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INTRODUCTION

HE singular position of the Jewish people in the

~modern world is a fact of supreme interest to
the student of history. It constitutes a large and
powerful nationality (whatever may be said to the
contrary), without political organization or a native
land, spread amongst the other nations, yet preserv-
ing its own institutions, its own religion, its own
language, while mingling in the business, intellectual,
and political life of those others. ‘

It is hated in some places, it is flattered in others,
but it never is ignored, and it everywhere gives evi-
dence of active national life after an existence of
" nearly four thousand years. But this is only a part,
and not the largest part, of the claims of the Jewish
people on the attention of thinkers of every land.
It and its literature have been the subject of discus-
sion for centuries by competent and incompetent,
by friend and foe, alike. From it have sprung the
moulders of religious thought of all the great Western
nations. Christianity recognizes the Hebrew Law
and the Hebrew patriarchs of three thousand years
ago as an integral part of its history. Jesus, recog-
nized by the Christian world as the Mediator be-
tween God and man, belongs by parentage to the
royal House of David. Mary and Joseph and Peter
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viii INTRODUCTION

and\PauliandJohn; all-of purest race, are the highest
in honor of all in the roll of the Christian Church.

Beyond the wide extent of Christendom, the creed
of Mohammed occupies an almost equal portion of
the earth from Senegambia to Java, from Siberia to
the Sahara and Hindustan. That creed, too, is dis-
tinctly traceable to a Jewish source. The Arabian
Prophet was of Jewish race by the mother’s side;
his thought was moulded by Jewish scripture and
the teachings of a Jewish master. He recognized
the Jewish revelation as a forerunner of that which
he claimed was made to himself, and the ceremonial
of his law is largely Jewish in form. The strong
analogy between his career and that of a Jewish
leader five centuries earlier is touched on in the
pages following in this work.

The object proposed is to sketch from contempo-
rary Hebrew literature the workings of the Jewish
mind during the period when the race was passing
from tribal to cosmopolitan existence, and its religion
widening from the practice of one land to a world-
wide system. Great as has been the part played by
the Jewish people in the history of mankind, it has
been entirely different from that of other nations
generally recognized as leaders. Its distinction is
in the moral and mental field, not in that of war or
political organization. It is not, then, by records of
conquest or legislation, although law has had consid-
erable influence in moulding the religious character
of the Jew, that the development of the race can
properly be studied. It is rather in the lives of the
teachers and thinkers, who, in the democratic the-
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ocracy/of [ Jewish(society, formed the national policy
. and shaped the minds of the people. We have
chosen a series of the most prominent of these
masters in Israel to illustrate the course of events in
the Jewish nation during the last two centuries of
its separate existence. Their story is mainly drawn
from the literature of their own time, as embodied
in the great collection of the Talmuds, known as the
Babylonian and Jerusalemic. Different as the style
of that work is from modern methods and modes of
thought, it contains ample foundation of fact to base
intelligent historical work on, especially when one
seeks to know the nature of mental action of the
period, rather than the chronology of external facts.

The Jews in Palestine, under the Asmonean kings,
formed a small, independent power between Syria
and Arabia. By the outside world they were re-
garded in the same light as others of the numerous
kingdoms of Western Asia. The Roman historian,
Tacitus, contemptuously says they were the ‘‘most
despised of the conquered under Medes, Persians,
and Greeks,”’ but they had won some distinction
by their successful revolt against the Grecian kings
of Syria. In their own minds, however, the Jews
regarded themselves as superior to all the other
branches of mankind. They were the chosen people
of the Most High God, entrusted with the knowl-
edge of his Law, and placed by his special command
in the land which they had then possessed for four-
teen centuries. During that time they had seen
both good and bad fortune. David had extended
their rule over Syria, and the wealth and glory of
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Solomon' 'was’'the' theme of admiration all through
Western Asia still. They had suffered deeply too.
The larger part of the sons of Jacob had been dis-
persed in unknown lands, and the remnant had been
carried to Babylon as captives for two generations,
but still they had returned. They had increased
after the captivity, under Persian and Greek, into a
nation of probably two millions in Palestine.

All through their checkered history, the Hebrew
people held faith in a future great development of
their nation of a permanent and beneficial kind.
What its exact nature would be they did not de-
termine. They held that such a development was
intended by divine counsel, and the House of Israel
was to be a central figure in it. Moreover this
beneficent development was to be accomplished by a
supernatural person, to appear on earth at some
future time, but meanwhile watching over the fate
of the Jewish people.'

These two ideas were deeply fixed in the minds
of the Jewish population, and intensified the patri-
otic feelings which they possessed in common with
other nations. The love of the Jews Tor their native
land and its Law, both given specially by the Lord
to them, was far stronger than that of the Spartan
or Roman for their respective countries. It was not
alone the interests of the present or pride in the

U rmgn sk a5 wsans 85 5 oweaan 55— All the Prophets
had in view the Messianic time in their prophecies.”—Talmud Babli,
Sanhedrin 99 ; and Midrash Rabba, Genesis 24, 67 : owmn St
oo by wpan an —* When Israel transgresses He [the Messiah]
asks mercy for them,”
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. past'/that kept ‘up' the national spirit, but abiding
faith in a future more glorious than any yet seen on
earth for the Jewish nation. The land of Palestine
was almost as closely connected with that nationality,
in the minds of the people, as their own existence,
or the Law of which they were the guardians. Jeru-
salem was to share with the Jew in the future promi-
nence assured by prophecy. In Palestine, alone,
the religious’ rites prescribed by God could be fully
accomplished. The descendants of Abraham, away
from Palestine, were only exiles. They might keep
up their connection with Jewish nationality by ob-
servance of the Law and by following implicitly the
teachings of the masters of the Law in the Holy
Land, but they were distinctively regarded as in an
unfortunate position. In fact, the law governing
Jewish residents in another land differed essentially
in many respects from that applied to those living
in Palestine. The man whom circumstances forced
to live away from the Holy Land—'Hutz la-Aretz
(ex patriay—was an object of pity. There was no
thought of voluntarily spreading to other lands
among the Palestine Jews, when the Asmonean
kings held independent sway in Jerusalem and the
Temple of the Lord crowned Mount Moriah.

The divine Law itself was moulded under these
‘ideas during many generations of Rabbis. The con-
ditions of life in Palestine were looked on as the
normal conditions of humanity in its highest state,
and the practical requirements of worship and morals
were framed on that theory. The Sanhedrin, the
Parliament of the nation, was made up of men trained
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in\the/Lawlin‘the ¥abbinical schools of Palestine, and
their decisions had the force of law for the people
as a part of revelation itself. A narrow and bigoted
cast of mind was thus engendered, which made the.
Jews the object of special dislike to the nations with
whom they came in contact. It was the very reverse
of the character fitted for a colonizing race or for
one destined to intellectual leadership among men.
Hillel, a Jew of Babylonian birth, who came to
Jerusalem as a needy student under the reign of
Herod, and by sheer force of talent won his way to
the Presidency of the Sanhedrin, was the first to see
the unfitness of this frame of thought to the condi-
tions and development of the Jewish race. He com-
bated it long and earnestly, and he trained disciples
on his own ideas. His personality was strong enough
to secure the continuance of his descendants for
many generations in the office of President of the
Sanhedrin, which, after the suppression of the mon-
archy, became the highest power in the national
organization. A rival school, the House of Sham-
mai, maintained, during two centuries, a vigorous
opposition to the policy of the House of Hillel.
At times, it was stronger with the nation in virtue
of its hot national patriotism, or the superior talent
of its professors. The House of Hillel and the
House of Shammai were, in fact, in modern lan-
guage, the Liberal and the Conservative parties in
the Jewish nation. The great powers of Akibah,
with the help of the Rabbis of the House of Sham-
mai, precipitated the revolt against the Romans
under Hadrian. Akibah audaciously proclaimed a
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leader//of 'hislown Ichoice as the divinely sent Mes-
siah, in the person of Bar Kochba, and essayed to
found a Jewish Empire of the East by armed force.
His failure quenched among the larger part of the
people the idea of a Jewish conqueror yet to come.
A little later, Rabbi Judah, the Prince, walking in
the footsteps of his ancestor Hillel, devoted himself
to the work of binding the nation together by the
bonds of literature and Law which might preserve
its nationality even if scattered through other lands.
Nationalism is common to the people of every
land. It was specially developed among the Jews
by the exclusive possession of the divine Law re-
vealed to Moses. The maintenance of nationality
for the Jew was a religious duty in the fullest sense
of the word as well as a human sentiment. Were
Israel to pass away, as other nations once greater
in power had done, the religious Jews felt that the
Lord’s work, not man’s alone, would be destroyed.
But growth and decay are the common lot of nations
as of men. Race sympathy, language, country, and
common laws are the bonds which maintain the dura-
tion of human societies, and each is subject to change
with the course of time until the society itself is dis-
solved and others take its place with new forms.
Under the dominion of the Roman Empire it was
evident that the Jewish people could not continue
to maintain itself long in its hereditary land. It
could not endure the oppression of the Roman
tax-gatherer and the Roman soldier. The Roman
Government, after the repeated rebellions of the
Hebrews, was desirous to scatter them through its
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dominions;and events helped this political purpose.
The keen intelligence of the race made them traders
rather than cyltivators, and trade naturally led to
travel and settlement abroad. Strong as was the
race patriotism of the people it had failed to keep
up a distinct nationality in the large section of the
Jews that had been carried to distant lands by the
Assyrian conqueror. The ten tribes were lost for-
ever to national existence when torn from the
promised land. That a similar fate did not fall
upon Judah seems due largely to the work of Hillel
and his descendant, Judah, the Prince.

The work of the latter was to make rabbinic
literature a handmaid and protector to the Hebrew
Law. The divine Law had been a written one,
but the interpretations and deductions which had
sprung from it during the course of centuries were
only preserved by tradition. Custom had so ruled
rigidly. Masters of the Law and Judges in Israel
were carefully trained from generation to genera-
tion, but it was by the spoken not the written
word. The ‘‘sayings’’ of the wise as well as the
decisions of the Judges were handed down in the
schools of Palestine, and whoever wished to become
learned in the law, had to go to Palestine and spend
long years there for that end. This is exemplified
in the cases of Ben Hyrkanos, Akibah, and Hillel.
Those who could not give the time for this exclusive
- application were forced to remain among the ‘‘ig-
norant,”” who might, indeed, attain salvation by
obedience, but who were regarded as morally and
intellectually the inferiors of the Rabbis and stu-
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dents.,, When the Prince reduced to writing the
whole mass of traditional lore, it became possible
for the Jewish dweller of any land to acquire the
wisdom of his fathers and train his mind in its study.
A Jew needed no longer to journey to Palestine to
become a scholar or a master in Israel. Thus, in
fact, the religious thought first developed in the
Holy Land has been kept unchanged through eigh-
teen centuries in every quarter of the globe where
Jews dwell.

Three men were specially prominent in the modi-
fications of the Jewish people and customs while
they yet dwelt in Palestine: Hillel gave them a cos-
mopolitan character as opposed to the old tribal one;
Akibah, by the failure of his great rebellion, caused
the abandonment among his people of the dream
of a military supremacy which had almost become
part of their creed; Rabbi Judah, the Prince, by the
formation of rabbinic literature, gave the race a
centre of union which had been strong enough
to perpetuate their nationality through centuries of
subjection and dispersion. I have tried to show
the modern reader what manner of men these Masters
in Israel and their fellows were in these sketches.

I cannot refrain from expressing my deep sense of
obligation to Miss Henrietta Szold, of Baltimore,
whose lucid criticism of another work of mine sug-
gested the writing of this book, and to my friend,
Mr. Beyant J. Clinch, of San Francisco, California,
who greatly aided me with valuable suggestions and
a revision of the manuscript.

ADOLPHE DANZIGER.
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JEWISH FORERUNNERS OF
CHRISTIANITY

CHAPTER 1
© HILLEL, THE FORERUNNER OF CHRIST

BRIEF description of the life and politics of

the Jewish people during the last period of its

existence as a distinct nation in Palestine is needed

for the proper comprehension of the lives of its
prominent men.

That period extended from the time when the
Persian king, Cyrus, five centuries before Christ,
sent back the captives of Babylon to Palestine,
down to the middle of the third century after Christ.

The people that returned to the Holy Land after
the seventy years’ captivity, numbered only a few,
probably one or two hundred thousand. They grew
in numbers and wealth rapidly, and when the Roman
conquerors made them part of their Empire, the
Jewish population numbered two or three millions.

When the captives returned the old kingdom of
David was not restored. As in the old days before
Saul, the people had no ruler but the Law of Moses

z
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and itsauthorized religious interpreters. The Rabbis
or teachers of the Law were also the Judges of civil
affairs, and practically the rulers of the community.

The priesthood attached to the service of the
Temple at Jerusalem had high dignity but no po-
litical power. The whole polity of the Jewish peo-
ple had been formed by Moses on a strictly religious
basis, but the priesthood employed in sacrifices and
ceremonial was not the guardian of religious doc-
trines nor the judge in them. These functions were
filled by the Rabbis, who were also a clergy, in
modern language.

Each generation of Rabbis taught, by word of
mouth, the Law to the people and also trained up dis-
ciples to fill their own ranks. The intellectual activ-
ity of the race was concentrated on the study of the
Law, as that of Medizval Europe was on the study
of theology and scholastic philosophy. ‘‘Rabbi”’
and ‘‘scholar’’ were synonymous, as ‘‘clerk’’ (cleric)
and ‘‘learned man’’ were in Europe six centuries ago.

Each distinguished Rabbi gathered disciples in
proportion to his reputation for learning, and when
he deemed any of them thoroughly skilled in the
Law, he ordained him Rabbi and gave him the right
to teach and preach in the synagogues.

The ruling body of the nation, the Sanhedrin,
was a council of the leading Rabbis, who judged the
people according to the Law of Moses, both as
written in the Scripture and as handed down by
tradition of the schools. The Sanhedrin chose its
own members and elected its President and Chief
Judge, who was of nearly equal authority.
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In all important cases the majority vote of the
Sanhedrin was the supreme power among the Jewish
people, both for making, or rather declaring, laws
and pronouncing on their application. The Sanhe-
drin was practically legislature and Supreme Court.
For the enforcement of its decisions it depended on
the action of the people. This state of affairs con-
tinued, with some slight changes, down to the do-
minion of the Greek successors of Alexander in
Syria. The Antiochid kings tried to Hellenize their
Jewish subjects in both religion and language. They
intruded High Priests into the Temple for bribes
and forbade the practice of the Jewish religion.
The revolt of the Makkabees followed, and finally
John Hyrkan, the High Priest of the Asmonean
family, took the title of King of the Jews, and made
Palestine a sovereign state.

Intercourse with the Greek heathens of Syria had
lessened the hold of the Jewish faith among the
Hebrews. A school, or sect, arose, under the name
of Sadducees, which rejected the traditional law ac-
cepted by the Jewish people from immemorial time
and claimed that the text of the Pentateuch alone,
as interpreted by themselves, embodied the whole
Law. This teaching was acceptable to Hyrkan, who
desired to lessen the influence of the Sanhedrin, then
practically the Parliament of the nation, and he be-
came a Sadducee. He persecuted the traditionalist
members of the Sanhedrin, in whose stead he put
Sadducees, and as he was also High Priest, his office
became supreme in every part of religion. The suc-
cessors of John Hyrkan pursued the same policy
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toward the Pharisee Rabbis, and when the Asmonean
dynasty was succeeded by the Idumaan Herod, the
Sanhedrin had lost its power as a political factor alto-
gether, though even Herod leaned more toward the
Sadducees than the Pharisees, whom he persecuted
bitterly. The priestly office was separated from the
kingly, but the High Priests continued to hold Sad-
ducean doctrines. Thus, by a singular combination,
the men who to strangers were the heads of religion
were heretics to the orthodox Jews themselves.

The Rabbis continued to hold their influence, and
were accepted by the bulk of the people as their re-
ligious teachers in spite of kingly persecution. A
number of the Rabbis, however, especially the writers
or Sopherim (the scribes of the New Testament)
consented to serve the Sadducean kings and priests
in the administration of the Law. They were re-
garded as intermediate between the Sadducees and
Pharisees. By their influence among this class, the
High Priests succeeded in controlling the Sanhedrin
for a considerable period. Their policy was to con-
centrate the minds of the people on the Temple at
Jerusalem as the very centre of religion. By this
they increased their own revenues and importance.
This special importance of the Temple tended to
another result. It intensified the local nationalism
and tended to make the people forget the wider
brotherhood of man in the local ceremonialism of
the Jewish Templeservice. Thus Sadducean princi-
ples tended to make the Jewish people a mere tribe,
which could have no national existence outside of
Palestine, the Holy Land.
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The orthodox or Pharisee teachers, many of them
drawn from Jews born in other lands, taught the
broad principles of the Mosaic Law, and lessened
the importance of both the Temple and the Holy
Land as elements in the religious life of the people.
The High Priests of the Temple represented the
narrow localism of Palestine and had a contempt for
abstract dogma. The Presidents of the Sanhedrin,
or Patriarchs, were the heads of the masters teaching
Jews of every land. The High Priests perished with
the destruction of the Temple by Titus. The Pa-
triarchs of the Sanhedrin continued to exist as
recognized religious heads of the Jewish people
down to the last Emperor of the Roman world,
Theodosius. The man who first made this office
hereditary and defined its powers clearly against
priestly usurpation was Hillel.

