet oo obscure
to constitute a rule of practical holiness intelligible
to all mankind alike. I can only say that, with
regard to my own acquaintance with the Sacred
Writings, I know of no passage answering this
description. I am not aware of any #%ird head in
the subject-matter of revelation, which, being neither
an inexplicable mystery received by us through faitk,
nor a simply practical rule of life, may not at all
events be rendered sufficiently intelligible for every
useful purpose, by applying to it the easy mode of
Biblical interpretation recommended by St. Paul;
that is to say, the elucidation of Scripture by
Scripture, the availing ourselves of the light afforded
by the clearer passages of the Sacred Writings, for
the purpose of explaining analogically those which
have been left comparatively obscure.

If such, however, be the case, what becomes
then, in the first place, of the argument of those
persons who are so prone to plead their own want
of capacity as an excuse for not applying the threats
and admonitions of Holy Writ to their own indi-
vidual case, and who prefer deriving their instruc-

tion at second-hand from others, to the drawing it
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immediately, at the very. fountain head for them-
selves ? Show me, I would say to all such as would
urge this feeble and inefficient excuse, show me any
one human being, in possession of the ordinary
mental faculties, whose powers of attainment to
the Christian graces, or whose due performance of
the Christian duties, have been limited, not by his
want of will, but solely by want of knowledge ; who,
having accepted, from his heart, all the self-evident
precepts of revelation ; having learned to love mercy,
to do justly, and to walk humbly with his God ; to
forgive injuries ; to bless them that hate and perse-
cute him; to repose his hopes of salvation in his
Redeemer’s atonement, and to pray for the sancti-
fication of the Holy Spirit; (and who will say that
these are not doctrines which stand prominent in
almost every page of the New Testament ?) feels
himself obliged suddenly to stop short at this point
of his knowledge and practice merely from want of
the aid of human literature to enable him to pro-
ceed? “Stop short,” did I say? Show me rather
a man who has gone thus far—who has actually
realised all this—and I would tell such a person
that he may rest perfectly content with what he has
already achieved ; that he is indeed, in the strictest
meaning of the term, a Christian. But, then, where
are we to find an individual of this description?
one who, having exhausted and got ahead of all
these clear and elementary truths, is anxious for
more and more knowledge only Yok 'ne wory -
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vance still further? - We may, I think, venture to
assert that the whole annals of human nature will
not supply us with the instance of such an indi-
vidual. And yet, in the practical doctrines which
I have just now enumerated, there is, I repeat,
either no intellectual difficulty at all, or there are
difficulties beyond the highest reach of human
philosophy or learning to explain. It is then, in
fact, a pure heart, and a single, unprejudiced, and
teachable mind (a state and a temper which is to be
obtained rather upon our knees in prayer than in
the speculations of abstruse learning), which afford
the direct access to divine truth. And to a Chris-
tian thus solemnly occupied, with his whole eternal
salvation at stake in the issue for which he contends,
I know not, I own, what human authority has a
right to step in, and to say, “Thus and thus shalt
thou read,” and to interpose itself between the
scriptural student and the most important subject
of contemplation which can possibly occupy his
thoughts. Will it be argued that in thus advo-
cating the exercise of private judgment in the
interpretation of Scripture I am recommending
latitudinarian views, or relaxing those rules of
wholesome restraint and caution so necessary in
every investigation of real truth ? Nothing, I reply,
can be more remote from my intention than the
arriving at such an inference. It is, in fact, because
I feel deeply how much mischief has been already
dope in past ages to the cause of Christanity by
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tampering, with the revealed Word, and by engraft-
ing human refinements and human speculations
upon the clear, definite, and simple law of life: it
is from a strong anxiety to see the stream of reve-
lation to continue to flow as pure and unadulterated
to the last as when it first emanated from the
fountain head, that I would exhort every individual
whatever to seek for his religious faith at its very
source, carefully excluding the introduction of all
extraneous matter whatever, however respectable
may appear to be the quarter from which it may
be derived. I urge this at once earnestly and con-
fidently, for two reasons. In the first place, I
cannot doubt that every really unprejudiced mind,
taking the revealed and unsophisticated Scriptures
in their plain and obvious agceptation, must, if it
admit the whole ungarbled truth, necessarily arrive
at all the orthodox views maintained by our Church:
and, secondly, I own myself at a loss to imagine at
what possible point or limit we are to check the
discursiveness of our speculations, if we once trans-
gress this definite line, and call in the suggestions
of human ingenuity as necessary for the develop-
ment of the entire counsel of God. Danger to the
cause of truth, it may be said, may lie in both
directions. I answer, let the whole history of the
thousand heresies which, in the course of eighteen
centuries, have distracted the Church of Christ,
determine on which side of the two the danger
really lies. To this test T make my agperl and
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challenge. /I am|notoaware ofl any one flagrant
corruption of evangelical truth, from the deep-seated
superstitions of popery down to the unchristian
latitudinarianism of the Socinian, which has not in
fact been the result of man’s attempt to improve
upon what he finds revealed, by the introduction of
his own preconceived fancies and unauthorised
glosses. The whole history of secular no less than
of religious science is, in fact, one continued illus-
tration of the thousand errors resulting from this
system of “will-worship ” so natural to the human
heart ; this impatient desire to improve upon our
substantial knowledge by engrafting our own gra-
tuitous theories upon it. In attempting to do too
much, men have ever thrown as many impediments
in the way of their intellectual advancement as in
doing too little. In experimental philosophy, for
instance, instead of allowing Nature to explain her
own story by the test of cautious experiment,
through how long a succession of ages did the
student commence his investigation of truth by the
adoption of premature systems, for the establish-
ment of which, facts, as they successively occurred,
were to be distorted or partially overlooked! The
first great step made in sound philosophy, accord-
ingly, was the unlearning of all such science, falsely
so called, and the putting the human mind in a
condition and willingness to embrace true know-
ledge, precisely as it lay spread before them in the
book of nature, however startling its appearance
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might be to their previous anticipations. The
career of false religion, in its turn, has lain through
precisely this same devious course of self-deception.
The Romanist, for instance, overawed by the in-
tensity of his own scruples, would not be persuaded
that the process of man’s redemption is really
so simple as Scripture declares it to be. - The
Unitarian, on the other hand, arguing with a too
presumptuous confidence in the opposite direction,
would simplify it far beyond what the letter of
revelation will justify him in doing. The former,
accordingly, not satisfied with the single all-sufficient
mediation of Christ, introduces into his creed other
and inferior mediators, selected capriciously by him
from the whole hierarchy of heaven. The latter,
on the contrary, will admit of no mediator whatever.
The point thus at issue between them of course can
be determined by Scripture only. But then, in
order that the question, “ What says Scripture ?”
may be effectively put, a preparatory process must
take place ; the mind must be previously trained ;
the heart of -the inquirer must be rendered morally
healthy ; vanity must be made to give way to the
love of truth; the paramount supremacy of Scrip-
ture must be acknowledged; theories, however
plausible, must be unhesitatingly abandoned the
moment that they are found to clash with what
has been revealed ; and the Divine assistance must
be sought for in a spirit of implicit candour and
singleness of mind. If it be argued that the con-
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troversy which I am here supposing is precisely
the one in' which humanlearning may be advan-
tageously called in to arbitrate, I reply that, in a
case of this vital importance, mere human learning
is not to be trusted. Mere human learning almost
invariably renders herself a partisan rather than an
umpire. She loves to take a side ; to makea display
of her weapons ; to astonish us with her skill. She
has her own besetting errors and prejudices, no less
than ignorance herself; often as many in number,
often as deeply seated and as obstinately main-
tained, and in one respect always more dangerous,
namely, because they are more ingeniously and
more plausibly defended. The only real remedy, I
repeat, for the multifarious wanderings of the human
mind upon theological topics is that of considering
heresy and sectarianism as a moral disease, not as
an intellectual weakness. We must teach mankind
the difficult and painful lesson of trusting not to
their own understanding, but to God’s oracles ; to
ponder over their task as scholars, and not to dictate
as teachers ; to satisfy their minds upon reasonable
proofs that it is thus and thus written; and, when
such proof is established, to submit implicitly to it
without a murmur. Most wisely, then, did the
founders and advocates of our reformed Church lay
down the fundamental principle of making Scripture,
and Scripture only, the rule and standard of our
faith. They knew the strong tendency of every
thoughtful mind to run astray after its own favourite
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speculations, They knew, accordingly, that as
certainly as'a polished plate of metal will become
soiled and tarnished by exposure to a moist atmo-
sphere, so surely will the religious opinions of man-
kind become obscured and adulterated by the mere
contact with each other, unless continually renewed
and set right by an appeal to the one unchangeable
standard of revelation.

But, it will be argued, if the whole of the learning
which is necessary to make us wise unto salvation
be really contained in the single volume of the Bible,
to what end and purpose are we then taught to
pursue those multifarious branches of knowledge
which not only in this place' but also among
learned men in general, are deemed necessary for
the due accomplishment of a student in theology.
I answer that, so far from denying the advantages
derivable to a Christian teacher from the pursuits
of philosophy and literature, I would assert their
necessity the more strongly, from the very arguments
which I have already advanced. On the same
principle as it requires an equal degree of bodily
vigour to drive back an enemy, whether rushing
into a fortress or attempting to break owt from it;
so the sound scriptural theologian will ever find a
demand for his utmost exertion, whilst on the one
hand he is called upon to resist the hostile attacks
of infidelity, and on the other to divert the mischief

1 It will be borne in mind that this discourse was preached before
the University of Oxford.
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resulting from the  mistaken zeal of ill-judging
friends ; in fact, I know of no position, in the whole
range of literature and science, which requires so
large a combination, so strong a concentration of
the very highest intellectual and moral powers, so
much philosophy, so searching an insight into human
nature, as that of a Christian teacher at a highly
cultivated period. To a person thus circumstanced
learning of no ordinary kind is clearly requisite to
enable him to do justice to the real meaning of
Scripture in its original language ; to apprehend all
the important points of criticism connected with it,
and to illustrate it by a reference to the kindred
branches of theological literature: and yet, as I
have already observed, mere learning, from its
vanity, its ambition, its over-refinements, and the
undue value which it ever attaches to its own
discoveries, is often far more apt to introduce
innovations than to guard against them. To such
a person mere talent is not enough ; for genius is
often disposed to be brilliant rather than sound, and
to prefer ingenious paradox to the homeliness of
simple truth. Again, a close acquaintance with the
records of history is not enough; for without tact
and good sense to appreciate and discriminate
between facts, history is after all little more than an
ill-told tale, lending its sanction to the most opposite
‘and discordant theories. In addition, then, to all
the above-mentioned qualifications, it is necessary
that there should meet in the same person, in ordet
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to constitute a sound Christian divine, caution, good
sense, sobriety' of feeling, together with a practical
acquaintance with the general character of the
human mind, and a quick insight into its besetting
errors, prejudices, and modes of self-deception. To
all which qualities, after all, must be superadded, as
I have also already stated, piety, integrity, and
singleness of heart. . Let it not then be for a moment
supposed that, in advocating the entire practical
simplicity of the revealed Word of God, I would
wish to discard from a theological education any -
one branch of wholesome literature by which the
intellectual eyesight can be rendered more acute,
the mental energies called into more healthy action,
or the reasoning faculties invigorated.

My object, however, on the present occasion, is
not so much to show what educational accomplish-
ments a preacher of the Gospel ought to possess in
-his own mind, as to point out the proper tone and
spirit in which I conceive he ought to strive to
communicate evangelical truths to others. Now
his, or rather let me say owr great primary aim
should, I imagine, be, to lay before our hearers, in
our writings and in our preaching, the broad and
peculiar fundamental truths of Scripture iz all theiy
original simplicity ; to discard from our hearts all
self-seeking, all intellectual vanity, and all the false
ingenuity which in the course of eighteen centuries
has grown up, from the fatal habit of considering
theology in the exclusive character of a science;
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and to take our stand as nearly as possible upon the
selfsame ground which the first Apostles occupied
when they first went forth to convert a lost world.
Our character, we should never forget, is that of
ambassadors, bearing God’s message of reconcilia-
tion to the repentant and returning sinner. The facts,
accordingly, which we have to communicate are few
in number ; and yet, easy as they are of apprehension,
are of tremendous pregnancy of import. These
facts it is our duty to guard, as a peculiar trust and
deposit, from all mixture and adulteration what-
soever, and to fence them round, as it were, by an
insuperable barrier of brass, marking, by an exact
and well-defined limit, the precise point where
revelation ceases, and where human theory begins.
These facts are the incarnation, the ministry and
sufferings of our Divine Redeemer for the expiation
of the sins of a lost world ; sanctification through
the aid of the Holy Spirit; holiness of life its
legitimate and natural consequence; and a final
judgment to come, whether unto eternal life, or unto
eternal condemnation. Now, in the statement of
facts such as these, where, one is again compelled
to ask, lies the obscurity respecting which we hear
so many complaints ? They come to us indeed
originally as revelations from God; but they are
legibly written in the book of Scripture, and are
made sufficiently intelligible for all classes and con-
ditions of men whatever. Their appeal is not to our
argumentative faculties, but to our moral sense ; to
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those instinctive apprehensions of what is spiritually
holy and healthful ‘and’ seemly, which form part of
the original constitution of the human heart,. When
men therefore tell us that they cannot see the truths
of revelation, I am only reasserting what Scripture
again and again declares, when I say, it is because
they will not see them : and in proof of this asser-
tion, I appeal to all those who have had_ at any
time the awful responsibility of a parochial ministry
committed to their care, to declare from their own
experience, whether they have not uniformly found,
not the ignorance of the head, but the waywardness
and corruption of the heart of their hearers, the great
difficulty with which they have had to contend ; for
one who errs from not knowing the Scriptures, we
may, I think, assert, without the least risk of
exaggeration, that a hundred go wrong in direct
defiance of better knowledge. If, then, the Christian
pastor is anxious to save souls, (and to do this is
the one exclusive object of his ministry), it is to
the corruption of the heart intrenched behind its
sophistry and its numerous self-deceptions that he
will in the first place lay siege. He will not try to
strengthen his cause by secking for new and hidden
truths in Scripture, by deducing from it ingenious
inferences and remote consequences ; but he will at
once press home and lay bare to the awakened con-
science those great and vital facts which are there
so clearly written, and te which the soul of the awe-
stricken sinner so anxiously and so surely responds.
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He will preach “righteousness, temperance, and
judgment to come,” so as to arouse the worldling
from his 'dream ' 'of 'thoughtless levity; he will
remonstrate, threaten, comfort, according as the
occasion may require, and as he feels that the
divine commission which he has received will bear
him out: in short, he will consider himself as
bearing God’s message and not hisown ; and God’s
message he will assuredly be bearing, so long as he
looks to the Holy Scriptures alone for his warrant
and as his guide. And is it possible to imagine a
nobler commission than this, with which to invest
a human being? It is indeed a glorious under-
taking, to go forth as an active and living principle
of moral good, as an agent, an effective labourer in
the cause of righteousness. “Thou, O man of God,”
are the words of St. Paul to Timothy, “. ... follow
after righteousness, godliness, faith, love, patience,
meekness. Fight the good fight of faith, lay hold on -
eternal life. . ... Charge them that are rich in this
world, that they be not highminded, nor trust in
uncertain riches, but in the living God, who giveth
us richly all things to enjoy ; that they do good,
that they be rich in good works, ready to distribute,
willing to communicate. . . .. O Timothy, keep that
which is committed to thy trust, avoiding profane
and vain babblings, and oppositions of science falsely
so called” And again: “I charge thee therefore be-
fore God, and the Lord Jesus Christ, who shall judge
the quick and the dead at his appearing and his
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kingdom ; preach the word ; be instant in season,
out of season'; reprove, rebuke, exhort with all
longsuffering and doctrine. For the time will come
when they will not endure sound doctrine; but
after their own lusts shall they heap to themselves
teachers, having itching ears; and they shall turn
away their ears from the truth, and shall be turned
unto fables. But watch thou in all things, endure
afflictions, do the work of an evangelist, make full
proof of thy ministry.”

Such were St. Paul’s sentiments with regard to
the mode and matter of the teaching of a Christian
minister. And is then the moral position of human
nature different now from what it was in his day?
Has theology, which at that period was a moral
discipline, the warning admonition of God to the
rebellious: heart of man, been since that time
transformed into a mere intellectual science, into a
skirmish' of polemical discussions, and sophistical
ingenuity ? No doubt we should all of us readily
and with one voice reply, “It has not been thus
changed ; revelation is still what it ever was, the
record of God’s covenanted mercies towards us, and
of his reconciliation with mankind.” If such, how-
ever, be really our sentiments, then, I would say,
“Let us be consistent; let us not shrink from
the candid avowal of them ; let us maintain them
as well in our practice as in our theory.” Not only
all individuals, but all large associations of men,
we should remember, have their besetting weak-

G
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nesses and prejudices, which render them partially
blind to the'trath.OlDiet 4is'nét 'then wilfully close
our eyes to the fact that we also have ours, pre-
judices as obstinate, and, though more plausible,
perhaps as really dangerous as those which charac-
terise the more mixed society of the world, upon
which we are apt to look down. In this place
‘the leading principle, the prominent feature which
gives a character to our society, is our emulation
in, I might almost say our 7dolatry of, learning ; of
learning, not merely considered as an instrument
for the attainment of higher objects, but also simply
and merely for its own sake. Now the natural
tendency of such a state of feeling (accompanied, I
admit, with a vast preponderance of good), is to
annex a high value rather to a large and indis-
criminate accumulation of facts, than to a due
selection and a just appreciation of them. It is
always painful to have to acknowledge that informa-
tion which we have obtained at a cost of much time
and labour, may, after all, be of comparatively little
value. We continue accordingly to attach a high
imaginary importance to it, however, on the other
hand, our common sense may sometimes hint to us
its worthlessness. It is thus, I conceive, that we are
too apt to act in our theological studies. We
estimate our progress rather by the length of the
road over which we have travelled, than by its right
direction. The Bible we consider to be too ele-
mentary a book, unless we add to its stores some-
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times the wisdom, but not unfrequently the wayward
speculations and superstitions of a more recent
period. We find it difficult to be the mere implicit
learners and disciples of revelation, when we aspire
to be its authoritative interpreters and expounders;
to be the simple bearers of a message, instead of
improving upon it by supplementary additions of
our own; and thus it is that theology, from one
of the most simple, becomes one of the most per-
plexing of all studies. Obscure human theories are
made to come forth in rivalry to, often to clash with,
what has been clearly written, and (as occurs also
in the case of secular writers) the original text is
encumbered and darkened by its commentary. In
such a state of things, learning and philosophy are,
I admit, most necessary to set matters right; but
it is that they may be used in the very contrary
manner from that in which they have been too
generally employed. They are useful for the
purpose of enabling the Christian student to retrace
his steps; to unlearn the false notions which he
may have taken up; to distinguish what is true
from what is false, what is original from what is
superadded ; what, in short, are the commandments
of God, and what are the mere refinements and
superadditions of men.