Hillel was born in Babylon among the Jewish
colony which had remained there when the ‘‘rem-
nant of Israel’’ was restored to its native land by
Cyrus. The Babylonian Jews counted many of the
noblest in blood of the race, and Hillel’s parents,
though poor, traced descent from David.'! He
was advanced in life, forty years old, when he left
Babylon to study deeply the Law in the famous
schools of Jerusalem, which drew students from
many lands to learn. Herod then ruled in Palestine
as a subject-king of Rome. The persecution to
which the Pharisee Rabbis had been subjected had
ceased for a while, and the more famous Rabbis
taught in peace, even if the Sadducean High Priests
controlled by force or bribery the decisions of the
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national Assembly. Two famous masters, Shemaiah
and Abtalion, were recognized by the faithful in
Israel as the wisest amongst the traditional teachers,
and to their school Hillel came to learn the precepts
of the Law.

He was poor when he came. He had a rich
brother in Jerusalem, but he declined his aid when
proffered,” and preferred to support himself and
pay the small admission fee required at the school
by daily labor. He fully accepted the rabbinical
maxim, ‘‘it is better to live by flaying abandoned
carcases than by beggary.”” He went out daily to
gather firewood in the forest near, which he sold in
the market. The fee for entrance to the school was
half a copper shekel. Hillel regulated his labor so
that when a shekel was earned for each day, he gave
the rest of his time to the studies of the school. The
other half defrayed his scanty food.” At times he
went two or three days without any in his thirst for
knowledge.

His example was not a solitary one among the
Jewish students of his time. Many of the most
eminent Rabbis earned their bread as artisans while
giving their energies to the study or teaching of the
Law. The Priests of the Temple were rich and
honored. The teachers of the Law often had to
struggle for the necessaries of life.* Honest poverty
was no reproach among their class.

It is told of Hillel that one day, when the Presi-
dent of the college was to deliver an important lec-
ture, he lacked the half-shekel to pay the doorkeeper.
He mounted the flat roof of the building and listened
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atya/window)which looked into the hall below. It
was evening and bitterly cold, but the student for-
got everything in listening to the words of wisdom
which flowed from the great Rabbi’s lips. He grew
cold and was unable to move when the lecture ended.
He fell asleep at last and snow came on, which cov-
ered his body with a mantle of white. On the next
morning, which was the Sabbath, the students
gathered early to hear the morning sermon. They
saw the window darkened by the lifeless body, and
they carried it into the room. They tried to revive
Hillel, but there was no fire, and the Law forbade
kindling one on the Sabbath Day. The question
whether it was lawful to break it in such a case was
keenly debated, but the Masters settled it by declar-
ing the rule, *“This man deserves that the Sabbath
law be suspended in his behalf.””* ‘When he recov-
ered and told his story they commanded that thence-
forth he should pay no entrance fee.*

Independence and perseverance were shown by
this conduct, and to these Hillel added a keen and
lofty intellect. He profited above all the other stu-
dents by the lessons of his Masters and after some
years he received the rabbinical degree. He then
returned to his native land, where he was received
with honors by the old Jewish population, and there
he passed some years teaching.

He felt drawn back to Jerusalem by the love of in-
tercourse with the learned and perhaps, also, with a
secret ambition of becoming a leader of the people.
If so, it was gratified beyond his hopes.” The San-
hedrin had been filled with incompetent men after
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the,deathl,of Shemaiah and Abtalion. They were
recognized by the people as faithful guardians of
the oral law, but when they were gone none was
found who could command the same confidence or
even remember the text of their decisions, which
were the undoubted law of Israel to all believers.
Two Rabbis, the Sons of Bethyrah, of high family
but little learning, held the offices of President and
Supreme Judge, but they were unable through
ignorance to decide many of the questions put to
them. Hillel gained admission to the Sanhedrin and
gradually won respect by his profound and accurate
knowledge of the points of the oral law. At length
a crisis came. A point of religious observance had
to be settled which, small as it appears in modern
eyes, was of vital importance to religious Jews. The
First Day of the Passover in a certain year fell imme-
diately after a Sabbath, and the question was how to
reconcile the laws, one of which commanded the
slaying of the Paschal lamb before Passover, and the
other that forbade any slaying on the Sabbath. The
party spirit between Sadducees and Pharisees, the
sticklers for the letter of the Pentateuch as the only
law, and the teachers who maintained the value and
necessity of tradition, gave the question an impor-
tance that may seem incomprehensible to modern
minds. It was not so to the Jewish people. They
regarded any violation of the Law as among the
worst evils that can befall man, and here was a point
in which either of two necessary courses seemed to
involve such a violation. The people murmured
against the ignorance of the Council and asked,
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*“Are there, then, noJudges in Israel to tell us what
is the law so that we may not sin?”’

The Sadducee Rabbis of the High Priest’s fac-
tion were confounded. They had claimed that the
Scripture alone was the sole guide for the law, and
here the Scripture required two courses to be fol-
lowed, each of which violated the other. The Phari-
sees proclaimed tradition as the guide, but none
knew the traditional law on this point. Hillel did.
He rose and declared the law required that the
Passover observance take precedence over the Sab-
bath Day. At first he was scoffed at as a foreigner,*
but the scoffers ceased when he quoted the exact de-
cision on this case of his former teachers, Shemaiah
and Abtalion. Their authority was recognized by
all, and the question was settled to the delight both
of the Pharisees and the whole people. Even the
Sons of Bethyrah, wearied, perhaps, of the difficulties
of their position, voluntarily laid down their office,
and the Babylonian Hillel was chosen President of
the Sanhedrin ‘‘to restore peace in Israel,’’ as the
Talmud says.’

His election was a triumph for the Pharisees, who
had long been overborne by their opponents, backed
by the wealth and power of the Sadducean High
Priests. It was also a triumph for the element
among the nation which opposed the narrow-spirited
nationalism of Palestine. Hillel was not even born
in Palestine. His teachers, whose authority had
saved the reputation of the Assembly among the
people, were not even of Jewish race, but of the
*“Proselytes of Righteousness’’ from the Gentiles.
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The/election of 'Hillel was, then, a victory not only
over the Sadducees, but over the whole spirit of
narrow tribalism which would confine privileges to
the natives of Palestine.

Hillel himself recognized this fact, and his quick
intelligence and patient tact enabled him to use the
power thus placed in his hand to the fullest degree
in exalting the dignity of the Presidential office.
The court party in the Assembly had been forced
to agree in Hillel's election. They tried to offset
the power of this foreigner by giving him a col-
league who represented Palestine nationalism of the
narrowest kind. They chose for Chief Judge, the
second officer of the Sanhedrin, a Rabbi named Sham-
mai, famous alike for his learning and his haughty
temper. This man, who was attached by many ties
to the Sadducean faction, it was hoped, might re-
duce the power of Hillel to naught in the Assembly.

The position of the latter was assailed by Sham-
mai with the utmost bitterness, though under the
regular rabbinical form. As Chief Judge he de-
lighted in reversing decisions rendered by the Pres.
ident, and holding his sayings up to scorn. These
assaults Hillel treated with a calmness which
shamed even the partisans of his rival. He treated
Shammai with scrupulous politeness and extended
the same courtesy to his decisions. The curious
saying recorded in the Talmud that both these rivals
spoke the ‘‘words of the living God”’ sounds like an
utterance of Hillel. His work was for something
greater than wordy victories.

He evidently realized that the Jewish people
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would 'not" long-remain in Palestine under existing
conditions. Exile was its fate, and in Babylon Hillel
had seen and studied how the law of Israel might
be preserved intact even though the chosen people
were scattered from the Holy Land. He made it his
task to prepare the popular mind for the impending
changes. As a means to this end he increased the
dignity of the office with which he was clothed, so
as to make it greater than even the High Priest’s
functions. He introduced the idea of Davidic de-
scent as a proper qualification for the head of the
Assembly of Israel. Hillel himself belonged to that
family, and, besides increasing the popular venera-
tion for the office, this new idea made the Presidency
practically hereditary in the House of Hillel. As
the High Priest was of the House of Aaron so the
President of the Assembly, a descendant of the great
king, was recognized as the Nasi, or Prince, in Israel.

Hillel had no ill-feeling against Rome; at least not
in the same degree as the natives of Palestine. The
Heathens had not affected him personally nor his
family. Jerusalem and the Holy Land were to
the Jews in Babylon little more than a memory, a
religious sentiment, and re-awakened only when
they made a pilgrimage to the land of their fathers.
The Hebrews in Babylon were happier than those in
the Holy Land. From a religious point, Hillel was
satisfied; the Land of the Lord was indestructible,
the faith as such was not affected by dynastic changes.
He and his people had lived and prayed in Babylon
with the same fervor to the same God, as those
who lived in Jerusalem. If the Commonwealth
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was' ‘threatened 'in"'its religious life, it was wiser
to conciliate than to oppose the enemy of the
Lord. Love is a greater factor in securing the na-
tional and religious stability of a people than hate.
God’s chiefest law is love, and this the Jew could
carry with him to the ends of the world. . For this
neither Temple nor Palestine was indispensable.
What the Jew needed was a clearer understanding
of the will of God. Imbued with these ideas, Hillel
advocated kindlier feelings towards the Heathens.
If the Jews would treat them with consideration
they might remain undisturbed in their national ex-
istence. Thus thought and acted the foreigner
Hillel. It was, therefore, quite natural that the
Nationalist party, whose head was Shammai, op-
posed the conciliatory measures of the President.
But in order to maintain this policy, Hillel needed
a powerful party behind him, a party of wealth which
must be favored to make it stable and responsive.

Here, then, was the contention of the Nationalists.
They desired to foster sentimental patriotism among
the masses, and they frowned upon the attempt to
create a select party of aristocratic diplomatists in
opposition to themselves, who held sway over the
affairs of the nation for so long.

But the same determination which characterized
Hillel’s student life was now manifest in his life
and work as President of the Assembly. Paving
the way for the future, he instructed his disciples
how to act in coming events. He put it to them
clearly and unmistakably. He taught them the
lessons of universal love, unhindered by national
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sentiment, race,-or,creed. The burden of this mis-
sion he placed upon the shoulders of his favorite and
famous disciple, Rabbi Yochanan ben Zakkai, whom
he taught to look upon learning and the general edu-
cation of the people as of higher worth than the
Temple. This principle was expressed by Hillel's
descendant, Judah the Prince, in emphatic terms
two centuries later: ‘‘Disturb not the training of
the young, not even for the sake of rebuilding the
Temple,’’ says he.*

If Hillel’s policy was marked by acts which seem-
ingly favored the rich man against the poor, it must
be put to the policy rather than to his character,
which was pure and above reproach. That, aided
by those whom he thus favored, he became very
wealthy must not be accounted a fault to reflect
upon his honesty as President of the Sanhedrin. It
must be borne in mind that the Presidency was nat-
urally supported in magnificent style, and that Hillel,
though personally very frugal, spent vast sums for
the support of others and the laying of the founda-
tion for the grandeur of his house, which should not
fall, though the walls of the Temple and the city of
Jerusalem crumbled to dust. His was not the life of
Jesus of Nazareth, who came with a mission of sal-
vation, the prerequisite to which was self-abnega-
tion and a total reliance upon the Father for all
things. And yet Hillel was laying the foundation
on which the work of Jesus could more easily
rise. Hillel was paving the way for a universal
faith unhampered by petty national affairs. He was
intensely human; had he been otherwise, had he
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employed other/than the simplest and most natural
means for his work, who knows how many centuries
would have elapsed ere the civilizing influence of
Judaism in the guise of Christianity could have made
itself felt. None before Hillel ever attempted such
a policy. He was the founder and originator—not
of the universality of the faith, but of HOW TO MAKE
THE FAITH UNIVERSAL.

Withal Hillel was not a reformer in a modern
sense, He did not deviate a jot or tittle from the
law. His acts stood in no contrast to the Mosaic
Law, not even his ‘Prosbul Act,’’ of which we shall
speak farther on. What Hillel attempted was in
the nature of a warning note of preparation for the
future in case of calamity, so that, when driven
from the land of their fathers, the learned men in
Israel should carry along the indestructible seed of
the sacred faith and plant it upon foreign soil. De-
pendent upon none but God, they should be ready
to go whithersoever His finger pointed. Hillel
wanted them prepared to teach and practise love,
charity, humility, prudence, wisdom, and forbear-
ance. That Shammai opposed Hillel’s work speaks
for the power thereof; yet it casts no discredit
upon that zealous Nationalist to have had different,
though less subtle, ideas.

In matters of doctrine Hillel was even stricter
than his opponent Shammai, but when it came to
the philosophy of life, to considerateness, to the
spreading of Israel’s pure religion among the masses,
even amongst non-Hebrews; when it came to answer-
ing miscellaneous questions by mockers, scoffers, and
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Heathens |where the) peculiar situation demanded
skill, patience, and unruffled temper, so that the
faith and its adherents might stand glorified before
the world; when it came to teaching the principles
of human love and forbearance by precept and
practice, then Hillel towered above his antagonist
as the lofty cedar above the gnarled oak. Then all
the gifts of the sage, his amiability and divine pa-
tience came into play, and men praised his name
and glorified his virtues.

Hillel’s sayings show his lofty soul as much as his
policy, and the stories in the Talmud, legendary as
they may be, always tend to emphasize the latter.

‘“‘Be thou of the disciples of Aaron, who loved
peace and pursued peace; so that thou love man-
kind, and allure them to the study of the Law.”” "

That which makes the character of Hillel so ad-
mirable to the student of the Talmud is the almost
total absence of the miraculous in his work. It
seems that the Talmudic fabulists felt that they
dared not obscure his splendid personality by petty
fantastic stories. Did they understand his policy?
Is this a tacit rebuke to Hillel’s application of nat-
ural means to further a sublime end? There is
ground for both suppositions. But thanks be to
them, whatever their intention, for the clear-cut
pictures they give of his character and manner of
acting. These pictures also put into strong relief
the nature of Shammai and the policy he pursued.

Once a Heathen, says the Talmud, came to Sham-
mai and said:

‘‘Rabbi, I desire to become a Jew; but I care
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nothing) for| the elucidations of the Rabbis and the
ordinances of the Synagogue; I care but for the
‘written LLaw of Moses, and to it will I adhere.”’

‘“Wouldst thou, a Heathen, despise the wisdom
of the Rabbis? Go hence, I will have none of thee!”’
said Shammai angrily.

. The Heathen went to Hillel and repeated his re-
quest. The Rabbi looked at the stranger quizzically.

““Dost thou know aught of Hebrew?’’ he asked.

‘“Nothing whatever,’’ the man replied.

There was a fleeting smile on Hillel’s face as he
bade the man be seated.

*‘I will teach thee the Aleph-Beth of the Hebrew
language,’’ he said. :

It was a simple lesson, merely the reading of the
Hebrew alphabet, at which Hillel explained that, un-
like the Greek and Latin, the Hebrew language was
always read from right to left. The lesson being
over, the man went away very much impressed, and
on the day following came for another lesson, which
Hillel started by reading the alphabet from left to
right.

The Heathen was puzzled.

‘‘Rabbi,”’ said he, ‘‘thou didst say yesterday that
Hebrew is read from right to left.”’

‘“Then thou art willing to accept the oral explana-
tion I gave yesterday about the written word as au-
thentic for to-day, and any explanation I should
give thee to-day thou wouldst again accept with the
same faith for to-morrow? Why? Because thou be-
lievest in my ability to teach thee the hidden mean-
ing of words and phrases. Why, then, shouldst thou
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reject the elucidations-and,ordinances of the Rabbis,
who do no more than I do in thy case, namely, the
explanation of the written word, and its proper ren-
dition?”’ the sage replied.

The Heathen saw the wisdom and justice of Hil-
lel’s words and reverently begged for admission into
the congregation of Israel, promising to adhere to
the written and the oral laws of the Hebrews.™

Hillel has some pointed utterances against those
who boasted of the position they held by virtue of
their names as priests or any other official dignity.
Also against those who, having acquired some
knowledge, made it a means for sordid ends. ‘‘If the
Temple is destroyed, where will be your official dig-
nity? If you are despoiled of your ill-gotten wealth,
what good will your sham knowledge do you?’ To
quote his own words:

‘“Whosoever aggrandizes his name destroys it;
and he who fails to increase his knowledge of the
Law shall be cut off; and he who does not study the
Law is deserving of death ; and he who serves himself
with the crown of the Law, will be consumed.”’

In Hillel’s day the pomp of the Temple, the high-
priestly office, and the wealth and influence of the
Jewish aristocracy appeared alluring to some ambi-
tious Heathens, who not infrequently sought Judaism
with these ends in view, Shammai, who hated the
foreign element in general and the Heathen element
in particular, frightened away such applicants with
telling harshness. He did not want Cret/iz and Pleths
in the congregation of Israel. The Jews never had

any use for this class of people; they were always a

a
\
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hindrance rather, than a help to the development of
the national idea. Moses would not give them
equality with the Israelites, and accorded them the
position of slaves: hewers of wood and carriers of
water; and even then they caused great trouble.
Such was the position taken by Shammai.