In making these observations respecting the
entire simplicity of the Gospel system as a means
of salvation, it is, I presume, scarcely necessary for
me to state that I am far from wishing to extend

G 2
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them to the necessarily intricate and minute details
of our Church government, or of our forms of
national worship. These, appealing in the. first
place to Scripture for their original authority, and
deriving also a direct sanction from those positive
subsequent enactments which the Church in her
legislative capacity has an undoubted right to make,
are as strictly binding upon the conscience as any
other regulations established for the sake of order
and discipline of which we believe God to be the
author. It is singly and exclusively z4e great Pro-
testant principle of the entive sufficiency of the Holy
Scriptures as a summary of Divine trutk to those who
believe, for which I am now contending, and to
which I profess my own conscientious assent. But
on this latter point I wish to speak distinctly,
unequivocally, and without reserve. We may dress
out the study of divinity as a science; we may
laboriously explore all the voluminous writings of
the primitive ages ; and in doing so I admit that
we shall be doing well : but if the practical appli-
cation of God’s gifts to their original end and object
be their legitimate use, then I would say that the
experienced Bible Christian, whoever he may be,
who has drunk most deeply at the very fountain
head of Holy Writ is, after all, the best theologian.
I have been assured by an active parochial clergy-
man, himself well versed in the lore of ecclesiastical
antiquity, that he has frequently gone away from
the bedside of his sick parishioners humbled in his
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own mind at the superior apprehension of Gospel
truth to which those uneducated persons have been
enabled to attain, solely by bringing to the study
of their Bibles pious dispositions and an unpreju-
diced judgment. I not only am not surprised that
such should be the case, but I rejoice that it is so.
" This is just what might be"expected of a revelation
proceeding from a righteous and merciful God who
is no respecter of persons. In such a revelation we
should naturally calculate upon finding a declara-
tion of mysteries, theoretically indeed beyond our
powers of intellect to apprehend, and yet easy in
their practical application as a rule of life, supplying
the source and basis of an entirely new system of
duty towards God and man, and placing our whole
spiritual nature in an improved condition. Nor can
it be considered as a very strained or improbable
supposition, that the very absence of extraneous
artificial knowledge may, in such cases as that which
I am now alluding to, (that is to say, when the
heart is honest and the understanding unsophisti-
cated), operate rather beneficially than otherwise
for the apprehension of divine truth. The entire
concentration of the powers of the intellect upon
Scripture, and Scripture only, unimpeded by the dis-
turbing power of far-fetched philosophical specula-
tions, may not unnaturally be conceived to suggest
to the humble classes of society a distinctness and
readiness of apprehension in divine things, and a
correctness of religious feeling, which the scholar,
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amid his ponderous tomes of controversial learning,
may sigh after in vain. After venturing upon these
observations, ' T"'need-'scarcely “say that I do not.
think the powers of intellectual discrimination sup-
plied by literary occupations do give us that decided
superiority over our less educated brethren as Chris-
tian students, which we are so apt to assume as an
undisputed fact. But it may probably be objected
to these arguments, that although what I have now
said may be true with regard to the great central
and fundamental doctrines of our faith upon which
our hopes of salvation mainly rest, still, Revelation
as an entire whole is not the simple thing which I
am now supposing. Christianity, I shall be told, is
much too intricate a system to allow itself to be
summed up completely in a few elementary propo-
sitions, however important those propositions may
be. In addition to these, it will be argued, there
are also sundry minor, but still no less necessary
and essential portions of every Christian man’s
belief, for which this general and summary view
of the Gospel dispensation makes no provision
whatever. To this I reply, that the one great art
and rule of apprehending merely dependent and
ancillary truths, is the right appreciation, in the
first place, of the more prominent doctrines to
which they are appended. Begin only az the true
beginning ; lay down as primary axioms those great
cardinal principles upon which the whole system
turns, and the more remote inferential doctrines
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will almost always . follow of themselves, each in
its own place and order, and in its just relative
proportions : whereas, by reversing this process, and
by working our way upwards from the smaller and
less vital subdivisions of our creed to its larger and
more comprehensive dogmas, the mind runs the
hazard of perplexing itself on its road, of becoming
bewildered in the discussion of comparative trifles,
and in some degree of losing sight of those pregnant
and primary truths from which all the others derive
their value. It was thus, accordingly, that St. Paul
argued. Having urged upon the Philippians the
great doctrine of “ the righteousness which is of
God by faith,” he proceeds, “ Let us therefore, as
many. as be perfect, be thus minded ; aend if in
anything ye be otherwise minded (that is to say, if,
after having accepted this fundamental truth, you
hesitate about more remote and less essential doc-
trines) God shall reveal even this unto you.”  1Inorder
that the Christian scheme should be seen in all its
real symmetry and consistency, the eye of the
beholder should be stationed, as it were, in its very
centre, looking towards its extremities, and thus
tracing all its minutest ramifications to their final
terminations. On the other hand, if seen from its
extremities, and with our eye towards its centre as
its final point, its plan will ever be apparently much
more intricate, much more entangled with small and
subordinate facts, and consequently much more
liable to be misconceived. It is, in fact, a rule
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applicable to almost every department of science,
that, if we would have our minds embrace any
subject as a whole, we ought to descend from the
more general truths to details, and not ascend from
details to general principles. In theology, at all
events, this is more especially the case. The
broader and more distinct we keep the original
basis upon which our faith rests; that is to say, the
more we continue to keep the eye of the under-
standing upon the leading events of our Lord’s
history, upon the palmary truths preached by the
Apostles, and upon the well-defined boundary line
which separates the oracles of Revelation from the
surmises of human speculation, the less probability
is there of our falling, when we come to the dis-
cussion of particular doctrines, into any serious
error. Truth and falsehood are so directly opposed
one to the other, that if at the commencement of
our course we cordially embrace and assent to the
former, there is little danger of our being eventually
deluded by the latter.

Let me, then, now arrive at the conclusion to
which it has been my object to lead you, but which
I feel that I have in great measure anticipated. It
is this, namely, that the true light in which we
ought to consider the Christian covenant is pre-
eminently that of a system of practical holiness,
and a means, through a process in great measure
external to ourselves, of our reconciliation with an
offended God. True and admirable indeed it is, if
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viewed only, as a;philosophical theory, but such is
not its real end and object. Its true value to us,
sinful and fallen beings as we are, is that it serves
to bring us nearer to God as his redeemed creatures.
Being the authentic record of the means by which
he has condescended to rescue mankind from their
state of moral misery, it has accordingly been made
accessible to all ; and, I again repeat, for the purposes
of salvation, intelligible to all. What we want for
the due apprehension of it is simply a pure heart
and a willing mind. The mysteries of our faith
form not the real perplexities which stand in our
way; for, to every practical purpose, God has
revealed them to us. The one great obstacle to
our deriving from Scripture the full spiritual benefit
which it is calculated to afford is in ourselves ; in
our worldliness, our sinful appetites, our indolence,
and, though last not least, our vanity. Perfectly
knowing, as we all do, the road which leads to
salvation, we nevertheless loiter on our way, and
inquire our proper direction as though it were a
thing of which we were still ignorant. Knowing
that the’ question really proposed to us by our
Maker is neither more nor less than whether we
will or will not “obey his commandments ;” instead
of answering plainly “yea” or “nay,” of at once
accepting or rejecting the offer, we amuse ourselves
in discussing the terms, in criticising the language,
in exercising our ingenuity for the purpose of dis-
covering in how many new lights, in how many
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ingenious aspects;a:longfamiliar truth may be
examined; and this “itching of the ears,” this
restlessness of the imagination, this impatience of
simple, wholesome truth, we impose upon ourselves
as “religion.” And yet what is the religion which
the Bible teaches but the living up to, and within,
the rule which we there find written ? but the
making ourselves individually purer, and then
letting the reflected light of our own life and con-
versation blaze forth as an example to, and for the
edification of others? “ Seek ye first the kingdom of
God and his righteousness ;” “ Work out your own
salvation with fear and trembling.” Would every
man calling himself Christian strive to act thus, not
only would holiness, of course, be more abundant,
but heresies and schisms would cease from want of
aliment, and controversy between believers would
lose all its bitterness, even if not exploded alto-
gether. It is by looking from ourselves to others,
by criticising the services of our fellow-labourers,
instead of correcting the deficiency of our own, that
holiness is impeded, and charity sacrificed to pole-
mical rivalry. Let us then, singly and individually,
each man for himself, strive with all our power to
attain to the appointed goal and termination of our
earthly course. Let us run together, and in friendly
harmony with each other; but recollecting at the
same time that our peculiar and especial task is
that of saving ourselves from the wrath to come.
How that is to be done not one of us can plead
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ignorance : we all know the terms upon which sal-
vation is offered to us. " That good man, but over-
zealous controversialist, Richard Baxter, lamented
in his old age that he had not in earlier life attended
less to the wranglings of polemical divinity, and
more to the practical duties of religion. Such a
misgiving must, I conceive, attend every well-con-
stituted mind upon the retrospect of a life of which
theological disputations have constituted the chief
business. Such employment may not indeed have
been wrong ; it may, on the contrary, as called forth
by the pressing demands of the time, have been
not only useful but necessary. But then there is
another occupation, still more right, more useful,
and more necessary ; namely, that which, whilst it
saves a man’s own soul, checks the growth of heresy
or infidelity by the example it affords, and by the
exhibition of the true Christian character which it
holds out for imitation. Let such a life, I repeat
and again repeat, be ours. If, after this foremost
point is attained, we can in the next place make
purselves useful and accomplished in the pursuits
of wholesome literature, the greater will be our just
commendation. But let us never forget that, after
all, it is not in the character of learned men and of
philosophers, but, as our blessed Saviour has him-
self assured us, in that of “little children,” that we
are to seek for our admission into the Kingdom of
Heaven.
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dppendir

The following letter was addressed by Bishop Shuttle-
worth to a young friend, at that time a clergyman in the
Church of England, now a priest in the Church of Rome.

From the commencement of the Romanising movement
in our Church, the Bishop never doubted that it was
directly opposed to the doctrine which had been declared
by the Reformed Church of England: and he always
candidly and openly expressed that belief.

Accordingly, when asked by one of his clergy, and in
the presence of some others, whether he did not think
that the Charge of his friend Bishop Sumner, at Chester,
in which that movement had been noticed, was much
too severe, he replied, “Indeed I do not; and for this
simple reason, that if I live to write my own Charge, you
will not find it in any degree less severe.”

While, however, he so regarded the character and aim
of the teaching in question, he frequently remarked, ““1I
cannot say that I feel any alarm at this state of things
in our Church, because I think that, in these days, it is
folly too great to last: but what I do dread is the reign
of Infidelity, which will certainly be the result.

‘¢ CHICHESTER, December 13, 1841.
“I thank you very sincerely for your attention in
sending me your tract; but let me in frankness add that
it was with deep sorrow that I read it. I do not wish to
discuss questions with you on which, no doubt, your mind
is made up, and yet I cannot refrain from asking you
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how you can reconcile the undoubting and trenchant tone
of some of your statements with the real want of sound
evidence on which they rest. You tell us that our English
Reformers were but half instructed in the theological
movement of their day, and that the change in this
country was almost entirely political. Did Cranmer utter
his affecting prayer in St. Mary’s church on the day of
his martyrdom, and hold that ¢“unworthy hand ” in the
flames, for political reasons? Were the Marian refugees
from Zurich, Basle, and Geneva, and Frankfort, only half
informed of the sentiments of their Continental brethren ?
Was it without an object that when they asserted in our
Articles the entire sufficiency of Scripture they guarded
against the posséble introduction and super-addition of
merely human obpinions, by denying the inspiration of
General Councils? Can you seriously believe that in
stopping up that inlet to man’s invention, they still pur-
posely left an gpening through which those corruptions
might enter? You gravely tell us that to deny the Euchar-
istic Sacrifice, if not actual heresy, has an heretical
tendency : can you quote one single word in our Articles,
in our Liturgy, or in the New Testament, in which the
Eucharist is even by implication called a Sacrifice? Our
Canons and our Prayer Book speak not of the Altar, but
of the Communion 7@ble. Our Saviour speaks of no
Sacrifice, but of a commemorative rite: ¢ Do this in remem-
brance of me.’ St. Paul tells us by this service we show
forth our Lord’s death till he come ; and in alluding to the
irreverent celebration of the Eucharist in the Corinthian
Church, he uses expressions perfectly irreconailable with
the idea of its being of a sacrificial nature. ~ And yet, if
your assertion is correct, our Canons are heretical, the
Prayer Book is heretical, St. Paul is heretical, and
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——.  You assert that the Church Catkolic, etc. is the
one ordained channel of blessing from God to man.
Strip this assertion! ofiits)oracular character, and look for
its warrant in Scripture, and you will find not one single
word to bear you out. The whole tenor of St. Paul’s
arguments are in the opposite direction. He speaks
incidentally of the Sacraments as of other modes of Divine
Worship ; but never does he, or any writer of the New
Testament, urge the necessity of man’s intervention
between ourselves and our Saviour for our reception of
the means of grace in the full sense of the term. You
assert the power of effective absolution as placed in the
hands of the Clergy. The New Testament contains no
such doctrine, nor was it taught even by those occasionally
unsound men, the early Fathers. Read the Epistles of
Cyprian ; for instance 51 and 74. You quote abundantly
from Bishop Montague, et hoc genus omne; but one
sentence of St. Paul would be worth all their books put
together. Of Scripture, in the course of your arguments,
you take no further notice than you do of the Koran: in
fact, both books would appear to you to be equally irre-
levant. And yet, you unchristianise all that will not with
you pin their faith upon human inventions, and shut their
eyes to Revelation. Isit a Christian spirit to call your-
selves Catholics, leaving it to be inferred that others who
believe implicitly in the whole of Revelation, the doctrine
of the Trinity, the Atonement, Justification by Faith,
Sanctification by the Holy Ghost, the necessity of good
works, and an established Church and Ministry, are out
of the pale, and are not to be deemed Catholic? ‘This, I
am sure, is not according to the Spirit of our Saviour;
and we are told, ‘hy their fruits ye shall know them.’
I am sure your intentions are upright. I have seen
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too much of you to have any doubts on this point. But
you remembert/the. sentence"pronounced upon those who
preach ‘another Gospel’” This is a serious question,
and not to be dealt with lightly. Under that judgment I
fear that your party are falling. Sure I am that your case
must be made out by much stronger arguments than
any I have yet met with, before I can believe it to be
reconcilable with our only rule of faith, the inspired
Scriptures.
¢ Believe me, yours as ever,
“PHILIP N. CHICHESTER.”
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munion, according to the use of the Church of England. By
W. E. Scudamore, M. A., Rector of Ditchingham, and for-
merly Fellow of St. John’s College, Cambridge.

8o, 28s.

The Spirit of S Francis de S ales,

Bishop and Prince of Geneva. Translated from the French, '

by the Author of ‘The Life of S. Francis de Sales,” “ A
Dominican Artist,” &c. &c.
" Crown Svo. 6s.

A Selection from the Spivitual
Letters of S. Francis de Sales, Bishop and Prince of Geneva.
Translated by the Author of ‘‘The Life of S. Francis de Sales,”
¢ A Dominican Artist,” &c. &c.

) Crown 8vo. 6s.

Lecz‘mfes on , the Doctrine of Fusts-

fication. By John Henry Newman, B.D., sometime Fellow
of Oriel College, Oxford. New Edition. Uniform with the
““Parochial and Plain Sermons.”

Crown 8vo. 5s.
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NEW PUBLICATIONS

T he Guide to Heaven - a Book of

Prayers for every Want. (For the Working Classes.) Com-
piled by a Priest. Edited by the Rev. T. %‘ Carter, M.A.,
Rector of Clewer, Berks.

A New Edition. 16mo, uniform in size with ** The Treasury
of Devotion.” 1.

The Large Type Edition may still be kad, Crown 8vo. 1s. 6d.,
or limp cloth, 1s.

Eight Lectures on the M zmc/es .

bemg the Bampton Lectures for 1865. By J. B. Mozley,
D.D., Regius Professor of Divinity, and Canon of Christ
Church, Oxford.

ﬂzrd detwn, Rn/ma' Cro‘wn 8w 7s. 6d.

Henri Perreyw By A. Gratry,

Prétre de 1'Oratoire, Professeur de Morale Eva.ngéllque dla
Sorbonne, et Membre de 1’ Académie Francaise. Translated,
by special permission, by the Author of *“ A Dominican Artist,”
¢¢ Life of S. Francis de Sales,” &c. &c.

With Portrazt Crown 8vo. %s. 6d,

Sermons on  the Epistles and

Gospels for the Sundays and Holy Days throughout the Year.
By the Rev. Isaac Williams, B.D., Author of a ‘¢ Devotional
Commentary on the Gospel Narrative.”

New Edition. Two Volumes. Crown 8vo. 5§s. each.

Vol. L.—ADVENT TO WHITSUNTIDE.
Vol. IL—-TRINITY TO ALL QAINTS’ DAY

Sermons on Certain of the Less
Prominent Facts and References in Sacred Story. By Henry
Melvill, B.D., late Canon of St. Paul’s, and Chaplain in
Ordinary to the Queen.

New Edition. Two vols. Crown 8vo. §s. each.
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Voices of Comfort. Original and
Selected, edited by the Rev. Thomas Vincent Fosbery,
M.A., Hon. Chaplain to the late Bishop of Winchester, and
sometime Vicar of St. Giles’s, Reading.

Crown 8vo. 7s. 6d.