Hillel thought differently. The Heathens’ ambi-
tion, he argued, was not only natural, but it was
encouraged by the boastful Jews themselves. But in-
stead of treating such applicants harshly and making
enemies of them, he said, treat them wisely; show
them the way to salvation; make them meek and
humble; let them see the real beauties of the faith
and they will embrace it for its own sake. In this
manner you will not.only serve the faith in the pres-
ent, but you may secure for it incalculable benefits
for the future.

This thought is clearly illustrated by the following
story:

Once, says the Talmud, a Heathen came to the
house of Shammali, and said to him:

‘‘Rabbi, I desire to become a Jew on condition
that thou make me a High Priest.”’

Shammai grew very wroth at such a demand, and,
threatening the man with his long staff, he cried:

‘‘Away, thou barbarian, lest I chastise thee as
thine impudence deserves! An infidel cannot become
a High Priest, nor can he come nigh unto the Holy
Place.”’

However, the Heathen’s ambition was not so
easily thwarted; he went to Hillel, and proffered
the same demand.
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\*Thyl desire . i) mot/extraordinary, my son,’’ said
the sage; ‘‘but art thou sincere? "’

““I am,”’ said the Heathen.

Hillel's features seemed to change; he became
awfully earnest.

‘“‘Canst thou approach the Lord God of Israel
with proper reverence?’’ he asked.

““I can,’’ the man replied, somewhat subdued.

‘“Ah, but knowest thou the law which surrounds
the exalted position to which thou aspirest? '’ Hillel
asked with increased solemnity.

““I know it not, oh, Rabbi,’’ the man replied.

‘““Knowest not the Law?’’ Hillel cried in evident
surprise; ‘‘my son, the position of a High Priest is
more exalted than that of a king, and even a king
must know the laws of his land ; how much more then
is it incumbent upon the High Priest who stands be-
fore the awful sanctuary of the Lord, to know the
laws governing the approaches to the sanctuary!
Now, my son, listen. This is one of the laws: ‘And
the stranger who cometh nigh (unto the altar of the
Lord) shall die.” "’ *

The Heathen turned pale.

‘““To whom doth this refer?’’ he asked, trem-
blingly.

‘‘Aye, to whom doth it not refer? Even David,
the king, had he lived and dared to go near the altar
to serve the offering, would have merited death,”
Hillel rejoined.

“Your laws are strict,”” said the Heathen, ‘‘but
in them is pleasantness. My desire for the exalted
position was wrong, but my wish to be of your faith
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is now (keener.than before; pray, Rabbi, admit me
into the congregation of the Jews.”

Thereupon Hillel readily accepted the applicant
and put him under the care of his disciples for in-
struction and ultimate admission into the covenant
of Abraham.

Such marvellous wisdom could not fail to bring the
Law and its adherents into great respect among the
Heathens. But even greater was its effect upon
the Hebrew people. The Babylonian who, without
financial or political backing, but by mere merit,
had become the head of the Sanhedrin, and titular
prince, gave to them a higher conception of their own
faith and national aspiration. With Hillel rose an
appreciation of the laws and the possibility of being
released from the burden of dead-letter worship. He
also brought a clearer knowledge of tradition; for
he had sat at the feet of the masters, Shemaiah and
Abtalion, and his keen spirit had penetrated the
greatest depths of their discourses; he lost no hint
which their words implied. He treasured their
teaching regarding the relation between the Law
and the needs of human life. The words came to
him as a light from heaven, ‘‘should one peril his
life for the Law, the Law shall be turned to save
his life.”’ ™ Was not in this a hint for reform, a
point whence to start a form of elucidation of the
Law, which shall become, as he himself said, ‘‘allur-
ing"’? Certainly. None before him saw it so
clearly, and none before him set to work so syste-
matically to make the Law of Moses a responsive
element, an active principle, and to define the
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regulations/.| theOlignorant application of which
wrought unspeakable harm to the people.

Hillel did not care so much for great scholars as
for good men. One who knew all the laws and kept
none was infinitely more culpable than one who
knew none at all. A man’s salvation depended
not upon his knowledge of every tittle of the
law, but in the proper exercise thereof. Nor did
he conceal his preference for the kernel to the
shell, and when a Heathen, probably to test the
Rabbi’s patience, asked to be taught all the laws
of the Hebrews while he would stand on one foot,
the sage did not drive him away as Shammai did.
He took that mocker by the hand and spoke to him
gently.

‘““My son,’’ said he, ‘‘to be a good Jew thou
needest to know but one principle, and that I can
teach thee in less time than thou requirest. That
which is hateful unto thee, do not unto thy neigh-
bor. This is the fundamental principle of the Mo-
saic religion: all the rest is mere commentary; go
and live up to that.”” »’

Wonderfully enlightened, the erstwhile scoffer be-
came an adorer; he studied the lore and the laws of
the Hebrews and became a convert.

In sooth the times and the conditions of society
in Palestine were such that a powerful, equipoised
factor was needed to stand between the stubborn ad-
herents of the dead letter of the law, and those He-
brews who affected Roman manners and denied the
Law altogether, and were even ashamed of being
called Hebrews. To break down the barrier erected
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by stiff-necked' zealots, and to bring back into the
fold those stray sheep of Israel, whom folly and a
contempt for the bigots had driven away, was an-
other aim of Hillel’s activity.

Among the first acts of his administration was his
‘“‘Prosbul Act,’”’ which was designed to protect the
money-lenders as well as the borrowers during the
‘““Year of Release.”” For the man who held a
mortgage on another man’s property was forced to
release it on the first day of the seventh year. If
the mortgageor was a dishonest man, he simply re-
fused payment, and the mortgagee lost his capital.
Thus people resorted to all manner of fraud, in
which they were virtually assisted by the law. The
money lenders, to protect themselves, would either
charge exorbitant rates of interest or refuse to lend
money altogether. Ordinarily this would not have
been such a great misfortune, but there were times
when the people had to have money or feel the
scourge of the tyrant. The first year after the ac-
cession to the throne of Herod, was a Year of Re-
lease; the people had been drained to the last drop
by exorbitant taxes the preceding year, which had
been followed by bad crops. The people then had
neither food nor money to buy it. They took their
last possessions and went to the money-lenders; but
these refused to advance a single coin: they were
afraid to lose their money at the coming Year of
Release.

Hillel came to the assistance of both parties by
means of the ‘‘Script,”’ which was in the nature of a
promissory note and which secured to the lender his
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money/evenlafter the) ' Yedr of Release; for though
the property reverted to the borrower, the lender
could sue on the ““Script ’’ and collect his money by
due process of law in judgment and execution.”

After the publication of this Act, the people
heaved a sigh of relief, and though it favored the
lender it gave a fair chance also to the borrower.

Another injurious law was that which provided
that a man, having sold a house and desiring to buy
it back, which he could do within a year, was forced
to pay the original purchase price personally into
the hand of the one in possession. But the latter,
not desiring to give up the property, often hid
himself on the last day and thus defeated the laws
of equity.

Hillel made an act which provided that the origi-
nal owner had the right to deposit the purchase
money in a court of justice on the last day of the
year within which the property was sold, whereupon
he could take immediate possession.'

Another evil was found in the borrowing and lend-
ing of grain at seed-time. Poor crops frequently
forced the people to borrow grain for food or seed,
which the rich merchants readily gave; but prior to
the expiration of the debt the lenders combined to
raise the price of grain and demanded returns equiva-
lent to the increased rates.

Hillel remedied this by providing that cereals shall
be returned or paid for at the price it sold for on the
day it was loaned.”

And so he went on instituting one reform after
another; making every Mosaic Law luminous by the
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brilliancy .ofThis' i matchless intellect. He was, in
sooth, a second Ezra, and, like him, he reconstructed
the Law of Moses, making it a moving force for all
time.™

His knowledge was universal; embracing many
languages and the sciences of botany, medicine, as-
tronomy, mathematics, and geography. Speaking
in the language of the Talmud: ‘' There was no phil-
osophy and no tongue which he had not learned; he
knew the speech of the mountains, hills, valleys,
trees, plants, and that of the domestic and wild
animals.”” ™

As was the man, so was his domestic life, happy to
the fullest measure; for his wife was as lovable and
tender-hearted ashe, The thought of comingevil to
the nation which, as we have indicated, mainly di-
rected his policy, never extended to his own house;
nor did it manifest itself in his home life. Both
were fortified by walls of the purest faith and wis-
dom. He feared neither the present nor the future.
The Talmud illustrates this beautifully and signifi-
cantly. Hillel was on the way to his home, when
a great noise suddenly reached his ear. *‘I am cer-
tain,”’ said he, ‘‘that it is not in my house [that
no misfortune has befallen me or mine].”’® This
pure optimism ruled all his words and acts, and no
amount of personal inconvenience was ever great
enough to disturb this wonderful equanimity.

One day a very distinguished man came to see
him; Hillel asked his wife to prepare a dinner—
probably commensurate with the dignity of the
guest. Hour upon hour passed, still the dinner was
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not/\broughtO! . (Hillel'showed not the least impa-
tience; he kept his guest in good spirits by de-
lightful conversation, and at length Hillel's wife
appeared with the servants and the steaming food.

‘“We are late to-day,’’ said Hillel smilingly.

““The food was ready long ere now,’’ said she,
‘“‘but a poor and hungry man came and asked for
something to eat and I gave it to him, and that ne-
cessitated the preparation of other food."’

‘““My dear,”” said Hillel, ‘‘thy good heart has
prompted thee to do the right thing; for charity is
one of the noblest virtues, and the Lord is more
pleased with thy work than any other.”” ™

His patience was proverbial. It was greater, finer,
nobler than that of Job; for Hillel was not called
upon to contend with fate, but with the follies of
man. But, though tried beyond the ordinary en-
durance which characterizes wise men, he never lost
his temper. This admirable quality is praised by
Rabbis who rightly place Hillel above Shammai.
‘“Let every man always be as meek as Hillel and not
high-tempered like Shammai.”” ™ In illustration of
Hillel’s meekness the following story is given:

On a Friday, while Hillel was in his bath in honor .
of the Sabbath, a man called to see him. Hillel
quickly dried himself, put on his mantle, and, going
into the reception-room, asked the man what he
desired.

*‘I have a question to ask,’’ said the visitor.

‘*‘Ask, my son,”’ rejoined Hillel.

‘“Why have the Babylonians round heads? ”’

““Thou hast asked an important question,’’ said
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Hillel) evidently unaffected by the irreverent insinu-
ation. ‘‘Because the Babylonians lack skilful mid-
wives.”’

The man went away without thanking him, and
after an hour returned and roughly called for Hillel.

‘“What desirest thou?’’ the latter asked.

‘I have a question,’’ said the man.

‘“Ask it, my son,’’ said Hillel.

‘“Why are the Tharmudians cross-eyed?”’

‘“Thou hast asked an important question,’’ said
Hillel, ‘‘because they live in a sandy country.”’

The man went away as before, and after an hour’s
absence returned, crying: ‘‘Is Hillel there? Is Hil-
lel there?”’

‘““He is here,”” said Hillel pleasantly; ‘‘what de-
sirest thou of him? "’

““I have a question to ask.”

‘‘Ask, my son.”’

‘““Why have the Africans flat feet?’

““Thou hast asked an important question ; because
the Africans are obliged to pass through great
swamps,’’ was Hillel’s reply.

“I have many more questions to ask,’’ said the
man tentatively.

‘“ Ask them, my son,’’ said Hillel.

““But I fear thou wilt become angry,’”’ the man
remarked.

Hillel drew his mantle closer and sat down.

‘“Ask all the questions thou hast, my son; I will
listen,’’ he said.

‘“Art thou Hillel whom they call the Prince in
Israel?’’ the man asked.
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$\Iram| Hillel.’!

‘““Then may there be none more like thee in
Israel!’’ the man cried.

*“Wherefore this wish, my son?"’

‘“‘Because I have this day lost four hundred gold
pieces on thine account; I wagered that I could
make thee angry,”’ the man explained.

‘‘My son, thou mightest lose many hundreds of
gold pieces ere Hillel would give way to anger.”” *

He was scrupulous in matters of personal cleanli-
ness, bathing daily, often several times during the
day.

“If man taketh such care of statues which he
washeth and cleanseth from dust, though these
statues are but the images of mortals, how much
more eagerly should a man attend to the cleanliness
of his person, which was created in the image of
the divine!’’ he often said.”

‘‘Man should be clean so as not to offend his
guest,’’ he once said to his disciples.

‘“What guest?’’ they asked.

‘““The soul,”” the Master replied. ‘‘The soul is
man’s most cherished guest; within us to-day, it
may be with God to-morrow, and think of it, my
children, if the soul should say to God that it had

"lodged in an unclean dwelling.”” *

None surpassed him in humility ; not even in the
days of his rising fame, a period when students ac-
quiring a certain degree of recognition are apt to be
vain and presumptuous. Hillel was always meek
and polite, ready to do a man service, no matter how
trifling or how great. If a man needed a service to
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which\he wasused; but owing to reverses in his for-
tune was unable to procure, he would never go with-
out it when Hillel happened to be near. He either
hired the services of another, or, if he happened to
be without ready money, would do it himself.

It was one of Hillel’s principles to prevent humil-
iation of any person, particularly of impoverished
nobles, who, he held, suffered more keenly than
others when they had to appear in public and could
not afford the means their former position so readily
gave them. Such people were Hillel's particular
care, and he humored their wants to the smallest
degree. The Talmud contains a story in illustration
of this feature in Hillel’s character.

A certain impoverished noble who used to have a
*‘erier”’ run.in front of his carriage complained that
he could now ill afford it. Hillel at once called a
*‘crier,”” and engaged him for immediate service.
Some days later Hillel saw the noble driving, but,
alas, without a ‘“crier.,”” Hillel examined his then
slender purse and found that he had not the price
for a crier’s service. Without a second thought,
Hillel ran in front of the noble and performed the
service of ‘‘crier.”’

Thus by the force of intellectuality and personal
service Hillel gradually prepared the Jews, who
stood at the threshold of indefinite exile, to bear
the great burden which misfortune, deserved or
otherwise, put upon them. He wanted them pre-
pared to go into the world and act so that, though
assimilated, they might yet retain the power to sway
man by the living word.
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/Bethounotdressed among the naked, nor naked
among the dressed; sit not when others stand, and
stand not when otherssit ; weep not when otherslaugh,
and laugh not when others weep ; attempt no changes
with the customs of those with whom you dwell.”” ®

From this it'will be seen that he was possessed of
exquisite tact, and had he lived half a century later
who knows but that this one amiable intellectual
giant might have averted the great calamity which
efell the Temple and the city of Jerusalem?

A great deal more might be written about the var-
ious disputes between Hillel and Shammai. This,
however,would but repeat what we have already said,
namely, that Hillel towered above the men of his time
an immeasurable height, and that he was the actual
founder of Judaism as it appeared after the destruc-
tion of the Temple, and that he was practically a new

Moses unto the Jews. The former gave the Law,
the latter made that law a vital force for all time.
“Hillel’s life and work made the work of Jesus a pos-
sibility. Without Hillel the world would have been
less receptive to the message of the lowly Nazarene.

Grateful to Hillel’s memory and appreciative of
his wonderful work, the Talmudists ascribe to his
life a value as great as to that of Moses, and in the
beautiful hyperbolic form of rabbinical expression,
it is said that Hillel lived to the age of one hundred
and twenty years. In reality, however, he lived but
eighty years, and died about sixty years before the
destruction of the Temple by Titus, and ten years be-
fore the birth of Jesus of Nazareth, having been presi-
dent of the Sanhedrin for forty consecutive years.*



CHAPTER 11
JESUS OF NAZARETH

N writing of Jesus of Nazareth, I seem to myself
to hear a voice such as came to Moses in the
desert of old: ‘‘Take the shoe from off thy foot, for
the place on which thou standest is holy ground.”
As Moses marvelled at the bush which burned and
yet was not consumed, and approached to examine
its nature, so I am drawn to examine the wondrous
mystery of the life and death of Jesus to my fullest
power of mind, and in deep reverence.

I propose to examine the position occupied by
Jesus in the history of the Jewish people, to tell the
conditions which moulded his life work, and brought
about his agony and death.

The sources from which I shall draw mainly in
this task are the pages of the Talmud. This remark-
able work enshrines the mental activity of the Jew-
ish race during nearly a thousand years. Though
embodied in literary form only in the second century
after the birth of Christ, by the labors of Rabbi Juda
the Prince, the material of the Talmud text was the
coimmon property of the Jewish people for centuries
earlier.

The history and philosophy of successive genera-
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tions were handed down by a rigorous system of oral
tradition among the Rabbis, as the Koran in after
years was handed down by the followers of Moham-
med. The earliest traditions embodied in the work
of Rabbi Juda the Prince date to at least the third
century before Christ, and later writers continued to
add to the text down to the ninth century after his
birth.

It is rather an encyclopedia than what is styled a
history in the common speech of our own day.
Juda’s object was to embody in writing the traditional
law given to Moses as interpreted by later recog-
nized teachers of Judaism. The circumstances under
which these decisions were given, as well as the de-
cisions, are related in the customary style of Eastern
nations.

The narratives of the Talmud have some resem-
blance to the legends of the Christian mediaval saints,
but they contain a wealth of facts relating to the Jew-
ish people which can be learned from no other source.
The difference of language, from pure Hebrew to
the patois of Syria and Babylon, in which the Tal-
mud is written, makes its study a task only for
scholars, but a task which well repays the labor
imposed.