Church Memorials and Charac-

teristics; being a Church History of the six First Centuries.
By the late William Roberts, Esq., M.A., F.R.S. Edited
by his son, Arthur Roberts, M.A., Rector of Woodrising,
Norfolk.

8vo. 7s. 6d.

The Path of Holiness: a First

Book of Prayers, with the Service of the Holy Communion, for
the Young. Compiled by a Priest. Edited by the Rev. T. T.
Carter, M. A., Rector of Clewer, Berks.

With Illustrations. Crown 16mo, 1s. 6d., or limp cloth, 1s.

Out of the Body. A Scriptural

Inquiry. By the Rev. James S. Pollock, M.A., Incumbent

of S. Alban’s, Birmingham.
Crowsn 8vo. [Nearly ready.

The Young Churchman's Com-

panion to the Prayer Book. By the Rev. J. W. Gedge,
M_.A., Diocesan Inspector of Schools for the Archdeaconry of
Surrey.

18mo, 1s.; or in paper Cover, 6d.
Part I.—MORNING AND EVENING PRAYER AND

LITANY.
Part IL—BAPTISMAL AND CONFIRMATION SER-
VICES. [£9 the Press.
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NEW PUBLICATIONS

The Way of Life: a  Book of
Prayers and Instruction for the Young at School, with a Pre-
paration for Confirmation. Compiled by a Priest. Edited by
the Rev. T. T. Carter, M. A., Rector of Clewer, Berks.

Impertal 32mo. 1s. 6d.

Thoughts on Personal Religion ;
being a Treatise on the Christian Life in its Two Chief Ele-
ments, Devotion and Practice. By Edward Meyrick Goul-
burn, D.D., Dean of Norwich.

New Presentation Edition, clegantly printed on Toned Paper.
Two Vols. Small 8vo. 10s. 6d.
An Edition in one Vol., 6s. 6d. ; also a Cheap Edition, 3s. 6d.

Library of Spiritual Works jor

English Catholics.
Small 8vo. Elegantly printed with Red Borders, on Extra Superfine
Toned Paper. 5s. eack.

OF THE IMITATION OF CHRIST. In Four Books.
By Thomas & Kempis. An entirely New Translation,

THE CHRISTIAN YEAR.

THE SPIRITUAL COMBAT. Together with the Supple-
ment and the Path of Paradise. By L. Scupoli. A New

Translation.
THE DEVOUT LIFE. By S. Francis de Sales. A New
Translation. [£7 the Pyess.

Other Volumes are in Preparation.

Dictionary of Doctrinal and Hs-

torical Theology. By Various Writers. Edited by the Rev.
John Henry Blunt, M. A,, F.S.A., Editor of *“ The Anno-
tated Book of Common Prayer.”

_ Second Edition. Impenal 8w 42,
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The Psabms. Translated from the

Hebrew. With Notes, chiefly Exegetical. By William Kay,
D.D., Rector of Great Leghs, late Principal of Bishop’s Col-
lege, Calcutta.

Second Fdition. 8vo. 12s. 6d.

. Sermons. By Henry Melvill,

B.D., late Canon of St. Paul’s, and Chaplain in Ordinary to
the Queen.
New Edition. Two Vols. Crown 8vo. 5s. each.

The Ten Canticles of the Old

Testament Canon, namely, the Songs of Moses (First and
* Second), Deborah, I1annah, Isaiah (First, Second, and Third),
Hezekiah, Jonah, and Habakkuk. Newly translated, with
Notes and Remarks on their Drift and Use. By the Rev.
W. H. B. Proby, M. A., formerly Tyrwhitt Hebrew Scholar in
the University of Cambridge.
8vo. 5.

FEcclestastes for English Readers.

The Book called by the Jews Koheleth. Newly translated, with
Introduction, Analysis, and Notes. By the Rev. W. H. B.
Proby, M.A., formerly Tyrwhitt Hebrew Scholar in the
University of Cambridge.

vo. 45. 6d.

Parish Musings ; or, Devotional
" Poems. By John S. B. Monsell, LL.D., Rural Dean, and
Rector of St. Nicholas’, Guildford.
Fine Edition. Small 8vo. 5s.
Cheap Edition, 18mo, limp cloth, 1s. 6d.; or in cover, 1s.

Sermons on  Spectal Occasions.
By Daniel Moore, M. A, Chaplain in Ordinary to the Queen,
and Vicar of Holy Trinity, Paddington; Author of ‘ Aids to
Prayer,” &c.

Crown 8vo. 7s. 6d.
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NEwW PUBLICATIONS

Pnzyers and Meditations for the
Holy Communion. With a Preface by C. I. Ellicott, D.D.,
Lord Bishop of Gloucester and Bristol.

With Rubrics in red. Royal 32mo. 2s. 6d.
Cheap Ea’dwn, 32mo, limp cloth, 1s.  [Inm the Press.

The Star of Childhood : a First

Book of Prayers and Instruction for Children. Compiled by a
Priest. Edited by the Rev. T. T. Carter, M.A., Rector of
Clewer, Berks.
With Illustrations, reduced from Engravings, by FRA ANGELICO.
Safmd Edition. Rvyal 16010 2s. 6d

Words t0 Take with Us: a

Manual of Daily and Occasional Prayers, for Private and

Common Use. With Phin Instructions and Counsels on

Prayer. By W. E. Scudamore, M.A_, Rector of Ditching-

ham, and formerly Fellow of St. John’s College, Cambridge.
Fourth Edition. Small 8::0 2s. 6d.

The Hidden Life of the Soul.

From the French. By the Author of ‘ A Dominican Artist,”
¢ Life of Madame Louise de France,” &c. &c.
New Edition. Crown 8ve. 5.

Ancient Hymns. From the Roman
Breviary. For domestic use every Morning and Evening of
the Week, and on the Holy Days of the Church. To which are
added, Original Hymms, principally of Commemoration and
Thanksgiving for Christ’s Holy Ordinances. By Richard
Mant, D.D., sometime Lord Bishop of Down and Connor.

New Edition. Small 8vo.  3§s.
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MESSRS: RIVINGTON’S

T /ze T wo Bi’oz%ers and other Poems

By Edward Henry Bickersteth, M.A., Vicar of Christ
Church, Hampstead, and Chaplain to the Bishop of Ripon ;
Author of “ Yesterday, To-day, and for Ever.”

Second Edition. Small 8vo. 6s.

The Life of Fustification : a Series
of Lectures delivered in Substance at All Saints’, Margaret
Street, in Lent, 1870. By the Rev. George Body, B.A.,
Rector of Kirkby Misperton.

Fourth Edition. Crown 8vo. 4s. 6d.

The Life of Temptation: a Course

of Lectures delivered in Substance at S. Peter’s, Eaton Square,
in Lent, 1872; also at All Saints’, Margaret Street, in Lent,
1869. By the Rev. George Body, B.A., Rector of Kirkby
Misperton, Yorkshire.

Thkird Edition. Crown 8vo. 4s. 6d.

The L{fe of W orsﬁz'p. A Course

of Lectures. By the Rev. George Body, B.A., Rector of
Kirkby Misperton, Yorkshire, and Author of ‘The Life of
Temptation”” and ¢ The Life of Justification.”

Crown 8vo. [ 218 the Press.

The Sayings of the Great Forty

Days, between the Resurrection and Ascension, regarded as the
Outlines of the Kingdom of God. In Five Discourses. With
an Examination of Dr. Newman’s Theory of Development.
By George Moberly, D.C.L., Bishop of Salisbury.

Fourth Edition. Crown 8vo. 7s. 6a’
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NEW PUBLICATIONS

F fz‘em Sermom preached 6efore

the University of Oxford, between A.D. 1826 and 1843. By
John Henry Newman, B.D., sometime Fellow of Oriel Col-
lege, Oxford.

New Edition. Crown 8vo. 5:

7 /ze M ysz‘ef'y of z%e T empz‘az‘zon

a Course of Lectures. By the Rev. W. H. Hutchings, M A,
Sub-Warden of the House of Mercy, Clewer.

Crown 8vo. 4s. 6d.

[mmcmue/ Thoughts for Chrlstmas

and other Seasons, with other Poems. By A. Middlemore
Morgan, M. A,

Small 8vo. 6s.

- e vt e B R P

Divectorium Pasz‘om/e The

Principles and Practice of Pastoral Work in the Church of
England. By the Rev. John Henry Blunt, M.A., F.S.A.,
Editor of ¢ The Annotated Book of Common Prayer,” &c. &c.

New Edition.  Crown 8vo. 7s. 6d.

The Pursuit of Holiness :  a

Sequel to ‘“ Thoughts on Personal Religion,” intended to carry
the Reader somewhat farther onward in the Spiritual Life. By
Edward Meyrick Goulburn, D.D., Dean of Norwich.
Fourth Edition. Small Svo. 5.
Also, a Cheap Edition. 3s. 6d.
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MESSRS. RIVINGTON S

H 'ymns - and other V. erses. By

William Bright, D.D., Canon of Christ Church, and Regius
Professor of Ecclesiastical History in the University of Oxford.

Second Edition, revised and enlarged. Small 8vo.  §s.