From this record of purely Jewish life and thought,
handed down to us like a testament of bygone ages,
I seek to gather what it tells of that life, so full
of human charm and sweetness, of the individual
whose sublime principles might have united all
men, Jew and Gentile alike, under the banner of his
Messiahship, had it not been for the errors and
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crimes of those who-mistook his word and work and
mission, and even in his name were guilty of deeds
at which humanity revolts.

I desire to place clearly before the men of our day
the community of spiritual thought which, bégin-
ning with Hillel, runs through, and is consecrated by,
the life and death agony of the Man of Suffering of
Galilee. In the sequence of time Jesus follows
Hillel, and Hillel’s teachings had prepared Hebrew
hearts for the gentle message of Him who followed.
That many were so prepared, outside history shows.
That many of the leading Rabbis, the masters in
Israel, knew and approved its doctrine, is attested by
the Talmud itself. The name of Jesus of Nazareth
and of many of his chief disciples find frequent
mention in its pages.” His life and work and death
are as clearly attested there as is the work of Hillel
or his successors in the Patriarchate. Looking ex-
clusively to Jewish historical authority, there can
be no more doubt regarding the actual existence of
the one than of the other.

‘“‘Let none be as Josua ben Perachiah, who re-
pulsed Jesus of Nazareth (Jeshu ha-Notzri) with
both hands,”” is an injunction contained in the
Talmud.*

The day of his death, the manner of its accom-
plishment,* his age at the time, and the name of the
Roman governor, Pontius Pilate (Pinehas Listai),
who sanctioned his execution, are also told there.*

If Jesus is frequently referred to by other names,
as Otho ha-Ish (that man), or Peloni (a certain one),
it may easily be understood. After the death of
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Jesus his name.became a stumbling-block of con-
tention between different portions of the Jewish peo-
ple. While some used it to heal the sick and give
authority to the divine law of love for man,* others
coupled it with malediction. The bitterness of these
dissensions was intense. The followers of Christ
were branded by some Jews with the opprobrious
name of heretics (Minim), while other Jews, and
those often the most learned, echoed the senti-
ment.*

Whether regarded with love or hate, the person-
ality of Jesus fills a large place in the Jewish world
of Palestine. It occupied the thoughts and the
discussions of the Rabbis to whom everything was
centred, at the time, in the affairs of the Holy
Land.

The descent of Jesus from David, as set forth in
the New Testament, is not disputed in the Talmud,
though it must have been publicly proclaimed at the
time. It is hardly credible that the hostile High
Priest and the Roman governor should have laid such
stress on his claims to kingship were not his descent
from David an unquestioned fact. Pilate gave the
title ‘‘King of the Jews’ in his sentence in a spirit
of no hostility to the victim over whose cross it was
written. He even used it as a means of exciting
popular sympathy in his behalf, according to the
New Testament narrative, and the enemies who
sought and compassed his death made no attempt to
deny His origin. The Prince of Judaism and the
Prince of the Christian world are of one blood, the

race of David; and the faith and hopes of mankind,
3
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whether Jewishior(Christian, spring from a common
fountain.

There are many among my people who decline
to regard the narrative of the New Testament as
worthy attention on their part. At the same time
their regard for the Old Testament is not lessened
because they accept many things in it in an allegori-
cal or figurative sense. 1 would ask such why it is
not more reasonable to test the statements contained
in the New Testament by historical standards. That
work has been received as authentic history by the
largest part of civilized men during many centuries.
Granted even that we as Jews reject certain points
cardinal with the Christian faith, it cannot be denied
that Christianity is a historical fact, and its existence
to-day is directly traceable to Jewish origin through
the New Testament. Such a work cannot be ignored
nor treated with contemptuous indifference by
thoughtful men, be they Jews, Christians, or any
other class, but least of all by the Jewish historian.

The first appearance of Christ in public, when, at
twelve years of age, he presented himself among
the learned doctors of the law in the Temple, was
almost in the time of Hillel’s life. Whether Hillel
himself was one of those who marvelled at the intel-
ligence displayed by a child cannot be told, but cer-
tainly the doctors then present were Hillel’s followers.
Hillel’s authority was then supreme among the
teachers of Judea. The noble picture of Raffaele is
one which may command the fullest sympathy of
Christian and Jew alike. The Temple stood in its
glory in Jerusalem, and within its precincts the mas-
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ters in'Israel expounded 'the Law of Moses, which
Jew and Christian alike hold in reverence. Hillel
had taught it there forty years, and by his words in
a great measure the religious thought of the people
had been moulded to receive as they might the mes-
sage which Christ came to offer. That message de-
veloped, but did not contradict, the teachings of the
great Rabbi. Hillel had come from Babylon in his
early days. The boy who appeared among the
doctors had been an exile in Egypt from his in-
fancy. Both were Jews even of the noblest blood
of the ancient kings, but neither had any part in
the narrow local spirit which would make Palestine
the only Holy Land in God’s world.

The High Priests and their partisans, the self-
righteous Sadducees, cared little for either Hebrew
learning or Hebrew religion. They rejected the
traditional law absolutely, and cared not for the
controversies of the learned Rabbis. In the very
service of the Temple they were obliged to employ
the Scribes or Rabbis, whom they stigmatized by the
name of Pharisees, or aliens, but whose knowledge of
the Hebrew language was indispensable in the Tem-
ple service. But if the Sadducees cared little for
Hebrew religion, they were filled with a bitter zeal
for the nationality of their land. They were the
local aristocracy of Palestine, recognized as such by
the Roman governors, and they jealously guarded
their official position, while despising the belief of
the majority of their nation.

Hillel’s teaching was in direct opposition to the
bigoted nationalism of the Sadducean High Priests.
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They | held! theTémple as the centre of the law
itself: he regarded it as merely an adjunct. ‘‘You
are lost,”’ he said to them, ‘‘if you are separated
from the material Temple, but we carry a Temple in
our hearts in which the Lord can be served always
and everywhere.””’ ‘‘A place is only holy if its
~ dwellers make it holy.””* So close is the analogy
between the moral teachings of Hillel and his school
with those of Christ, that some of our Jewish writers
have asserted that all the sayings recorded in the
New Testament may be found in the Talmud. The
statement is partially true, but then many of the doc-
trines so set forth were uttered by Rabbis like Eliezer
ben Hyrkanos many years after the death of Christ.

Christ’s appearance amid the doctors of the Tem-
ple was but momentary. He buried himself in an
obscure village for eighteen years afterwards. John
the Baptist and others, zealous for the Law, had
gone into the desert to live solitary lives of peace and
prayer, away from the corruption which reigned even
in the Sanctuary of the Most High. They foresaw
coming changes in the state of the people of Israel,
and the advent of One who would give Judea and
the world something greater than a revived empire
of David, but a something which the masses of the
people could hardly conceive in their narrow range
of thought.

The days indeed were evil for the mass of the
Jewish people when John came from his desert to
raise the minds of men with the hope of a mighty
change. Morals had greatly deteriorated during the
wars of the two previous centuries. Theé Talmud
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gives'a’proof-of ‘this-when'it records how Ben Zakkai
decreed the abolition of the ordeal prescribed in the
Mosaic Code in cases of suspected marital infidelity.
It says that the change of manners was so great that
what had been a protection for innocence was made
an engine for its oppression.’

Though the populace still gloried in their nation-
ality, and looked forward to indefinite future gran-
deur for it, the simple faith of a former age had been
weakened by the influence of foreign laws and litera-
ture. Mention has been made of the Sadducees, a
party among the Jews, who sprang into existence
under the dominion of the Greek monarchs of Syria,
and who proclaimed a new doctrine. They rejected
the whole traditional law which had hitherto been
accepted unquestioningly as of equal authority with
the Scriptures. Their position, doctrinally, was
somewhat similar to the Puritans of England. Their
innovations in the Jewish religion had indeed an an-
- alogy with the Protestant Reformation in Europe
afterwards. The Sadducee teachers taught that the
Bible alone was the source of all religious truth, and
they even rejected belief in a future life because
they could not find such expressly set forth in the
written word. Their theory found favor with the
native Jewish kings, who established an independent
kingdom in Palestine during the second century be-
fore Christ. These rulers were of the priestly race,
and they united in themselves the offices of king and
High Priest of the Temple. In the original organi-
zation of the Jewish people, law and religion were
alike of divine origin, but the priests were entirely
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distinct from the teachers of the law. The priests
were devoted to the service of the Temple exclu-
sively, the law was interpreted and decided by the
Rabbis, or masters, who were chosen from all classes
on the test of learning alone. It was natural that
the kings should seek to lessen the influence of the
powerful body of the Rabbis, and the Sadducean
doctrine was decidedly favorable to such a result.
The Rabbis were branded as Pharisees, or aliens, as
a term of reproach. It signified that their place in
the nation was less intimately connected with Pales-
tinian nationality than that represented by the her-
editary priests, who all descended from Aaron.
Though the office of High Priest was again separ-
ated from temporal rule on the extinction of the As-
monean dynasty, it continued to be a high dignity
in itself. When the Roman rule was established,
the foreign governors treated the High Priest as the
head of the Jewish religion, and left him free to
deal with his own people in religious affairs. Ish-
mael Phabi purchased the office from the Roman
governor, Gratus, some years before the preaching
of Christ. He was not even of the family of Aaron,
and was a Sadducee in profession, while the people
at large still held the old traditional law, but Roman
policy treated such points with scornful indifference.
Eight High Priests of Phabi’s family retained the
priesthood and the profitable guardianship of the
Temple of Jerusalem through Roman favor. By
it, too, they controlled the Sanhedrin, or Assembly
of the Rabbis, which was at once the supreme court
and the legislature of the nation in both religion
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and''morals.””The' 'Rabbis, scattered through the
country, still retained their influence among the peo-
ple as teachers of the Jewish faith. The members
of the Sanhedrin shaped the law to suit the will of
the Sadducean High Priests. The main object of
the latter was to increase their own revenues, and
for that purpose they multiplied minute religious
observances, and made the breach of them punish-
able with heavy fines. These fines were part of
the revenue of the Temple, and the High Priests
drove, besides, a profitable trade in selling the vari-
ous animals and other articles specified as fines or re-
quired for legal sacrifice offerings generally.” The
demoralizing effect of this traffic in sacred things was
deeply felt by the religious part of the people, and
its oppressive nature made the office of High Priest
odious to the mass of the population, but the favor
of the Roman governors maintained the unworthy
priests in their purchased power.

The Talmud tells how, shortly before the revolt
against Rome which ended in the destruction of Jer-
usalem, a patriotic member of the Sanhedrin caused
a reduction of the prices of the sacrificial cattle and
doves as a relief to the people. Subsequently the
populace rose in arms, destroyed the bazars of An-
nas on Mount Olivet, killed the High Priest, and
cast his body to the dogs.” This illustrates the feel-
ings with which the Sadducean Priests were regarded
by the people at large in the time of Christ. Their
creed and their conduct were alike repugnant to the
religious sentiment of the nation.

Of the Pharisees who, for diplomatic reasons, were
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employed to(do ¢lerical service in the Temple, many
were scarcely more esteemed than the High Priest.
A large number of others, while affecting unbounded
zeal for religion, were grossly corrupt in their lives.
The contrast between their preaching and their prac-
tice was a public scandal, which finds expression in
the Talmud scarcely less strongly than in the Gospel
narrative. A remarkable passage in the former
enumerates seven classes of Pharisees according to
the various manners affected by each, and five of
those classes are held up as unworthy of respect.
The term Zzewvoim, ‘‘dyed Pharisees,’”’ was a com-
mon term for hypocrite among the Jews. ‘‘You need
not fear the Pharisees, who are really such,’”’ was
the last advice of King Yannai to his wife, ‘‘but fear
the dyed Pharisees, who do the works of Zimri and
seek the reward of Pinehas.”” "' The testimony of
this king is notable, because of his intense hatred of
the Pharisees. In the civil war, and after the cap-
ture of their fortress Bethome, about 80 B.C., he
caused no less than eight hundred Pharisees and
their partisans to be crucified. A deep horror of
this form of punishment was left on the minds of all
Pharisees for over a century.”

It should be remembered that, though Pharisee
and Sadducee are names given to two opposite doc-
trines, they are only applied to the teachers of those
doctrines, not to the body of the laity, who ac-
cepted either. The common people of Palestine
held to the law as given them by the Pharisee Rab-
bis. They recognized the authority of the Sanhe-
drin and its president as supreme in matters of
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religion)\but/they arenever called Pharisees. That
term, both in the Talmud and the Gospels, is con-
fined exclusively to the teachers of the law and its
students, from whose ranks these teachers were
recruited.

Such was the religious condition of the Jews of
Palestine when John the Baptist came from his
desert retreat to stir its people to higher spiritual
life. He was looked on as an Essene, a class of men
who devoted themselves to austerity of life and
works of mercy to others. The Jewish people then
as now in many lands recognized the existence of
supernatural powers in individuals, and associated
their possession closely with a stricter rule of life.
John’s preaching was received with enthusiasm by
the people at large, and even by many of the Phari-
sees, who saw nothing opposed to their own belief
in his action. For the Jews always hoped for the
coming of a Messiah, and at no time more fervently
than at the announcement of John. When Christ
presented himself to him for baptism, John recog-
nized him as the Chosen of the Lord, and pro-
claimed his own inferiority to him at the same time.
There was nothing repugnant to Jewish teaching in
John’s proclamation. The idea of a Messiah, a
definite individual, who was to come in the fulness
of time to bring some great beneficial change in the
condition of mankind, was familiar to all Jews. The
prophets promised it; the Rabbis continually taught
it; the Sadducees scoffed at it, but it had gone into
the flesh and bone of the Jewish people, and they
accepted it without any reservation as to its veracity.
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Opinionsdiffered about the personality of the Mes-
siah. Some held that the Messiah eternally existed
with God, that is, was an emanation of God Himself,
and united with the Holy Ghost; that His name, as
well as the Law itself, was among the first emana.-
tions of God," that is, in the sense of the Logos of
the New Testament.

Others held different theories about the person to
be expected, but some person was keenly looked for
by all Jews to fulfil the glorious promises made by
the prophets of God’s glory in the Holy Land.
When, a century and a quarter after Christ, the
famous Rabbi Akibah actually proclaimed the sol-
dier Bar Kochba the Messiah, few objected. The
Talmud records but one objection. Yochanan ben
Torta said to Akibah: ‘‘Sooner will grass grow out
of thy chin than this one will be the Messiah.”’ ** But
then this very opposition may have sprung from the
faith that the Messiah had already come, that the
One crucified was the real Redeemer. Bar Koch-
ba’s imposture was recognized after his defeat, and
Juda the prince branded his name as Bar Kozi-
bak, the son of lies, but Akibah is still regarded
as a saint and martyr by the Jewish people.

There seems no evidence that Christ, when he be-
gan his mission, made public announcement of any
claim to the Messiahship. Even if he had, it would
not have been necessarily regarded as an offence
against the Law of Moses. He went among the peo-
ple as a teacher of the Law, and as such he was re-
ceived into the synagogues of the Rabbis, who saw
nothing offensive to their ideas in his mission. He
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declared 'he-had‘not'come to destroy, but to fulfil
the Law of Moses. He bade the people follow the
teaching of the Pharisees, as they held the chair of
Moses, the inspired lawgiver, while at the same
time he cautioned them against the practices in ac-
tual life of the same teachers. The questions ad-
dressed to him by the Pharisees were, at least in
part, addressed to obtain elucidation of the true
meaning of the Law. At times they openly ap-
proved his answers, as when he declared the false-
hood of the Sadducean doctrine that the dead rise
not again. On other occasions, the silence with
which his answers were received may fairly be inter-
preted into consent. He was asked to eat in the
houses of distinguished Rabbis, and he accepted
their invitations. Other Pharisees came to warn him
of plots against his life. While individuals occasion-
ally attempted violence or expressed opposition to
his teachings, there seem no good grounds to think
that the body of the Jewish people, or the larger part
of the Rabbis, felt or showed any hostility to him on
religious grounds.

Indeed, it is hard to see why they should. If the
moral teachings recorded in the New Testament
were placed in the mouth of one of the Rabbis can-
onized in the Talmud, they would seem perfectly
conformable to the spirit of the Law of Moses.
Christ did not deny the obligation on the Jews of
his time of the ceremonial law. When his disciples
were rebuked for violating the Sabbath by plucking
ears of corn for food, he did not deny that such was
forbidden under ordinary circumstances, but excused
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it on'the/groundof necessity. The teachers of highest
repute in the Talmud used the same reasoning to
justify any work on the Sabbath, if needed for the
saving of life or even to prevent danger to life. His
prohibition of divorce was in accord with the teach-
ings of the Rabbis, ‘‘Let no man put away the wife
of his youth unless for grievous sin.”’ It is true that
Hillel, the president of the Sanhedrin, had sanc-
tioned a laxer application of the law, but there was
nothing in the principle laid down by Christ on this
subject opposed to the teachings of many orthodox
Rabbis. It was, then, neither zeal for the Jewish re-
ligion nor opposition to the moral teachings of Christ
that instigated the plot to take away his life. The
people followed him with ever-growing enthusiasm,
during his mission, but the High Priest and his fac-
tion saw in the popular movement a twofold danger
to their own power and wealth. The revival of the
religious spirit among the Jewish people would, they
thought, naturally increase the dislike already exist-
ing against themselves as unbelievers and intruders
into the priestly office. It might provoke popular
outbursts, such as that which afterwards did in fact
sweep away the second Annas. Another risk was
that the popular effervescence over the new Teacher
might excite the political jealousy of the Roman
rulers in Palestine. Christ was from Galilee, and the
Galilean peasantry of that day were a particularly
independent and fearless section of the Hebrew peo-
ple. Local outbreaks had occurred there more than
once, and the rulers of the Temple feared that one
of national extent might follow. They felt that in

.
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such'\@\case ithe Templeand their own wealth would
be involved in a common ruin with the people. To
avert such a risk, the unworthy High Priest, Joseph
Caiaphas, resolved to make away with the life of the
Teacher whose words and deeds were so widely in-
fluencing the people.

To accomplish the destruction of Christ with
safety to themselves, his enemies must recur either
to Jewish or to Roman law. The crowds of follow-
ers that surrounded him precluded the possibility of
private assassination. By the help of their depen-
dents in the Sanhedrin the High Priest might secure
a conviction in that body on some charge that might
be capital under Jewish law, but the forms of that
law required long delay in such cases, and Caiaphas
dared not face the popular feeling that would surely
be stirred up against himself by such an attempt.
There was absolutely no accusation that could be
brought against Christ, under the Law of Moses, of
any important kind. It would be different if the
Roman authorities could be induced to act. They
were heedless of Jewish feeling and popularity if the
interests of the empire were involved, but they, too,
were wholly indifferent to Jewish religion or ques-
tions connected with it. The Sadducees tried, un-
-successfully, to involve Christ in a political charge
by asking him whether it were lawful to pay tribute
to the heathen casar. They were equally unfortu-
nate in trying to interest the tetrarch of Galilee,
Herod, in their cause. Finally Caiaphas determined
to adopt a middle course to attain his end of destruc-
tion, It was to seize his victim suddenly, submit
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him\to a trial beforel the priestly court, which might
be represented to the heathen governor as the usual
course of Jewish law, and then obtain from the latter
a sentence of death, which it was thought might
readily be granted in the case of an individual with-
out wealth or powerful friends to plead his cause.
An additional motive might be suggested if the
danger of a popular sedition were urgently pre-
sented to.Roman jealousy.

The plot was put into execution. The great
Teacher was seized at night by.armed servants of the
High Priest, and a patrol of soldiers secured by his
influence. No charge had been made against him
previously, nor was he brought before the court of
the Sanhedrin, the only body competent, under
Jewish law, to try a charge involving the death pen-
alty. Almost every rule of that law was, indeed,
trampled on in the case of Jesus of Nazareth. It
required that a capital charge should be heard in the
daytime only, and that two days at least should be
given to its investigation. It absolutely forbade the
punishment by crucifixion.” It gave a culprit, even
if convicted, the right of demanding a rehearing of
his case during five days in succession. But four
crimes were held worthy of death,—idolatry, murder,
incest, and blasphemy,—and the last was clearly de-
fined to be coupling the ineffable name of God with
an imprecation. Finally, the lawful judge was the
vice-president of the Sanhedrin, and the decision
rested with him, with no one else, and, least of all,
with the High Priest.

Whatever influence Caiaphas and his party may
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haveé/had in‘theCSanhédric Court, they did not ven-
ture to bring their destined victim before it. Jesus
was dragged by the Temple retainers not to the
Court, but to the private house of the High Priest.
His captors, who had gone out to seize his person
only under cover of night through fear of the peo-
ple, surrounded the house to keep off any partisans
or followers of the illustrious Captive. A gathering
of the mercenary scribes of the Temple and of some
‘‘elders *’ proceeded to try him, with the High Priest
as their president. No charge had been made to
warrant the arrest, and now that Jesus has been
seized, his enemies seek to find a colorable pretext
for their action. False witnesses attempt in vain to
bring forward some point of his teaching which
might be twisted into an offence against the Jewish
law, but in vain. Even before the High Priest’s
followers they could not weave any connected story
of such,

Then Caiaphas himself rose and by questions sought
to draw from Jesus some statement which might be
turned into an accusation. Baffled by the reply that
the teaching of Christ had been public, and could be
learned from his hearers, the High Priest, with
affected zeal for the law, which he outraged, asked:
‘“Art thou the Christ, the son of the living God ?”’
The same question had been already publicly asked
him, and in answer he had pointed to the works he
did. John the Baptist had been publicly asked a
similar question three years before. It was no crime
under Jewish law, that a man should proclaim him-
self the Messiah, whom all expected. Much less
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was\it/to speak of \God as ‘‘the Father,’’ and to one-
self as the ‘‘son of God ’’; for that term was com.-
monly applied to the whole people of Israel, and Jew
and Christian alike address the Almighty as ‘‘Our
Father.”” "* It is uncertain, apparently, whether
Jesus replied directly to the question by asserting
his Messiahship, or only answered: ‘‘So you say,”” "
but neither would have been criminal in the eyes of
the Pharisee Rabbis. Even less so would be the
prophecy which accompanied the declaration:
‘‘Hereafter you shall see the Son of Man sitting
on the right hand of the power of God, and coming
in the clouds of heaven.”’

That God had spoken and would continue to speak
through the mouths of inspired men, or Prophets,
was then, as now, a fixed belief of all who held to the
‘Mosaic Law. A prophecy might be true or it might
be an imposition, but its utterance in the name of
God Himself was no crime. To assert that would be
to stamp the most venerated names in Scripture,
Isaiah and Jeremiah and David, as criminals. It
was, however, enough for the Sadducee who filled
unworthily the seat of Aaron. He tore his robes
and proclaimed a blasphemy. His servile partisans
echoed the cry and declared the so-called crime wor-
thy of death.

They could only, with safety to themselves, vent
their hate in words and blows. The Roman gover-
nor held strictly in his own hands the right of capital
punishment among the subject race. Accompanied
by the gang of his followers, the High Priest goes to
the pretorium, the Roman Justice Hall, and there
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asks\ Pilate(tofinflict death on the prisoner he brings
to him. The charge is altered to better awaken the
political passions of a Roman ruler:

‘“We have found this man leading astray our na-
tion, and forbidding to pay tribute to casar, and
saying he is the anointed king.”’

- No shadow of proof is given to these charges, and
the governor receives them with coolness, mixed
with contempt. Caiaphas urges in vain his own sup-
posed rights and official character. He asks if
Pilate supposes he would bring a prisoner to him un-
less he were indeed guilty of offences against Jewish
law.

““Then take and judge him by your Jewish law,”’
was the scornful reply.

Pilate despised the High Priest, whose bribes he
had received, with all a Roman’s contempt for Asi-
atic barbarians. But the malice of Caiaphas was not
to be baffled by scorn. He urged that Jewish law
could not inflict death, and appealed again more
eagerly to the Roman fears of sedition by declaring
that his prisoner wished to make himself a king, a
rebel against the empire. His attendants re-echo
the cry, and add that they recognize no king but
caesar. This may well prove that not the people of
Judea, but a hired mob, was the public which clam-
_ored for the death of Christ.

The Roman governor examines the accused long
and earnestly, while the guard checks with spear and
sword the noise of the rabble. Pilate was merciless
in his rule. He had doomed unsparingly the rioters

and zealots of Galilee, and he knew their faces well,
4
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but/the)face mow. (before him is not as theirs. A
spiritual light shines there, and universal love for
man. The fetters which bind him cannot lower the
dignity of his person; the fierce hate of his enemies,
who rage for his life, neither daunts him nor affects
the mildness of his words. The harsh Pilate softens
towards a Hebrew, and he strives hard to release
him. He appeals even to the national spirit of his
accusers, and asks if they would have him crucify the
king of their nation. " The appeal to Roman preju-
dice had fallen in vain even on the Roman Governor.

It was now the turn of the High Priest to pose as
the devoted subject of Rome, and to threaten even
the Roman governor. “‘If thou release this man
thou art not loyal to the empire,”’ was his final ar-
gument, and it succeeded too well. Though Pilate
might treat the Jewish dignitaries with haughty in-
difference, he knew well the power which the wealth
of the Temple gave its ruler. Even in Rome itself
a charge of disloyalty backed up with gold might be
fatal to a Roman governor. He yielded and deliv-
ered Jesus into the hands of the High Priest and his
followers to deal with as they desired. They led
him away to die by the Roman death of crucifixion,
absolutely abhorrent to the Jewish religion and,
above all, to every true Pharisee.

Over the supreme tragedy let the Angel of Sorrow
spread his wings. Veil thy face, Sun! Be darkened,
sky ; let the earth tremble, and man mourn in tears!
The most angelic of men, the most loving of teach-
ers, the meek and humble Prophet, is to die by the
death of the cross.
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He has/madechumility honor; he has carried the
highest wisdom to the homes of the lowly and igno-
rant of the world; he has carried it beyond all bar-
riers of schools and Temple, and for this he is to die
a death of shame. The Redeemer of the poor, the
teacher of the ignorant, the friend of all that faint
with toil and are oppressed with cares, must die on
the cross. '

It is hard to believe that malice and greed could
so brutalize the hearts of men; harder, that those
men should be the nominal leaders of that people to
whom the Lord God himself had given the sovereign
commandment: ‘““Thou shalt love thy neighbor as
thyself.”’

But it is only too true. Greed of lawless gain
wrung from the people’s oppression, low ambition of
the venal honors bought from a foreign master, and
fear of the wrath of an outraged populace made
those leaders craven, apostate to the law of God, and
slayers of the noblest spirit of their own and of all
times.

Jesus died for the essence of all religion; for
purity, charity, and holiness; for a cause in which
death itself is a godly thing.

When we place the life and death of Jesus beside
that of the greatest of other teachers, as Hillel, the
soul expands in admiration. Hillel's was a life of
peace. He moulded the minds of his people in the
council, and he prepared them remotely for the
mission of Jesus, but there was no shadow of sacri-
fice nor blood in his life. But every word of Jesus
points to a tragic end freely accepted for the good of
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others. || ItcwouldThave been easy for him to raise
the bold mountaineers of his native Galilee in his
own defence, when his enemies sought his life, and
with them to drive the recreant High Priest and his
partisans from the Temple, but he would not do it. -
Bloodshed and human power were repugnant alike
to the nature and teachings of this most admirable
of men, who freely gave his life for the truth he pro-
claimed.

His fate is no secret to himself. In his announce-
ment of the kingdom of heaven one can hear the
strokes of the hammer on the nails that pierce his
hands. The greatness which can speak in the face
of torture and death as Jesus spoke; which can re-
turn good for evil, love for hate, blessing for curses;
which not only preaches the law of love, but lives
by it and dies for its sake, is a greatness before which
every other fades into nothing.

The man Jesus is the most heroic, the grandest,
the noblest personality of all time and age. Even
in the shadow of Golgotha let us, however, be just
and not lay the charge of the great Crime on those
who did not commit it. It was not the Mosaic
Law, nor the Jewish people, nor the great body of
its teachers, the Pharisees, who steeped their hands
in the blood of Christ. That was exclusively the
work of the Sadducean High Priest and his servile
adherents, of men who had usurped by fraud the
succession of Aaron and used it as a means of heap-
ing up wealth by oppression, who were the tools of
Rome, not the representatives of the religion of
Moses, murderers in the name of Jewish law, which
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they'despised' alike'-in' their creed and their lives.
The Jewish law did not and could not sanction the
death of Christ. The mob which came from the
Temple, and the High Priest, with swords and clubs,
in the company of Judas, ‘‘by night for fear of the
people,’’ and which on the following morning yelled,
*‘Crucify the king of the Jews, we have no king but
casar!’’ was not the Jewish people that had sung
‘“Hosanah to the Son of David!’’ a few days before.
In truth and justice let not that crowning iniquity
be laid to their charge.

Not even the Pharisees or teachers of the law, so
frequently rebuked by Jesus for the inconsistency of
their precepts with their practice, were the agents of
his death. Some of that class undoubtedly co-oper-
ated with the Sadducean High Priest, but the mass
of the Rabbis had no share in it. Nicodemus, who
took down the body of Christ, was himself a master
in Israel. Gamaliel, the grandson of Hillel, the
president of the Sanhedrin, nowhere appears in the
iniquitous proceedings. A short time later, when
the High Priest persecuted the disciples of Christ,
Gamaliel, according to the New Testament (Acts v.),
spoke in their behalf in words that are wholly in-
consistent with any hostility towards Christ or his
doctrine:

*‘I say to you, refrain from these men, and let
them alone; for if this work be of men it will come
to naught. But if it be of God you cannot hin.
der it, and you may be found yourselves foes of
God.”

This declaration of the highest authority among
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the Jewish teachers shows, we think, that the rab-
binical body had no part in the crime of Caiaphas,
the High Priest.

The lesson is instructive for Jew and Christian
alike, and may well lead both to a better understand-
ing of each other, and an advancement in the charity
which Christ taught to men,"”



CHAPTER 111
RABBI YOCHANAN BEN ZAKKAI

MONG the many disciples who were moulded

by the great Hillel to continue his policy, one

was specially distinguished, Yochanan ben Zakkai.

He had entered the schools late in life, like Hillel

himself. He had been a merchant before becoming

a student and a Rabbi, and his business ability was

shown all through his long life in the discharge of
his clerical functions.'

Ben Zakkai mastered the learning of the law with
an ease not to be expected in a scholar of forty years
of age. Hillel’s favor was won not less by his dili-
gence than by the systematic power of teaching
which he quickly developed. Not only the law,
but many languages of the Gentiles, occupied the
active mind of Ben Zakkai. He was a natural dip-
lomat as well as a scholar, and at the time diplomatic
skill was a matter of vital necessity for Jewish
teachers, who would carry on the instruction of their
people without exciting the jealousy of their Roman
rulers. Ben Zakkai's urbanity, his calmness, which
no provocation could disturb, and a quiet dignity
which imposed respect on even the haughtiest inso-
~ lence, made him a model in this respect. Hillel
55
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regarded him(as| his own right hand. He felt that
though the arms of Rome might overthrow the walls
of Jerusalem, even destroy the Temple, the faith
would be safe with men like Ben Zakkai at the head
of affairs. The Roman might despise the Jew, but
there was one man in Judea he was forced to respect,
Rabbi Yochanan ben Zakkai. No Roman could
show brutality towards the calm Oriental, whose
stately courtesy ever offered the first greeting to
even a slave. Even the arrogance of the victorious
soldier felt rebuked by the mild patience which
marked every act of the Jewish teacher.’ :

In patience, indeed, Ben Zakkai possessed his soul,
and in it he both found for himself and pointed out to
his people the true secret of success for the Hebrew
race. Tenacity of purpose, coupled with meekness
of demeanor, has carried the Jew through centuries
of struggle, while pride of heart and reckless indiffer-
ence to principle as surely doomed its conquerors to
destruction. The Jewish race was powerless in the
field against the disciplined armies of Vespasian or
Hadrian. It acknowledged the fact, and bowed to
the yoke it could not break, but it never recognized
that yoke as other than a passing one. Under the
rule of the empire the conquered Jews held still to
their own law; they cultivated their minds on the
old Hebrew learning, and kept their faith in them-
selves. They kept aloof from heathen ways and
vices, but they avoided disputes or the proclama-
tion of their moral superiority, which they felt to be
their own even in physical bondage. Hillel had, all
through his life, insisted on the ethical importance of
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meeknesshiBen Zakkai taught the same lesson, not
for individuals, but for the public action of the na-
tion. The patient man proved in this field better
than the strong man. The Jewish nationality has
outlived the empire which destroyed Jerusalem.
The religion and morality of Judea have prevailed
over the superstitions and the philosophy of Greece
and Rome. Whether it was done by Ben Zakkai or
by Paul of Tarsus, the moral remodelling of the Ro-
man world was exclusively the work of teachers of
Jewish race.

Ben Zakkai’s life was lengthened far beyond the
ordinary term. He was the favorite disciple of
Hillel and a contemporary of Herod the Great, yet
he lived to see the destruction of the Temple by
Titus, and to reorganize the Sanhedrin after that
national catastrophe. His life was cast in a time of
factions and disturbances both within and without.
Mention has been made elsewhere of how the Sad-
ducean priesthood tyrannized the people and bent
their energies to sustain themselves in power. The
intruding High Priests of the House of Bocethos,
of Cantheros, and of Phabi, in turn, oppressed the
people. And as these priests monopolized the
traffic in sacerdotal offerings, their influence was
naturally directed to multiplying the ceremonial
duties connected with the Temple. They had
sought and, by bribes to the Roman authorities, ob-
tained a judicial power that did not really belong to
their office. Hillel had made a strong attempt to
counteract their influence, but he was largely ham-
pered by his opponent, Shammai. In the time of
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Christ | this, pernicious influence was at its height.
After his death their influence gradually diminished.
In their place another party arose, the Siccarees, the
sworn enemies of Rome. Between all these parties
and the constant strife amongst them, the very faith
of Israel was in danger. The men who had suc-
ceeded Hillel—his son Simon, and his grandson
Gamaliel the first—were not fitted to cope with the
astute diplomats who presided over the Temple; the
task then fell to Yochanan ben Zakkai of preserving
the Jewish religion, and of carrying out the policy of
Hillel. He became the virtual head of the Sanhe-
drin and the leader of the orthodox, or Pharisee, ele-
ment of the nation, and no fitter man could have
been found.