The First Book of Commm

Prayer of Edward VI. and the Ordinal of 1549. Together with
the Order of the Communion, 1548. Reprinted entire, and
Edited by the Rev. Henry Baskerville Walton, M.A., late
Fellow and Tutor of Merton College; with Introduction by the
Rev. Peter Goldsmith Medd, M.A., Senior Fellow and
Tutor of University College, Oxford.

Small 8vo.  6s.

The Ho/y Ange/s Their Nature

and Employments, as revealed in the Word of God.
Small 8vo. [ the Press.

FEcclesiastes : the Authorized Version,
with a running Commentary and Paraphrase. By the Rev.
Thos. Pelham Dale, M.A., Rector of St. Vedast with St.
Michael City of London, and late Fellow of Sidney Sussex
College, Cambridge.

8vo. 7: 6d.

Paroc/zza/ and P/czm Sermom.

By John Henry Newman, B.D., formerly Vicar of St. Mary’s,
Oxford. Edited by the Rev. W. J. Copeland, Rector of
Farnham, Essex.

New Edition. Eight Vols. Crown 8vo. 5. eack.
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NEW PUBLICATIONS

Sermons 6earmg on S uéjecz‘s of
the Day. By John Henry Newman, B.D. Edited by the
Rev. W. J. Copeland, Rector of Farnham, Essex.

New Edition. Crown 81/0 5:

szrztua/ Gum’ance Wlth an In-

troduction by the Rev. T. T. Carter, M. A., Rector of Clewer,
Berks, and Honorary Canon of Christ Church Cathedral,
Oxford.

Crown 8vo. 6s.

Se/f Renunciation. From the French.

With Introduction by the Rev. T. T. Carter, M.A., Rector
of Clewer, Berks.

Crown 8vo. 6.

The Dwzmty 0f our Lovd and

SAVIOUR JESUs CHRIST ; being the Bampton Lectures for

~ 1866. By Henry Parry Liddon, D.D., D.C.L., Canon of
St. Paul’s, and Ireland Professor of Exegesis in the University
of Oxford.

Seventh Edition. Crown 8vo. §s.

Sermons Preached before the

University of Oxford. By Henry Parry Liddon, D.D.,
D.C.L., Canon of St. Paul’s, and Ireland Professor of Enegsxs
in the University of Oxford.

Fourth Edition. Crown 8vo. 5s.
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MESSRS. RIVINGTON’S

Plain  Sermons preached at
Brighstone. By George Moberly, D.C.L., Bishop of
Salisbury.

Third and Cheaper Edition. Crown 8vo. 5s.

A Manual for z‘/zeMSz'c,é ; with

other Directions. By Launcelot Andrewes, D.D., sometime
Lord Bishop of Winchester. Edited, with a Preface, by
Henry Parry Liddon, D.D., D.C.L., Canon of St. Paul’s.

With Portrait. Third Edition. Large type. 24mo. 2s. 6d.

The Annotated Book of Common

Prayer ; being an Historical, Ritual, and Theological Com-
mentary on the Devotional System of the Church of England.
Edited by John Henry Blunt, M.A., F.S.A.

Sixth Edition, Revised. Imperial 8vo. 36s.

The Life of Madame Lowise de

France, Daughter of Louis XV., known also as the Mother
Térése de S. Augustin. By the Author of ‘A Dominican
Artist,” ¢ The Life of S. Francis de Sales,” &c.

New Edition. Crown 8vo. 6s.

Life of Archbishop Fénelon. By

the Author of *‘ Life of S. Francis de Sales,” ¢ Life of Bossuet,”
¢¢ A Dominican Artist,” &c.

Crown 8vo. [Zn the Press.
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NEW PUBLICATIONS

7 /ze T reasury of Devotion : a
Manual of Prayers for General and Daily Use. Compiled by a
Priest. Edited by the Rev. T. T. Carter, M.A., Rector of
Clewer, Berks.

Eightk Edition. 16mo, 2s.6d.; Limp cloth, 2s.
Bound with the Book of Common Prayer. 35, 6d.

A Dominican A n‘zsz‘ a Sketch

of the Life of the Rev. Pére Besson, of the Order of St. Dominic.
By the Author of ¢ The Life of Madame Louise de France,” &c.

Seamd Edszn Crown 820, 6.

The Reformaz‘zon of the Church

of England ; its History, Principles, and Results. A.D. 1514-
1547. By John Henry Blunt, M.A,, Editor of ‘The
Annotated Book of Common Prayer,” and ‘¢ The Dictionary of
Doctrinal and Historical Theology,” &c. &c.

T Teird dehon 8w 16:.

Fables respecting z%e Popes of the

Middle Ages: a Contribution to Ecclesiastical History. By
John J. Ign. von Déllinger. Translated, with Introduc-
tion and Appendices, by Alfred Plummer, M. A., late Fellow
and Tutor of Trinity College, Oxford, Master of University
College, Durham.

8vo. 14s.

Our Mother Church, being Simple
Talk on High Topics. By Anne Mercier.
Crown 8vo. 7:. 6d.
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MESSRS. RIVINGTON S

Household Theology : a Handbook

of Religious Information respecting the Holy Bible, the Prayer
Book, the Church, the Ministry, Divine Worship, the Creeds,
&c. &c. By John Henry Blunt, M.A.

New Edition. Small 8vo. 3s. 6d.

Curions Myths of the Mziddle

Ages. By S. Baring-Gould, M.A., Author of *¢ Post-
Medizeval Preachers,” &c.
Wzt/z Llustrations. New Edition. Crown 8vo. 6s.

The Pmyer Book  Interleaved.

With Historical Illustrations and Explanatory Notes, arranged
parallel to the Text. By the Rev. W, M. Campion, D.D.,
Fellow and Tutor of Queen’s College, and Rector of St.
Botolph’s, and the Rev. W. J. Beamont, M.A., late
Fellow of Trinity College, Cambridge. With a Preface by the
Lord Bishop of Winchester.

Srumtlz Edtlz(m Small 87/0 7: 6a'

7 /ze Boo,é of C/lun‘/i Law being

an Exposition of the Legal Rights and Duties of the Clergy and
Laity of the Church of England. By the Rev. John Henry
Blunt, M.A., F.S.A. Revised by Walter G. F. Phillimore,
B.C.L., Barrister-at-Law, and Chancellor of the Diocese of
Lincoln.

Crown 8vo. 7: 6d.

H mns and Poems for ‘the Sick

a.nd Suffering. In connection with the Service for the Visita-

tion of the Sick. Original, and selected from Various Authors.

Edited by T. V. Fosbery, M. A., Vicar of St. Giles’s, Reading.
New Edition. Small 8vo. 3. 6d.
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7 /»zeANew Mitre 1, ymmzl adapted

to the Services of the Church of England.

32mo. 1s. 6d. Limp cloth. 1s.
An Edztmn uutlz T unes. Royal 8o, 5:.

T he H. apﬁmess of z%é B/essed

Considered as to the Particulars of their State ; their Recognition
of each other in that State; and its Diﬂ’erences of Degrees. To
which are added, Musings on the Church and her Services.
By Richard Mant, D.D., sometime Lord Bishop of Down
and Connor.

New Edition. Small 8vo. 3s. 6d.

A Shadow of Dante; being an

Essay towards studying Himself, his World, and his Pilgrimage.
By Maria Francesca Rossetti,

With Illustrations. Second Edition. Crown 8vo. 10s. 6d.

Warnings of the Holy Week, etc.;

being a Course of Parochial Lectures for the Week before
Easter and the Easter Festivals. By the Rev. William
Adams, M. A, Author of ‘‘Sacred Allegories.”

Sixth Edition. Small 8vo. 4s. 6d.

Cmso/czz‘w° 07, Comfort for the

Afflicted. Edited by the Rev. C. E. Kennaway. With a
Preface by Samuel Wilberforce, D.D., Lord Bishop of
Winchester.

New Edition. Small 8vo. 3s. 6d.
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MESSRS. RIVINGTON S

A C ommentary, Exﬁoszz‘ory cma’

' Devotional, on the Order of the Administration of the Lord’s
Supper, according to the Use of the Church of England. By
Edward Meyrick Goulburn, D.D., Dean of Norwich.

Sixth Edition. Small 8vo. 6s.

Also, a Cheap Edition, uniform with ** Thoughts on Personal
Religion,” and ** The Pursuit of Holiness.” 3s. 6d.

The Annual Register; a Review
of Public Events at Home and Abroad, for the Year 1874.
8vo. 18s.
Tre Volumts af the New Serw.r, 1863 to 1873, may be kad, 18s. eac/z

7 ﬁe K n1g. ét of [m‘ercesszon, mza’

other Poems. By the Rev. S. J. Stone, M.A., Pembroke
College, Oxford.
Second Edition. Small 8w 6.\'

Bible Reaa’mgs for Family

Prayer. By the Rev. W. H. Ridley, M.A., Rector of

Hambleden, Honorary Canon of Christ Church, Oxford.
Crown 8vo.

Old Testament—Genesis and Exodus. 2s.

St. Matthew and St. Mark. 2.
Four Gospels, 35. 64. | ' T uke and St. John. 2s.

The Acts. 2s.

.