In multiplying the petty details of ceremonial .
worship the High Priests exaggerated the importance
both of the Temple and the land of Palestine. No
fitting worship could be offered anywhere but in the
Temple, and by an easy stretch of reasoning the
Sadducees argued that a man could hardly be a true
Jew if he resided outside the Holy Land, where the
Temple stood. This narrow feeling of nationality
extended beyond the bounds of Sadducean secta-
rianism. It grew strong among the masses when
Roman oppression became intolerable. It was the
special task of Ben Zakkai to moderate the fanaticism
of patriotic feeling while cultivating the feeling itself
among their people, as well as to preserve the re-
ligion of Moses from corruption at the hands of
the Sadducean High Priests and their partisans.

Like Hillel, Ben Zakkai felt that a Jewish king-
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dom, however glorious, was not the end for which
the divine revelation of the Law had been made to
Moses. He felt it was given for a higher object, to
establish the rule of justice and truth in every part
of God’s world, to build up a Temple, not of stone
and mortar, which might be destroyed by human
hands, but of human hearts, freely offering the hom-
age of love to their Creator and to the men made in
his image. He set himself then to lessen the load
of local ceremonial, which had been so notably in-
creased by the greed of the High Priests, and to im-
press on the minds of the people the spiritual nature
of their religion. The Temple itself, rebuilt by
Herod and profaned by the crimes of its administra-
tion, commanded little veneration from his religious
soul. He saw with a prophetic eye that the condi-
tion of the people in Palestine had no elements of
stability. A legend represents him as passing the
edifice, when its gates were suddenly opened by in-
visible hands. *‘‘Temple,”’ cried Rabbi Yochanan,
‘“‘why wouldst thou frighten me? knowest thou not
that thine own destruction is at hand? "’ *

His task was no easy one, with the Sanhedrin itself
under the sway of the Sadducean High Priests, and
the people handed over to their mercy by the Ro-
man proconsuls. The only influence he could wield
was that derived from his own abilities and learning.
He enlisted the people at large in his cause. Near
the outer wall of the Temple he taught them the
true nature of the law with simple eloquence.
Even in subjection the Jewish people still retained
some influence over its rulers, and Ben Zakkai was
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advanced in - the "Sanhedrin in spite of Sadducean
hostility. He was made chief justice, and in that
office he had opportunity for carrying out his policy
on a larger scale. His boldness was in strong con-
trast to the timidity of the son and grandson of
Hillel. He abrogated one of the oldest regulations
of the law, though dating from Moses himself, as a
necessity. This was the ordeal of ‘‘bitter waters "’
prescribed as a test in charges of adultery against
married women. It was sanctioned alike by the
practice of ages, the teaching of the Rabbis, and the
doctrine of the Sadducees, who recognized the Scrip-
tures as the sole and infallible guide in religious be-
lief and in practice. Ithad become an engine of fraud
and oppression in the hands of the corrupt adminis-
trators of the Temple service, who were charged with
its application. As the chief judge in Israel, Ben
Zakkai decreed its abolition, and his decision was
received with approval by the most religious as well
as by the people. It was a signal victory for the
Rabbis over the High Priests and their faction.*
Even a more significant measure of Ben Zakkai's
was his decision that the ‘‘Red Cow '’ as an offering
for the sins of the whole people, sacrificed by Sad-
ducean High Priests, was of no worth and void. As
there were no other High Priests to offer up the
‘“Red Cow,’’ the decision practically amounted to
an abolition of the practice altogether. It is signifi-
cant of the mould of Ben Zakkai’s mind. The Law
of Moses had to be shaped to new circumstances if its
real life was to be preserved. The Temple observ-
ances could not be long maintained if the people were
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togo forthiover the face of the earth, but the spirit-
ual law could if the hearts of the people cherished it.
Were this not the case, Ben Zakkai would never
have attempted interference with one of the cardinals
of the Temple service, though it were performed by
less worthy priests.

No doubt the tyranny and corruption of the venal
priesthood were evidence sufficient of an approach-
ing catastrophe from without as well as within the
land of Palestine. A bitter hatred against the Jew-
ish oppressors existed among all classes. The peo-
ple cried: ““Woe on the house of Bocethos and on
the staffs of his hirelings, that beat men to obedi-
ence! Woe on the house of Cantheros, because of
what their pens have written! Woe on the house of
Annas, for their poisoned tongues! Woe on the
house of Ishmael Phabi for their heavy hand! They
are High Priests, their sons and the husbands of
their daughters stand over the Temple, and their
servants beat the people with staffs. The Temple
cries to them, ‘“Begone ye children of Heli, ye have
defiled the House of God.””* Such are the words
preserved in the Talmud as an expression of the
popular feeling. But neither the son nor the grand-
son of Hillel had really penetrated the depth of his
teaching. Ben Zakkai alone knew what the master
wanted, and he alone foresaw the future.

The corrupt tyranny of the High Priests was not
the only foe which the calm yet courageous chief
judge had to contend with. A large part of the
people who hated the Sadducean doctrines were
drunk with fanatical patriotism which they identified
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with, religious,duty,, ~A mob rose and slew the High
Priest in hate of his extortions, and the act went un-
avenged by Rome. The hot-blooded among the
people felt emboldened, and they believed they could
by their own strength overthrow the Roman empire.
A conspiracy of murder, not unlike the Italian Car-
bonari of half a century ago, was organized by the
fanatical zealots. These were the Siccarees, the dag-
ger men, or assassins, and their chief was Ben Be-
tiach, a nephew of Ben Zakkai, but far from sharing
his mild spirit. Assassination of Roman and of
Jewish officials became frightfully frequent. The
Jewish people showed a hopeless ignorance of the
political conditions around them. They fought bit-
terly among themselves while exasperating their
Roman rulers by their atrocities. There was no
council among the patriots, no union. Some looked
for supernatural aid in the struggle; others doubted
that Rome would even seek to maintain her rule by
arms. Others relied on the walls of Jerusalem, the
wealth of the people, and the courage of the race to
protect them. The fanatics forced the wealthy into
their insurrection, and proclaimed war to the death
against the rule of the heathen.

The bulk of the Jewish people broke out in insur-
rection. They lacked not patriotic spirit, nor physi-
cal courage such as their fathers had shown in their
struggle against the Greek kings of Syria, but there
was neither concert, leader, nor discipline among the
ill.starred people. There was neither a David nor a
Judas Maccabeus to lead them to battle. The ablest
men among them foresaw the hopelessness of the

V. %
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cause'in which they were engaged, without knowing
how to extricate themselves.

A few of the noblest spirits among the nation saw
a future beyond the inevitable ruin of the Temple
and the city of Jerusalem. They saw the law
written in flame on the skies, and its benign light
shedding lustre over the world; they recognized a
kingdom not of earth but of heaven, as seen by the
prophets, and as announced by the meek Nazarene.
Among these was Ben Zakkai. Though opposed to
the insurrection, he commanded the respect of all
among the Jews. He used it to try to bring sane
counsels to the hearts of the fanatics. He called his
nephew, Ben Betiach, to him, and urged the crimi-
nality of a rising which had no prospect of any result
but the shedding of oceans of blood. The wisdom
of calm age spoke to the senseless fury of passionate
youth,

“‘Unless you desist from your course, you are all
doomed to death,’’ said the old Rabbi.

‘‘Better death than dishonor,”” was the reply.

‘“‘But the people will weary of fighting against
overpowering enemies. They will seek peace and
the enjoyment of what they have, even if under
Roman rule.”

““They must and shall fight!’’ replied the fierce
zealot.

*“They will not,”’ urged Ben Zakkai; ‘‘they have
food in plenty within the town; they will reflect be-
fore famine comes to madden their hearts. Seek
peace while yet you may find it.”’

“We will have no peace with the heathen,
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accursedof . God !CN'We shall fight this very night or
to-morrow!’’ exclaimed Ben Betiach, and he rushed
away from his uncle’s counsels.

He did not fight, however, then, but he made the
struggle only the more terrible. His uncle’s caution
had struck him. He would bring hunger to his aid
in the desperate struggle. By his command the
provisions stored in Jerusalem were burned and the
people were called to face death by famine if they
did not at once break the lines of the besiegers. The
result is too harrowing to repeat here. Through all
the agonies that are written on the pages of Jewish
history, there is none to match the siege and destruc-
tion of Jerusalem. The calamity which still burns
the soul of every Jew was caused by disregard of the
wise counsels of Ben Zakkai.

When he saw the end approaching, when he recog-
nized that all was lost, he concluded to leave the
doomed city. He counselled with his foremost dis-
ciples, Eliezer ben Hyrkanos, Josua ben 'Hananiah,
and his friend Rabbi Zadok, who had been fasting
daily for forty years and had spent his time in prayer
to the Lord to save the Holy City and the Temple.
At this meeting it was settled that Rabbi Yochanan
should leave the city, go to the Roman general, and
plead for the people, or at least save the men who’
had no share in the rebellion. But the rebels slew
all who attempted to leave the city. They made no
conditions and asked no quarter. They would fight
to the death for their rights for independence and
the sanctuary.

Ben Zakkai caused a rumor to be spread of his
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sudden sicknessand;after, of his death. He in-
structed his disciples to put him in a coffin and
carry him out of Jerusalem into the Roman camp.
Though the times were such that a life was hardly
counted, yet the announcement of the great Rabbi's
death caused universal sorrow; even the soldiers,
rough-mannered and wild-visaged men, shed tears.

The Rabbi’s disciples carried the coffin to the
‘“Death Gate,’”’ which opened only for funerals,
There they hoped they could pass without diffi-
culty. But the besieged, thinking that members
of the peace party might resort to such means of
escape, guarded even the Death Gate.

When the funeral procession approached, it was
stopped at the gate.

‘““Whose body have you there?’’ asked the
captain.

‘“The crown from our head has fallen; we are car-
rying the body of our master, Rabbi Yochanan ben
Zakkai,’’ they cried with wailing and groans.

The captain was affected.

‘‘If Rabbi Yochanan ben Zakkai is dead,’’ he said,
‘‘then fallen is indeed the crown of Israel. Open
the gate, men, let them pass.”’

‘“Art thou sure, captain, that Rabbi Yochanan is
dead?’’ cried a fanatic. ‘‘Maybe they are taking
away a living traitor. 1 will make sure that he is
dead.”

He raised his lance to strike at the shrouded form
of the Rabbi. :

‘““Hold, men of Israel!’’ cried the disciples; ‘‘to

dishonor the body of the saint would be a sin for
H
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whichhidisaster;) swift and sure, would fall on all
Israel. Let us pass in peace.”’

*“They are right,’’ said the captain; ‘‘enough sor-
row has already come upon us, let none be added by
such a sin. Open the gate.”

The fanatic reluctantly desisted; the gate was
opened and the procession passed through.

At a distance from the walls of Jerusalem, the dis-
ciples halted, Rabbi Yochanan came from his coffin
and went to the Roman camp. The guards took
him to the tent of Titus,” and he bent low before the
general. :

‘*‘Hail, caesar!’’ said Ben Zakkai, ‘I ask thy pro-
tection.”’

*‘I am not casar,”’ Vespasian replied.

‘“Thou art casar even now; for the casar in
Rome is dead,’’ the Rabbi said.

He had scarcely uttered the words, when a mes-
senger entered the tent, bringing the news of Nero’s
death and of Vespasian’s call to the throne.

‘“Thou art a Prophet, Rabbi,’’ said Vespasian.

‘““The Lord our God hath given me knowledge.
Thou art mighty, O casar, thou wilt take the
tower. In the tower is a cask of honey, near the
honey is a snake: kill the snake and save the cask of
honey,’’ said the Rabbi.*

Vespasian understood the metaphor.

‘“Nay, Rabbi,”’ he said, ‘‘we destroy the tower,
the snakes, and the cask with the honey. Ask for
something else.”’

*“Then, O casar, give me protection in the city
of Yamnai; I am old, I am a lover of peace: permit
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me/\toyspend)my)remaining years in study in the
company of my few friends,”’ the Rabbi said.

“‘Is that all?”’ cried Vespasian in wonder.

‘““One more request, cesar: a friend of mine,
Rabbi Zadok, is ill and worn from fasting, I pray
thee, send thy physicians to heal him.”’

A Roman bearing such tidings would have asked
gold, slaves, and honors, while this old Hebrew
sought but study; as if study meant conquest or
power! How could the Hebrews become a great
nation if their distinguished men lacked ambition?

Perhaps these thoughts passed through the mind
of Vespasian as he granted the Rabbi’s request.
He knew not that his word would undo the whole
work of Roman conquest which he was engaged in.
He thought to crush the Hebrew, his nationality,
his Temple, his faith, while he gave Yamnai to Ben
Zakkai, whose ambition seemed so small. From
Yamnai went forth the law as well as from Zion; it
spread over the world, and no power has ever been
strong enough to stop its progress. '

Ben Zakkai left Vespasian and went to Yamnai,
where he soon gathered around him the noblest
spirits of his time. He founded the great school
known in the Talmud as ‘‘the school of Yamnai.”’
He gave special attention to those of his disciples
who he knew would continue the work after him,
and began the reorganization of a new Sanhedrin.
Unlike the old one in Jerusalem, its aim was the es-
tablishment of a spiritual government independent
of place, rather than to change a fixed national au-
thority from Jerusalem to Yamnai. Sadduceeism -
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as/a forcewasidead; its influence even remotely on
the law-giving body of the nation was felt no more.
The difficulties which later arose among the scholars
was a contention against the power of Hillelism and
the bold strides it made in its policy of universalism,
rather than its sectarian doctrines. The men who
fought them most bitterly were Ben Zakkai's own
disciple, Eliezer ben Hyrkanos, and, later, Simon
ben Yohai, both ambitious for leadership in the
affairs of the Sanhedrin.

The destruction of the Temple, though he had
foreseen the calamity, crushed the soul of Rabbi
Yochanan. He and his disciples tore their garments
and for seven days mourned in sackcloth and ashes.
Then they went to Jerusalem to look on its ruin.
The disciples threw themselves upon the sacred soil
and lifted up their lamentations. Rabbi Yochanan
ben Zakkai gazed at the ruins and then at his weep-
ing friends. Tears blurred his vision; he was sorely
stricken. But from the ruins and the mist and
smoke he saw a new spiritual Temple rise, and its
apex kissed the clouds which, lit by the wondrous
light, cast upon the earth a glory beyond expression.

‘““My sons,’’ said the master, ‘‘weep not, and dry
your tears; the enemy hath destroyed the sanctuary
of stone and mortar, but the true altar of the Lord,
the place of forgiveness, is with us yet. Would you
know where? Behold, in the homes of the poor,
there is the altar; love, charity, mercy, and justice
are the offerings, the sweet incense which pleases the
Lord. Love ye one another, and ye shall find mercy
and forgiveness.”’ *
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‘‘But, O Master,’’ cried they, ‘‘the sanctuary of the
Lord is destroyed, Israel has disappeared, and there-
fore the Lord’s presence no longer abides with us.”’

‘“‘Say not so, my children,” said the saint,
‘‘whithersoever the people of the Lord go, thither
the holy presence goes with them.”’ "

With over a hundred years on his head the ven-
erable teacher turned away from the desolation of
Jerusalem to build up again the spiritual organiza-
tion of his people. Through the favor of Vespasian,
who then ruled the Roman world, Ben Zakkai was
able to open a college for his disciples in Yamnai.
Other Rabbis gathered around to share the protec-
tion afforded him. He seized the opportunity to
found a spiritual republic such as Hillel had outlined.
With statesman-like skill, Ben Zakkai transferred the
power hitherto held by the High Priests, recog-
nized by Rome as the heads of the Jewish nation,
into the hands of the Rabbis. The office of the
Jewish Pontiff had disappeared with the destruction
of the Temple. In its stead came the Patriarchate,
which gradually increased in power and was favored
even by Rome. Its organization was solidified by
the master, Ben Zakkai, and thenceforth formed the
only national government left to the Jewish people.

Ben Zakkai gathered around him the masters
who had belonged to the Sanhedrin like himself.
He filled up the numbers of the membership from
the most learned of his disciples, and this national
council, in fact, gained in power among the people
with the fall of the Temple. Ben Zakkai was uni-
versally recognized as its natural head, both for his
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knowledge of the law and his commanding abilities.
With self-sacrificing wisdom, however, he procured
the election of the second Gamaliel, a descendant of
Hillel, as president. He thought that the recogni-
tion of heredity and Davidic descent in the presi-
dency of the national council would add an element
of dignity and stability to the office which was
needed in the troubled times. During the remnant
of Ben Zakkai's life his authority, however, was de-
servedly paramount in the council of Israel.

The organization of the national council after the
fall of Jerusalem was a vital measure in the life of
the race. During the century that elapsed after the
extinction of the national dynasty the minds of the
Jewish people were mainly turned to the hope of a
revived kingdom which should restore the glories of
David and Solomon. For that reason they clung to
Jerusalem and its Temple with a patriotic fervor
which even the usurped tyranny of the High Priests
of Phabi’s house could not quench. When all these
hopes were blighted and the spirit of resistance
crushed by the swords of the Roman legionaries,
Ben Zakkai recalled the people to the spiritual work
which was the true essence of Judaism. The lesson
that patience is better than strength, which he had
preached in vain before, was now welcomed by every
Hebrew, and it has become part of their nature in
the long ages that have passed since. The sage was
better than the soldier.