Liber Precum Publicarum Eccle-
siz Anglicane. A Gulielmo Bright, A.M., et Petro
Goldsmith Medd, A.M., Presbyteris, Collegii Universitatis
in Acad. Oxon. Sociis, Latine redditus,

New Edition, with Rubrics in ved. Small 8vo. 6s.
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NEW PUBLICATIONS

Sacred 4 Uegories. The Shadow of

the Cross—The Distant Hills—The Old Man’s Home—The
King’s Messengers. By the Rev. W. Adams, M.A., late
Fellow of Merton College, Oxford.
With numerous 1llustrations.
New Edition, One Vol. Crown 8vo. §s.
The four Allegories separately. Crown 8vo. 2s. 6d. eack.
Also, a Cheap Edition. Small 8vo. 1s. eack.

A Glossary of [Ecclesiastical

Terms. Containing Brief Explanations of Words used in
Theology, Liturgiology, Chronology, Law, Architecture, Anti-
quities, Symbolism, Greek Hierology and Medixeval Latin ;
together with some account of Titles of our Lord, Emblems of
Saints, Hymns, Orders, Heresies, Ornaments, Offices, Vest-
ments and Ceremonial, and Miscellaneous Subjects, By
Various Writers. [Edited by the Rev. Orby Shipley, M. A.
Crown 8vo. 18s.

Stones of the Temple ; or, Lessons

from the Fabric and Furniture of the Church By Walter
Field, M.A., F.S.A., Vicar of Godmersham.

With lllustrations. Second Edition. Crown 8ve. 7s. 6d.

TheFerst Ckromc!eofﬁscmdune.

A Tale of the Days of Saint Dunstan. By the Rev. A. D.
Crake, B.A., Chaplain of All Saints’ School, Bloxham,
Author of the ¢ History of the Church under ‘the Roman
Empire.”

Crown 8vo. 3s. 6d.

Alfgar the Dane, or the Second

Chromcle of Ascendune. A A Tale of the days of Edmund
Ironside. By the Rev. A. D. Crake, B.A., Chaplain of All
Saints’ School, Bloxham.

Crowsn 8vo. 3s. 64.
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MESSRS. RIVINGTON'’S

A C omﬁcmzon to the Old Testa-

ment ; being a Plain Commentary on Scripture History, down
to the Birth of our Lord
Small 8vo. 3s. 6d.
Also in Two Parts :—
Part I.—The Creation of the World to the Reign of Saul.
Part II.—The Reign of Saul to the Birth of Our Lord.
Small 8vo.  2s. each.

A Companion to the New Testa-

ment. Um/brm with ‘‘ A Companion to the Old Testament.”
Small 81/0 (2 the Press.

The ¢ Greek Testament. With a

Critically Revised Text ; a Digest of Various Readings ; Mar-
ginal References to Verbal and Idiomatic Usage; Prolegomena ;
and a Critical and Exegetical Commentary. "For the use of
Theological Students and Ministers. By Henry Alford, D.D.,
late Dean of Canterbury.
New Edition. Four Volumes. 8vo. 102s.
The Volumes are sold separately, as follows :—

Vol. L—THE FOUR GOSPELS. 28s.

Vol. II.—ACTS TO II. CORINTHIANS. 24s.

Vol. III.—GALATIANS TO PHILEMON. 18s.

Vol IV.-HEBREWS TO REVELATION. 32s.

The New Testament Jor English

Readers: containing the Authorized Version, w1th a revised
English Text ; Marginal References; and a Critical and Ex-
planatory Commentary. By Henry Alford, D.D., late Dean
of Canterbury,
New Edition.” Two Volumes, or four Parts. 8vo. 5§4s. 6d.
The Volumes are sold separately, as follows :—
Vol. I. Part I.—THE THREE FIRST GOSPELS. 12s.
Vol. 1. Part II.—ST. JOHN AND THE ACTS. 1os. 64.
Vol. 1I. Part I.—THE EPISTLES OF ST. PAUL. 16s.
Vol II. Part II.—HEBREWS TO REVELATION. 16s.
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T he Cal/zo/z?_ Sczcrzﬁce Sermbns

Preached at All Saints, Margaret Street. By the Rev. Berd-
more Compton, M.A., Vicar of All Saints, Margaret Street.
: Crown 8vo. 5.r

Samaritans, and other Sermom

preached in the Church of S. George the Martyr, Middlesex.
By the Rev. Gerard Ludlow Hallett, B.C.L., Senior Curate,
Deputy Minor Canon of Westminster, Chaplain to the National
Hospital for the Paralysed and Epileptic, Lecturer of S.S.
Bene’t and Peter, London.

Second Edition. Crown 8vo. 3s.

Lifeand Corvespondence of'S. amuel

JOHNSON, D.D., Missionary of the Church of England in
Connecticut, and First President of King’s College, New York.
By E. E. Beardsley, D.D., Author of ‘‘History of the
Church in Connecticut.”

With Portrait. Second Edition. 8vo. 12s.

Materials and Models for Latin

Prose Composition. New Edition, rearranged, with fresh

Pieces and additional ‘References. By J. Y. Sargent, M.A.,

Fellow and Tutor of Magdalen College, Oxford; and T. F.

Dallin, M. A., Tutor, late Fellow, of Queen’s College, Oxford.
Cro‘um 8v0. 6s. 6d.

The Elements of Gree,é Acce-

dence. With Philological Notes. By'Evelyn Abbott, M.A.,
“of Balliol College, Oxford, Author of ‘¢ Selections from Lucian, X
with English Notes.”
Crown 8vo. 4s. 6d.
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T ée Camﬁazgm of Napoleon :

Arcola—Marengo—Jena—Waterloo—from Thiers’ Histories
of the French Revolution and the Consulate and the Empire.
Edited, with English Notes, by Edward E. Bowen, M.A.,
Master of the Modern Side, Harrow School, late Fellow of
Trinity College, Cambridge.
With Maps. Four Volumes. Crown 8vo. 4s. 6d. eack.
Vol. 1. Arcola, Vol. 2. Marengo. [Ready.
Vol. 3. Jena. Vol. 4. Waterloo. [/n the Press.

hnEZzsy Introduction to Chemas-

try. Edited by the Rev. Arthur Rigg, M.A., late Principal
of The College, Chester.

With numerous Illustrations. New Edition. Crown 8vo. 2s. 6d.

A Years Botany. Adapted to

Home Reading. By Frances Anna Kitchener.
llustrated by the Author. Crown 8vo. §s.

Revington's Mathematical Seres

A complete Prospectus, with Opinions, may be had free on
application.

English School-Classics. Edited

by Francis Storr, B.A., Assistant-Master at Marlborough
College, late Scholar of Trinity College, Cambridge, and Bell
Uniwersity Scholar,

A B‘awm may be kad free on appluatwn
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NEW PUBLICATIONS

Historical Handbooks. Edited by
Oscar Browning, M.A., Fellow of King’s College, Cam-
bridge; Assistant-Master at Eton College.

Crown 8vo. 3s. 6d. each.

HISTORY OF THE ENGLISH INSTITUTIONS. By
Philip V. Smith, M.A., Barrister-at-Law; Fellow of
King’s College, Cambridge.

HISTORY OF FRENCH LITERATURE. Adapted from
the French of M. Demogeot by Christiana Bridge.

THE ROMAN EMPIRE. From A.D. 395 to 800. By A.
M. Curteis, M. A., late Fellow of Trinity College, Oxford,
and Assistant-Master at Sherborne School.

HISTORY OF MODERN ENGLISH LAW. By Sir
Roland Knyvet Wilson, Bart., M. A, Barrister-at-Law,
late Fellow of King’s College, Cambridge.

) [ 77 the Press.

ENGLISH HISTORY IN THE XIVta CENTURY.
By Charles H. Pearson, M.A., Fellow of Oriel College,
Oxford. [7n the Press.

Catena Classicorum. A Series of
Classical Authors. Edited by Members of both Universities,
under the Direction of the Rev. Arthur Holmes, M.A.,
Senior Fellow and Dean of Clare College, Cambridge, and
late Preacher at the Chapel Royal, Whitehall ; and the Rev.
Charles Bigg, M. A., late Senior Student and Tutor of Christ
Church, Oxford ; Principal of Brighton College.

A Prospectus with Opinions of the Press may be kad free.

Messrs. Rivington's Educational

LIST, with Specimen pages and Opinions of the Press,
may be had free on application.
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New Pamphlets

Reasons for Rewsmg the New Lectzonary A
Letter to the Venerable Edward Bickersteth, D.D., Prolocutor
of the Lower House of the Convocation of Canterbury. By
Chr. Wordsworth, D.D., Bishop of Lincoln.

Second Edition. 8vo. 1s.

Senates ana’ Synoa’s : thelr Respectlve Func-

tions and Uses, with reference to the ¢‘ Public Worship Regu-
lation Bill.” With a ¢“Plea for Toleration by Law, in certain
Ritual Matters.” By Chr. Wordsworth, D.D., Bishop of
Lincoln. ’

Small 8vo. 1d.

A Céarge a’flwerea’ to t/w C lergy ema’ Cﬁurc/z-

wardens of the Diocese of Worcester, at his Visitation in June
1874. By Henry, Lord Bishop of Worcester.

8w( 1s.

A Clmrge a’elzverea’ to t/ze Clergy of the
Diocese of St. Asaph at his Second Visitation, September and
October 1874. By Joshua Hughes, D.D., Bishop of St.
Asaph.