The religion of Israel is still a living force, while
the material empire of Rome has crumbled in the
dust. The Scriptures, the intellect, and the individ-
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uality/of ‘theOrace| which seemed to be doomed to
extinction when Titus burned the Temple, survive
to-day. They have penetrated like a leaven the
moral and intellectual nature of every race within
the old Roman empire and far beyond its limits.
Christianity is, in truth, but Judaism developed to
its fuller extent; for Judaism in its essence was the
faith taught by Jesus of Nazareth. That Ben Zakkai
understood this truth and worked with forethought
and wisdom to save the truth contained in Judaism
is his great glory. Hillel spoke prophetically when
he styled Ben Zakkai ‘‘The father of wisdom for
generations yet to come.”” " The great Rabbi had
domestic as well as national sorrows. A dearly
loved son was taken from him by death, and the
soul of the father was filled with grief. His disciples
came to offer what consolation they could. One
recalled the sorrow that had been endured by Adam
when he looked on the body of his murdered son.
Another bade the sufferer consider the afflictions of
Job.

“Children,”’ answered Ben Zakkai, ‘“how can my
grief be lightened by thinking of the grief of other
men?’’

But Elazar ben Arakh spoke to him and said:

‘A certain man had received the guardianship of
a jewel of price, and he watched by day and night
for its safe keeping. When the lord of the jewel
came to take it back the man was happy, because he
no longer could fear for the jewel. Even so, dear
Master, thou shouldst rejoice when thou hast given
thy son to God, who trusted thee with him, since
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thou hast(given' him in his innocence as thou didst
first receive him.”’

And the master said to Elazar:

‘“Thou alone hast spoken wisely, and thy words
have consoled my soul.” ™

Ben Zakkai had another son, Juda, who became a
scholar worthy of his father.

When the master, after his long life, found his
end draw near he was seized with great fear. His
disciples, when they came to his bedside, were
scandalized and asked:

‘‘Master, thou art the light of Israel; why, then,
dost thou tremble?”’

‘““Were I going before a human judge to plead for
life might I not justly tremble,”’ the master an-
swered; ‘‘yet a man can be swayed by words and
favor, but the Judge before whom I must appear
cannot be deceived. From His tribunal man must
go the road of heaven or the road of hell. Can I
tell which road I shall be sent?”’

His disciples asked a last blessing, and he told
them:

‘“May your fear of offending God be as great as
your fear of man.”’

‘“What more? "’ they asked, and he said:

““If a man seeks to please God as eagerly as he
seeks to please men, he will never sin.”” *

His death occurred a few years after the destruc-
tion of the Temple. The Talmud justly says of
him: ‘“With the death of Rabbi Yochanan ben
Zakkai the light of wisdom was quenched.” None
like him rose afterward in Israel.



CHAPTER 1V
RABBI 'HANINAH BEN DOSA

'WO divisions of the Synagogue exist in the
present day. The one looks with longing and
prayer for a restored Jerusalem; the other desires
assimilation with the nations of the world. The
first is eager for a national theocracy on the very soil
of Palestine; the other for a universal brotherhood
of man. The so-called ‘‘Reform ’’ wing of Jewry,
the world over, looks with disdainful pity on those
Jews who cling to tradition, believe in miracles, and
with beating hearts and tear-filled eyes, pray daily
for the coming of the Messiah, and look with confi-
dence for the supernatural signs that are to herald
it. They regard them as slaves to superstitions
which entail sacrifices, agonies, tears, and self-denial.
The origin of this division can be traced back as far
as the first century of the present era in the life of
the Jews of that day.

At that time Ben Zakkai and Ben Dosa already
appeared as leaders of the two schools which are rep-
resented in the Jewish race in the nineteenth century.
Both were attached to the faith and devoted to the
maintenance of the law given to Moses, but they
differed as to the best counsel for perpetuating it.

73
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Ben/Zakkai realized 'that Titus had closed the politi-
cal career of Jewish nationality, and that, if that
nationality were still to exist, it must struggle with
intellectual weapons alone, with the all-conquering
humanitarian principle. He would perpetuate Ju-
daism by spreading its moral teachings through-
out the heathen world, building a temple of souls
in place of the ruined Temple of stone.

To the mind of his rival, Ben Dosa, Judaism could
only be perfectly maintained in a Jewish state where
the civil administration was carried out in strict
conformity with the religious law, binding the indi-
vidual conscience of every believing Jew. Ifsucha
state were impossible from external causes, then
the law at least should be kept intact by the indi-
vidual children of Israel. That could only be done
by jealously excluding the heathen and his ways
from all contact with the inner life of the faithful
Jew.!

To Ben Zakkai the law was only a means, though
a most potent one, for promoting the human welfare
of his race. To Ben Dosa human life was only the
means by which the supreme law of the universe
could be fulfilled by man. In itself the fulfilment
of the law was better than any human happiness,
better than life itself.

While Ben Zakkai would adapt its precepts to
promote the interests of his people, in a worldly
sense, Ben Dosa saw mysteries of another world and
another life in every word of its text. He cared
nothing for the material comforts of life or the splen-
dor of high position, both of which Ben Zakkai
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keenly appreciated.“Ben Dosa was an ascetic, who
found his only joy in mystic contemplation, and
lived in want. His asceticism awed the people.
Ben Zakkai, who in his heart despised the mystic
teacher, yet appreciated his influence with the peo-
ple. Ben Dosa, on his side, felt little respect for the
man of the world, who knew the law indeed as an
intellectual study, but seemed to take no heed to
conform his practice to its precepts.’

Ben Dosa was not the founder of the system of
religious observance which bore the name of Prac-
tice, and called for a close and minute fulfilment of
every point of the law as a strict duty. That
theory dates back to Rabbi Simon the Just, the last
member of the great synod, in the third century
before Christ. He was, however, the true follower
of Shammai, a fervent adherent to nationalism and
its leader at a most critical time for the Jewish race.
He was the immediate forerunner of Rabbi Akibah,
and the great revolution attempted by Bar Kochba
may be traced to the effects of his teaching. With-
out the silent persistence in working for political
independence as a requisite for the theocratic gov-
ernment 'to which he looked as the true fulfilment
of the Law of Moses, the hope of a Messiah might
have died out of the hearts of Israel. Though that
spirit has caused the Jew sorrow and tears and oceans
of blood, yet without it, who can tell whether there
would be to-day any memory of the Jew, or whether
he would stand as an unimpeachable witness of the
marvellous wisdom and mercy of divine providence?
This spirit gave the Jew his particular individuality
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among the'nations'during the centuries gone by, and
it shows itself whenever disorganization threatens
his religious autonomy. It is the perpetuum mobile
of the Jewish faith, a marvel in the eyes of men.

It had its dangers, however, in the days we now
speak of and they were appreciated by the politic
Ben Zakkai. If it were to grow unchecked, he felt,
it was bound to result in a war of extermination
against the Jewish race and an ossification of Juda-
ism itself, which would hinder rather than help the
maintenance of the Mosaic law. He felt, too, that
it was useless to oppose it by external force. Re-
ligious ideas, forcibly repressed, break out after lapse
of time with the accumulated power stored during
their period of enforced inactivity. Such at least
was the belief of Ben Zakkai. He tried to win over
the mystic to his own policy by treating him with
personal respect. He asked him to his house,
sought his advice, and treated it with consideration
externally. The Talmud gives a characteristic anec-
dote of this intercourse between the politician and
the mystic.

‘It came to pass that Rabbi 'Haninah ben Dosa
went to Rabbi Yochanan ben Zakkai to discuss the
Law with him, and while he was in his house the son
of Ben Zakkai fell ill. Then Ben Zakkai said:

‘‘ “’Haninah, my son, ask the mercy of Heaven
that my son may live.’

**And 'Haninah bowed his head even between his
knees and so he prayed to the Lord. And the Lord
healed the son of Ben Zakkai.

*“Then said Ben Zakkai:
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*“/YHad T bowed. @y head between my knees a
whole day Heaven would not have heeded me.’

‘“Then 'Haninah went his way, and Ben Zakkai's
wife asked her husband:

‘“ ‘Is 'Haninah, then, greater than thou art?’

‘“And Ben Zakkai answered :

‘“‘No. He is like a servant before the king, but
I am as a lord before the king.” " *

The pride of the ruler in Israel could not be bet-
ter described.

The sayings recorded of Ben Dosa breathe a dif-
ferent spirit and show how widely divergent were
his thoughts from those of the great politician.

*“If a man fears sin more than he loves knowledge,
his knowledge will abide with him, but the knowl-
edge of him who loves it more than he fears sin will
pass away.”’

‘“If a wise man’s good works are greater than his
wisdom, his wisdom will abide, but if a wise man’s
works are not equal to his wisdom, then his wisdom
itself will decay.”’

‘“He who finds grace with man’s conscience will
find grace with the Most High, but he whose deeds
are reprobated by just men will also be reprobated
by the Most High.”” *

These maxims express the principle of Ben Dosa’s
national policy, and no argument could swerve him
from his chosen path. Whatever plea the diplo-
matists set up to make him relent, his reply was
always the same: ‘‘The Jews have brought their
misfortune upon themselves by laxity in the ob-
servance of the law, hence nothing but the strictest
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adherence)lcould. xestore them to the grace of God,
and bring back their former happiness. Had they
paid less attention to external affairs and more to
that domestic theocracy established by the great
lawgiver, there would have been no cause to prac-
tise diplomacy against the heathen and to protect
the law against him. In sooth the law would have
been as a strong walled fortress to the Jew, and he
would not have needed to fear any but God.”’ _

Stern as Ben Dosa was with others, far more stern
was he with himself. His life was pure and holy.
His domestic happiness was perfect in spite of his
awful poverty. His fame as a man of divine power
travelled through all the land, and from the length
and breadth thereof people came to him asking his
intercession with Heaven for every ill of the body
and soul. Even in matters which required human
judgment rather than divine interposition, such as
quarrels between neighbors, ordinary jealousies be-
tween peddlers, or where stray goats took a particu-
lar fancy to the cabbage in some pious widow’s
garden, they came to him; and as his simple word
had the power of commanding obedience from be.
ings natural and supernatural, he made every one
happy. To him also came farmers whose crops
promised poorly on account of tardy rain, and, be-
ing master of the highest mysteries, he commanded
the elements and they obeyed (Taanith 24).

But none appreciated his worth more than his
wife. She knew that temporal poverty with 'Hani-
nah meant everlasting bliss with him in paradise.
And so jealous was she that her beloved saint should
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have'his/undiminished.share in the world to come
that she refused earthly wealth, though she had it
in her power to get as much as she desired. For she,
too, was beloved of the Lord and He performed
miracles in her favor. But of wealth she would have
none. Though a wonderful woman, Mrs. 'Haninah
was not without that housewifely pride which does
not permit an inquisitive neighbor to pry into one’s
pots. And the good neighbor women, who may
have thought that there was something wrong with
the 'Haninahs after all, since he could assist every-
body else and remained so very poor himself, were
often eager to find out how the 'Haninahs lived;
what they dined on; whether they had plenty of
Sabbath loaves and fish and meat as was the custom
and usage in Jewish households on the Sabbath.
But 'Haninah’s wife was as shrewd as she was holy,
and on Friday afternoons she would make a great
fire in the oven, and the neighbor women, seeing the
volume of smoke issuing from the smoke-stack,
would whisper to each other that 'Haninah’s wife
must be baking bread and roasting meat for the
Sabbath. But there was nothing in the oven save
the fire, which was a weak reflex of the holy fire that
burned in the great soul of that pious and God-fear-
ing woman. But the neighbor women were burning
with a curiosity to peep in to find out. And as
woman will have her way, though the way be some-
time far from the heavenly, even so did one of them
go by stealth into the kitchen while 'Haninah’s wife
was away and look into the oven. What she saw
astounded her greatly; for the oven was filled with
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many! loaves,just_'turning to a golden brown, and
dishes of pastry and meats. ‘‘It is a miracle,”’ the
inquisitive woman said to the others, ‘‘a miracle, 1
tell you; for what I saw in that oven is fit for the
khadi or the president of the Sanhedrin.”” And a
miracle it was, indeed, wrought by the Lord for His
beloved, so as not to bring them to shame before
malicious and inquisitive eyes.*

In her younger days 'Haninah's wife may have had
moments when her heart longed for the comforts
which ordinary wealth affords. When the Temple
in Jerusalem was as yet undefiled by heathen hands,
and the thousands of men and women dressed in
festive garb, carrying offerings of doves and spices,
or holding high the slender palm and the aromatic
citron, while singing joyful psalms as they went on
their pilgrimage to the sanctuary of the Lord; when
she beheld the youths and maidens radiant with
happiness, then she may have had regrets, longings,
desires. She may have wished to be, if but for a
moment, rich, or at least relieved of oppressive pov-
erty. It was during one such moment of depression
that 'Haninah found her. He so loved her that his
soul was smitten with sorrow at her sadness and he
asked the cause thereof. Amidst tears and sobs she
told him of the yearning of her heart and begged
him to pray Heaven for wealth. ’Haninah turned
pale; not that he feared the Lord’s refusal, for the
celestial voice had regretfully exclaimed that ‘‘the
entire world is supported on account of’ Haninah,
and he is satisfied with a measure of figs.””* And
the popular voice was fully on the side of Heaven.
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'Haninah, they thought,ought to be, if not wealthy,
at least comfortable. But 'Haninah knew that com-
forts in this world were merely an advance from the
world to come, and that he would miss there what
he would have enjoyed here. However, he could
refuse his wife nothing, since what she asked was
really very reasonable. He promised to pray for
riches. When night came 'Haninah retired to his
chamber to pray and his wife went to sleep.

And, sleeping, she dreamed. In her dream she
had a vision of paradise. She saw the righteous of
all Israel clothed in shining garments, crowned with
jewelled crowns, seated upon chairs of gold at golden
tripods and contemplating the shekhinah, the su.
preme glory of the Lord.

One seat was unoccupied and before it stood a
tripod like the others, but wanting one of its sup-
ports. She asked for whom it was thus placed, and
the angel, with a look of sadness, replied it was the
place of "Haninah ben Dosa. ‘‘But why, my Lord,”’
she asked, ‘‘is the tripod thus maimed?’’ ‘‘Because
he among the Just who receives part of his reward
on earth forfeits that part in eternity.’” ’'Haninah's
wife awoke, and she went to tell the strange dream
to her husband. She found him in his room, and
beside him lay a bar of gold like the leg of one of
the tripods which she had seen in her dream. He
bade her take it and use it for her wants. But the
woman thought of the angel’s words and her heart
was grieved.

‘I will not touch it, my husband,”’ she said, ‘‘and
do y:)u pray at once to Heaven to take back its gift,
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unless thou wouldst forfeit thy share in the world to
come.”’

‘‘But it was at thy asking that I prayed for gold,”’
he rejoined.

‘‘Nay, but I have seen awful things in a dream,’
she answered.

‘“Ah, then,”’ said Ben Dosa, ‘‘thou knowest now
that our glory would be less in paradise by as much
as we had received here?”’

‘“Yes, my beloved one, I have seen, and now
pray the Lord to take back His gift.”’

So 'Haninah prayed again and the angel took away
the golden bar, and 'Haninah and his wife were
happy in their great poverty.*

Then 'Haninah made a pilgrimage to Jerusalem in
gratitude for the favor shown him. As he went, the
roads were full of cattle which pilgrims were bring-
ing to offer in the Temple, and "Haninah desired to
make an offering, too, but he had not the means.
As he walked sadly, he saw a block of marble in‘a
desert place, and he thought with himself: ‘I have
found an offering meet for the Temple.” So he
sought for tools, and cut and polished the rough
stone till it was a perfect block; but he knew not
how he would get it to Jerusalem. He asked some
pilgrims to help him, but they would not unless he
would pay them fifty pieces of silver. 'Haninah had
only five, so the pilgrims left him. But five men
came along, who were angels, and they agreed to
carry the block for five pieces, if he would bear a
part of the load. 'Haninah accepted thankfully, and
they carried the offering to the Temple. The others
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bore\it/intothe (chamber where marble was stored,
and 'Haninah followed with the money to pay them;
but when he entered they had disappeared, and the
guardians of the Temple told him that they were not
porters but ministering angels who had brought his
offering.’

So 'Haninah went back glad, and when he came to
his house it was Friday. As he entered, he heard
his daughter weeping. Her mother asked the reason
of her tears, and the maiden told how by mistake
she had filled the Sabbath lamp with vinegar instead
of oil.

‘“Weep not,’’ said ’Haninah as he entered, ‘‘for He
who hath made oil to burn will also cause vinegar to
burn.”

And so it was. The lamp burned clear all night
and all day until the stars on the Sabbath evening
and the time of the prayer of separation had come."

"Haninah felt that the liberal Hillelites cared not
for his ways and would be glad to deride him, but he
was undisturbed. He continued his task of purify-
ing the life of the Jewish people on their own soil,
and of asking aid from God rather than man in its
execution. He taught the people that He who
could work wonders in ordinary life might also, if
He willed, restore the glory of Israel and the Tem-
ple. He regarded the men who trusted in heathen
help as of the lighter wing of the faith. Ben Zak-
kai had asked Vespasian to send his physician to
heal Rabbi Zadok when he escaped from Jerusalem;
’Haninah would never have asked such a favor. His
confidence was wholly in supernatural aid. Men
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derided' “him-“as'-‘the ‘‘miracle-worker,’”’ but when
sorrow befell these same mockers came to seek his
aid. Among them was a second Gamaliel, presi-
dent of the Sanhedrin. Gamaliel’s son was sick unto
death, and the doctors found their skill unavailing
to cure him. Some of his friends urged Gamaliel to
ask the help of Ben Dosa, and he did, though un-
willingly. When Gamaliel’s messengers brought the
request 'Haninah went up to the loft of his cottage
and remained there some time in prayer. When he
came down ‘his face was resplendent with super-
human light. He told the messengers that the boy
was safe, and that even then he had asked for water.
They asked him: ‘“Art thou then a prophet?”’
And he said: ‘I am neither a prophet nor the son
of a prophet, but when my prayer floweth smoothly,
I know it is granted.”’