8vo. 1s.

S;beez:/z delivered in z%e House of Lom’s on

Tuesday, April 21, 1874, on Moving for a Select Committee to
Inquire into the Laws relating to Patronage, Simony, and Ex-
change of Benefices in the Church of England. By the Bishop
of Peterborough.

8vo. 6d.
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NEW PAMPHLETS

7 /zerPo.;ztzon of t/ze Ce/eémnt at z%e Holy

Communion, as ruled by the Purchas Judgment; considered
in a Letter to the Lord Bishop of Winchester. By Morton
Shaw, M.A., Rector of Rougham, Suffolk ; Rural Dean.

Second Edition. 8veo. 1s.

A Charge de/werea’ at /zzs Fourtemt/z Visita-
tion of the Archdeaconry of Buckingham, in June 1874. By
Edward Bickersteth, D.D., Prolocutor of the Convocation
of the Province of Canterbury, Archdeacon of Buckingham,
Honorary Canan of Christ Church, and Vicar of Aylesbury.

87/0. 1s.

Cﬁarges delivéred at his Przmary Visitation
of the Archdeaconry of Totues in 1874, by Alfred Earle,
M.A., Archdeacon of Totnes, on the Necessity of certain
Church Reforms, the Reform of Patronage, Reform of Episcopal
Visitation, etc., our Duty towards Nonconformists, our Duty
to the Masses, some Pressing Duties of Churchwardens and

Clergy.
8vo. 2s. 6d.

Sacramental Confesszon examznea’ é_y Pastoml

Experience. A Letter to the Right Rev. and Right Hon. the
Lord Bishop of London. By the Rev. C. F. Lowder, M.A,,
Vicar of S. Peter’s, London Docks.

8vo. 1s.

Auricular Confession and Particular Absolu-
tion : a Letter to his Parishioners. By Henry Howarth,
B.D., Rector of St. George’s, Hanover Square, and one of Her
Majesty’s Chaplains in Ordinary.

8vo0. 6d.
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NEW PAMPHLETS

Fasting Communion — Non - communicating
Attendance—Auricular Confession—The Doctrine of Sacrifice
—The Eucharistic Sacrifice. By Edward Meyrick Goul-
burn, D.D., D.C.L., Dean of Norwich. Being an Appendix
to the Author’s Commentary on ¢ The Office of the Holy
Communion.”

Crown 8vo. 2s.

Unity with Division in the Established
Church Possible and Essential. A Sermon preached at S.
Mary’s Parish Church, Reading, on the Tenth Sunday after
Trinity, August 9, 1874. By Arthur Purey-Cust, M.A,,
Vicar of S. Mary's, Reading, and Rural Dean.

8vo.

Hints towards Peace in Cevemonial Matlers.
By A. J. B. Beresford Hope, M.P.

8vo0. 6d.

Earl Nelson on the Present Position of the

High Church Party.
8v0. 6d.

Reasonings on Some Disputed Points of Doc-
trine. By Lord Redesdale.

8vo. 6d.

The Shortened Order for Morning and Even-
ing Prayer daily throughout the Year, except on Sunday,
Christmas Day, Ash Wednesday, Good Friday, and Ascension
Day. With ¢“ The Act of Uniformity Amendment Act.”

Royal 32mo. 1d.
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NEW PAMPHLETS

An Additional Order jfor Evening Prayer on

Sundays and Holy-Days throughout the Year, taken from the
Holy Scriptures and Book of Common Prayer, and approved by
the Ordinary for use in the Diocese of Peterborough. With
a Table of Occasional Psalms and Lessons as approved by
the Ordinary.

Royal 32mo. 1d.

Form of Prayer taken jfrom the Holy
Scriptures and Book of Common Prayer. To be used upon St.
Andrew’s Day, or upon any of the Seven Days next following,
being the Day or Days of Intercession for a Blessing upon the
Missionary Work of the Church. Approved byfthe Ordinary
for use in the Dioceses of Rochester, Oxford, Peterborough, and
Llandaff. ’
Royal 32mo. 1d.

Charge delivered to the Clergy and Church-

wardens of the Diocese of RochesterTin October 1873, at his
Second Visitation. By Thomas Legh, Bishop of Rochester.

8vo. 1s.

Proposed Scheme for a Biennial Table of

Sunday Proper Lessons. By Robert Kennion, M.A., Rector
of Acle. .
Small 8vo. 3d.
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Reps to Christian Bnotoledge

Small 8vo. 2s. 6d. eack.

A Key to the Knowledge and Use of the Book

of Common Prayer. By John Henry Blunt, M.A., F.S.A.,
Editor of ¢ The Annotated Book of Common Prayer.”

A Key to the Knowledge and Use of the Holy

Bible. By John Henry Blunt, M. A.

A Key to the Knowledge of Churck History
(Ancient). Edited by John Henry Blunt, M. A,

A Key to the Knowledge of Church History
(Modern). Edited by John Henry Blunt, M. A,

A Key to Christian Doctrine and Practice.
(Founded on the Church Catechism.) By John Henry Blunt,
M.A.

A Key to the Narrative of the Four Gospels.

By John Pilkington Norris, M.A., Canon of Bristol, for-
merly one of Her Majesty’s Inspectors of Schools.

A Key to the Narrative of the Acts of the
Apostles. By John Pilkington Norris, M. A.
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Rivington’s Debotional Series

Elegantly printed with ved borders. 16mo. 2s. 6d.

Thomas a Kempis, Of the Imitation of Christ.

Introduction to the Devout Life.

From the French of S. Francis of Sales, Bishop and Prince of
Geneva. i .

A Short and Plain Instruction for the Better
Understanding of the Lord’s Supper: to which is annexed, the
Office of the Holy Communion, with Proper Helps and Directions.
By Thomas Wilson, D. D., late Lord Bishop of Sodorand Man.

Complete Edition, in large type.

The Rule and Exercises of Holy Living.

By Jeremy Taylor, D.D., Bishop of Down and Connor, and
Dromore. .
The Rule and Exercises of Holy Dying.

By Jeremy Taylor, D.D., Bishop of Down and Connor, and
Dromore.

The “‘Holy Living ” and the *‘ Holy Dying ” may be had
bound together in One Vol. ss. )

A Practical Treatiseconcerning Evil Thoughts.
By William Chilcot, M. A.

The English Poems of Geovge Herbert.
Together with his Collection of Proverbs, entitled *Jacula
Prudentum.” .

The Christian Year : Thoughtls in Verse for

the Sundays and Holy Days throughout the Year.

CHEAP EDITION, WITHOUT THE RED BORDERS.

Thomas a Kempis, Of the Imzitation of Christ,

Limp cloth, 1s.; or in cover, 6d.

Bishop Wilson's Holy Communion.

Large type. Limp cloth, 1s.; or in cover, 6d.
Feremy Taylor's Holy Living. Limp coth, 1s.
Feremy Taylor's Holy Dying.  Limp cloth, 1s.
Holy Living and Holy Dying. 1In One Vo, 2s. 64.
The Christian Year. Limp cloth, 1s., or in cover, 6d.,
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Commentary on the Gogpels

Devotional Commentary on'the Gospel Narra-
TIVE. By the Rev. Isaac Williams, B.D., formerly Fellow
of Trinity College, Oxford.

New Edition. Eight Volumes. Crown 8vo. 5s. eack.
Thoughts on the Study of the Holy Gospels.

Characteristic Differences in the Four Gospels—Our Lord’s Manifestations of
Himself—The Rule of Scriptural Interpretation furnished by our Lord—
Analogies of the Gospel—Mention of Angels in the Gospels—Places of Our
Lord’s Abode and Ministry—Our Lord’s Mode of Dealing with His
Apostles—Conclusion.

A Harmony of the Four Evangelists.

Our Lord's Nativity—Our Lord's Ministry (Second Year)—Owur Lord's

Ministry (Third Yeary—The Holy Week—Our Lord's Resurrection.
Our Lord’s Nativity.
The Birth at Bethlekem—The Baptism in Fordan—The First Passover.

Our Lord’s Ministry. Second Year.
The Second Passover—Christ with the Twelve—The Twelve sent Forth.

Our Lord’s Ministry. Third Year.
Teaching in Galilee—Teacking at Ferusal -Last Fourney from Galilee to
. SYerusalem.
The Holy Week.

The Approack to Ferusale The Teacking in the Temple—The Discourse on
the Mount of Olives—The Last Supper.

Our Lord’s Passion.
The Hour of Darkness—The Agony—The Apprekensic Thke Conde i
The Day of Sorvows—The Hall of Fudgment—The Crucifixion—The

Sepulture.
Our Lord’s Resurrection.
The Day of Days—The Grave Visited—Christ Appearing—The Going to
Emmaus—The Forty Days—The Aposties Assembled—The Lake in Galtlee
—The Mountain in Galilee—The Return from Galilee.

Wniform tith the abobe.
The Apocalypse, with Notes and Reflections. .
By the gsame Author.

Sermons on the Epistles and Gospels for the
Sundays and Holy Days throughout the Year. Two Vols. 55.

each. .
The Characters of the Old | Female Characters of
Testament : a Series of Holy Scripture : a Series of

Sermons. §s.

Sermons.  §s.
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