The messengers noted the time and went back to
their master.

‘“’Haninah’s prayer hath been in vain,’’ said the
latter; ‘‘for ere you reached his house my son sat up
and asked for water.”’

But when the students told him what 'Haninah had
said, Gamaliel was silent. He appreciated the power
of "Haninah'’s prayer."

In the estimation of the great men what lowered
the value of 'Haninah’s work was the ready exercise
of his power in trivial matters. Being caught in a
rain, he said: ‘‘All people rejoice at this rain, while
I am drenched.”” And the rain suddenly ceased.
Arrived at home he heard people say that more rain
was needed to secure a good harvest. ‘‘Then,”
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said he, ““as'T'am under’shelter there is nothing to
keep heaven from giving rain to the earth.” He
had scarcely finished the word when the rain started
again.” One day a widow came to him and tear-
fully told of a mishap in the building of her cottage.
‘“The carpenter finds the cross-beams too short, and
I am too poor to buy new ones,’’ she cried. ‘‘What
is thy name?’’ asked 'Haninah. ‘‘My name is
Ikho,’’ said the widow. ‘‘Ikho, the beams are long
enough,’’ said "Haninah, and bade her go.” Full of
faith, the woman told the carpenter to try the same
beams again. The man shook his head, but did as
requested, and to his inexpressible astonishment the
beams projected an ell on either side.”* On another
occasion Rabbi 'Haninah again demonstrated his
power in a manner equally marvellous. He had-
several goats, and these, with their natural inclina-
tion for mischief, invaded the neighboring vegetable
gardens. But, being brought up in a saintly atmos-
phere, they nibbled a leaf here and there, but did no
further damage. The owners of the gardens, how-
ever, would take no chances on goats, ever so pious,
where flowering vegetables offered temptation, and
told the Rabbi to keep his goats where they would
be less dangerous to people’s cabbage. However,
the saint knew his goats; he knew that they would
go against a pack of wild animals rather than steal
a blade of grass not their master’s.

‘‘My goats have done no damage to your gar-
dens,”’ said he; ‘‘but if it be as you say, let bears
come and kill them: if not, then let each goat come
forth carrying a bear upon its horns.”’. The words
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were: ' scarcely “uttered when 'Haninah’s goats ap-
peared, and, to the discomfiture of the neighbors,
were bearing expiring bears upon their horns, thus
making obvious their innocence."

The opposition to 'Haninah was not always pas-
sive. Those men who later on played an important
part in the affairs of the intellectual commonwealth
and who worked for progress and a better policy to-
ward the victorious enemy, Rome; those leaders of
thought, disciples of the sagacious Ben Zakkai, saw
in "Haninah and his adherents a hindrance to over-
come which they bent every energy; and but for the
sincere piety and simplicity of 'Haninah, there might
have been enacted a tragedy as shocking as that on
Calvary. The Rabbis were as yet in the throes of
fear which the great national calamity had produced.
Rome needed but the slightest pretext to swoop
down upon them and annihilate the last vestige saved
from the ruins of Jerusalem, and such a pretext
could readily be found in the actions of such men as
'Haninah. If endowed with some ambition it would
have required but the turn of a straw to raise a re-
bellion, and this the Rabbis were determined to
prevent. Hence they not infrequently asked him
‘“‘catch questions’’ somewhat similar to those the
pseudo-Pharisees asked Jesus. Moreover, the word
had gone forth that with the destruction of the
Temple prophecy had ceased, a warning intended to
subdue ambitious aspirants to messianic distinction
or prophetic authority.” The ‘“men of miracles,”
therefore, had to be on their guard against those im-
placable protestants of the old synagogue; for at
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the 'least' ‘agitation' of' the masses they would have
been the first to be delivered into the ever Moloch
hands of Rome. It is equally noteworthy that the
men who were sacrificed by those in power were
always those of a sect with whom the latter had
much sympathy, since they professed the same faith
and were in the eyes of the Romans nothing more
nor less than Hebrews. This diplomatic cruelty was
practised in every case where a person’s existence
and political faith were a menace to the peace of the
majority. And as surely as Rome knew no differ-
ence between Jew and Jew, so surely was a man’s
fate sealed whom the scholars saw fit to accuse.
The men of miracles were the more dangerous be-
cause of their great popularity, a popularity seldom
attained by the scholars, who repelled by their pride.
No humble man dared approach a famous scholar,
whereas the ‘‘saint’’ lent a willing ear and ready
help to the lowliest and the most ignorant of his
people. S

It was precisely this which aroused suspicion and
upon which the scholars frowned as they found no
biblical or politico-national ground for decisive ac-
tion. During the second century they found such
grounds, but they were then swayed by the resist-
less power of a master mind, a mind trained in the
cunning of the schools and aflame with the un-
quenchable fire of patriotism. Men like Rabbi
'Haninah, therefore, were watched and their every
action scrutinized. Whatever he did by means of
prayer they could afford to let pass, but woe to
him if he claimed a more direct power! These
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threats’aré oftenlclothed in the garb of a story; but
to one acquainted with the spirit of the Talmud and
the history and the conditions of those times it is as
clear as the light of day. However, vigilance and
cunning were not altogether on the side of the
scholars; the ‘‘men of miracles’’ knew their delicate
position and spoke accordingly. These thoughts
are best illustrated in the following story:

The daughter of Rabbi Nehuniah, the grave-dig-
ger, fell into a deep cavern beneath a grave.

They came and told Rabbi 'Haninah of it.

‘“Peace!’’ said he, and the people went away, sat-
isfied that the maiden would come out unharmed.

An hour passed, yet the maiden did not appear
and the anxious people again went to the Rabbi.

‘“‘Peace!’’ he said, and remained quiet. But after
the third hour the people, believing that the Rabbi’s
power had not been exerted sufficiently to rescue the
maiden, came again and clamored for relief.

‘“She hath this moment left the cavern,’’ said
Rabbi 'Haninah.

A few moments later a great noise was heard, and
soon the people came to the Rabbi’s house with the
rescued maiden.

‘““My daughter,’’ said the saint, ‘‘who took thee
from the cavern?”’

““I saw a he-goat which was led by an old man,
and I followed them out of the cavern,’’ she replied,
to the astonishment of all the people.

And they [the scholars] asked him:

‘“Art thou, then, a prophet?”’

‘I am neither a prophet nor the son of a prophet,”’
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he replied; ““'but'I felt it was impossible that a grave
dug by a pious man like Rabbi Nehuniah should
prove disastrous to his daughter.”” "’

It was a clever reply and the scholars were forced
to leave the ‘‘man of miracles '’ to pursue his own
works, trusting that his piety, which was sincere,
would keep him from causing practical mischief.

Soon, however, matters of graver importance en-
grossed the attention of the Rabbis. Christianity
began to assert itself; traditional differences among
the scholars threatened Sanhedric disruption; two
intellectual giants, disciples of the great Rabbi Yo-
chanan ben Zakkai, came upon the scene and mus-
tered their forces for supremacy in the religious life
of the Hebrews. Great was that battle, loud the
clash of opinion, and the stream of mental activity
was, for a time at least, turned in a different direc-
tion. But it was only for a time. Even amidst the
noises of academic disputations, the weapons were
forged to drive the arch-enemy, Rome, from the
country. And the men who prepared the way were
not mystics, who, like 'Haninah ben Dosa, hid their
political convictions behind the garb of piety and the
performance of miracles. It is true their thoughts,
words, and actions were exceedingly guarded, but
there is not the least doubt about their aims. And
the man who afterwards carried these ideas into fear-
ful effect sat at the feet of these intellectual giants;
he drank in every one of their words, and silently
but thoroughly prepared the way for the greatest
and last battle against the Roman yoke. In Rabbi
Akibah the stern doctrines of Rabbi Eliezer and the



Q0 JEWISH FORERUNNERS OF CHRISTIANITY

nationalistic spirit-of Rabbi 'Haninah ben Dosa found
an ardent supporter. Eagerly, therefore, did he lis-
ten to the great disputes which were carried on be-
tween the matchless Rabbi Josua ben Hananiah
and the great Rabbi Eliezer ben Hyrkanos. The
former had taken Ben Zakkai’s diplomacy as his sole
guide in life, while the latter, who had retained all
the learning of his master, was more inclined toward
the national policy of 'Haninah ben Dosa; but, vastly
more blunt and outspoken in his ideas than 'Haninah,
he failed of his purpose and caused himself many
years of sorrow.



CHAPTER V
RABBI ELIEZER BEN HYRKANOS

RADITION in Judaism is like a colored thread
running all through the woof of a cloth. One
can hardly say where it begins, yet it is never
broken. So it is with the teachings of the great
masters in Israel. They appear in successive gen-
erations, but each stands as the pupil of some earlier
teacher whose lessons he has received, and which in
turn he transmits to his own disciples, amplified by
his own experiences and thoughts.

At the time when writing was rare, it was by word
of mouth mainly that the wisdom of one generation
was transmitted to those that came after it. It was
then a primary object with every great thinker to
gather around him a school of disciples to whom as
intellectual children he might leave the inheritance
of the thoughts that were formed in his own mind.

Ben Zakkai showed a special care in the choice of
such disciples from his numerous scholars. One he
prized for his quick intelligence and ready wit, an-
other for his marvellous powers of memory, and an-
other for his lofty soul, pure heart, and burning
eloquence.

It was for the last-named quality that he specially

9I
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favored)Elazar ' ben’| Arakh. He chose him as his
chief assistant in his school, and in his heart he de-
sired him for his own successor. He did not wish,
however, to impose him on his pupils merely by the
power of his magisterial authority. He desired that
the merit which he recognized in Elazar should be
also acknowledged by his fellow-students, and for
that end he was wont to hold exercises of intel-
lectual powers among them by submitting questions
for public discussion. One may serve as an example,

‘“My children,”’ said the master, ‘‘let each of
you say what virtue is the most important for man
that he may walk the straight path during his lifée.”’

‘‘A good eye,’’ said Eliezer ben Hyrkanos. ‘‘An
eye that desireth nothing which belongeth to others
is the chief virtue.”” -

*“A worthy associate,”” said Josua ben Hananiah.
‘“ A worthy associate keepeth man from evil ways.”’

‘“A good neighbor,’’ said Yosay. ‘‘A good neigh-
bor promoteth peace, and peace bringeth happiness.”’

‘“Prescience,”’ said Simon. ‘‘When one can fore-
see the consequences of an action he is sure to make
no mistake in life.”’

‘‘A good heart,”’ said Elazar.

And the master, weighing the words of each, said:
‘““The answer of Elazar is the best; for he who
hath a good heart possesseth the noblest of all vir-
tues; he is sure to pursue the right path in life; for
he is sure to have all the other virtues you enumer-
ated.”’

This preference established Elazar’s position in
the school, but in order to raise him to the dignity
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of Rabbi it was)necéssary to show the other disciples
that Elazar was their superior not only in ethical
teaching, but also in philosophical lore, in the mys-
ticism which is contained in the study of the mer-
kabak, the vision of Ezekiel, and kindred subjects,
—the metaphysics of that day.

The Talmud thus tells how it was done: .

‘‘One day Rabbi Yochanan ben Zakkai was riding
on the highway, and Elazar ben Arakh was behind
with others, and Elazar said: ‘Rabbi, repeat tome a
passage from the merkabak.” And Rabbi Yochanan
replied: ‘I told thee the merkabak is not repeated
aloud, but each one reasons upon it alone, according
to his individual understanding.” ‘Then permit me
to discourse upon it,’ said Elazar. ‘Do so,’ replied
Rabbi Yochanan.

‘“They dismounted among the trees and Ben Ar-
akh began to elucidate the merkabak. And lo! a
fire came from heaven enveloping Rabbi Yochanan,
Elazar, and the trees; and there was heard celestial
music among the trees, and voices of angels that
praised God for that such wisdom was given unto
mortals. And when the ‘great Ben Arakh ceased,
Rabbi Yochanan rose, kissed his forehead, and said:

*“ ‘Praised be the Lord of Israel, who hath given
our father Abraham a son who can penetrate and
make clear the workings of the merkabak. There
are some who preach fair but do not act fairly; thou
[Ben Arakh] art fair in speech and fair in action.
Hail unto thee, Father Abraham, that Elazar ben
Arakh is of thy seed.” '

It is to misunderstand the spirit of the Talmud to
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supposethatCthis (Strange tale was to be taken in a
literal sense. It would be childish to think that any
supernatural interposition was needed to justify the
selection of Elazar to the office for which he was so
well qualified, and the talmudic writers were not
childish in any sense. The Oriental mind is attached
to imagery, and loves to speak in parables. The
Hebrews of the time we speak of had, moreover,
good reasons to conceal as far as possible their na-
tional and religious practices from the notice of the
jealous Roman officials who regarded every Jew as
a disguised rebel against the empire. The tale of
the miraculous fire, if carried to Roman ears, would
only be laughed at, but to the Jewish expert its
meaning was easy of comprehension. It told in fig-
urative language how Elazar had been duly invested
with authority to teach the Law by the recognized
master in Israel. The ‘‘highway "’ of discussion is
the preliminary examination of his qualifications
before the other disciples, figured by the trees.
Elazar’s knowledge of the practical application of
the law, the kalakhak, had been already known, as
well as the soundness of his moral teachings. The
master had to test him further in the more recondite
doctrines of metaphysics. His eloquence and his in-
sight are recognized by the fire, that is, by the en-
thusiasm which seizes his audience when he speaks.
The praise of the master and the kiss bestowed on
the disciple conveyed the tidings of his elevation
to the rabbinical dignity to every Hebrew skilled in
the law.

Ben Zakkai, though by the favor of Vespasian he
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conducted his)studies undisturbed, was careful not
to let the Roman masters of Palestine know that he
was training up teachers and masters in Israel, and
forging weapons for an intellectual and moral strug-
gle with the oppressor. The story of Elazar’s elec-
tion was then told to the faithful in Israel under the
figure of this narrative.

Elazar needed no further credentials to command
the respect of the people. His own character was
enough. Generous and lovable, he was also power-
ful as a disputant and recognized as such.

‘““Know how to answer an epicurean,”” was a
favorite maxim of his.

By ‘‘epicurean,’’ apparently, are meant the follow-
ers of the sect of gnostics, a spurious Christian creed
which combined the worst immoralities of Greek
paganism with a few fragments of Christ’s doctrines.
Epicurus, the master of the Greek school of thought,
which held pleasure to be the highest good, was
to the Jewish mind typical of unrestrained sensu-
ality. Hence the name was generally applied to
scoffers at the rigid rules of the Mosaic law.

On the death of his master, Ben Zakkai, Elazar
took up his abode in Emmaus, a town in the moun-
tains of Palestine famous for the medicinal virtues of
its hot springs. He intended to establish a school
there and at the same time to restore his health,
which had been seriously affected. He never carried
out his project. He seemed to sink into a lethargy
in his new abode. He wrote little or nothing, and in
a few years he passed out of sight. The talmudic
authors in two or three places® state that the great

-
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Rabbi ! ‘forgot| hisilearning.’’ It is not impossible
that there is a hidden meaning to these statements.
In the mountain village Elazar had probably met
with Christians, and been cured of his ailments
among them. His acceptance of the faith in Christ
would readily be described as ‘‘forgetting the Law’’
by talmudic imagination.

Ben Arakh was the admitted head of the college
of students formed by Ben Zakkai. Eliezer ben
Hyrkanos was next to him in reputation as a scholar.
His memory was prodigious and he retained without
apparent effort the contents of a library on its tab-
lets. Indeed, so well stored was he with the maxims
and decisions of the famous teachers of all Jewish
schools that men often taxed him with betraying the
cause of the Hillelites, to whom he properly be-
longed, by decisions made in the spirit of Sham-
maiism." Eliezer was utterly indifferent to popular
favor, and was stubborn in his own views. If the
Sanhedrin decided, as it sometimes did, contrary to
what Eliezer believed to be the genuine tradition of
the law, he would not yield. Opinions, he held,
should be weighed, not merely counted. So far did
he carry his tenacity that he was finally laid under
sentence of excommunication by the majority in the
Sanhedrin. Gamaliel, its president and brother-in-
law to Ben Hyrkanos, was obliged to pronounce the
sentence.*

Eliezer’'s stubbornness was inherited from his
father, a noble of the highest race by birth,* but by
choice a farmer with no taste for books or learn-
ing. Eliezer alone among his brothers desired to

Vs 8
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become a scholar.coThe story of his choice is told
in characteristic figurative style.

As Eliezer was ploughing one day a keen longing
for learning came on him. He stopped his horse,
sat down, and wept. His father came to ask the
cause of his behavior.

‘““Why dost thou weep?’’ he asked. ‘‘Dost thou
dislike the field thou art ploughing? If so, change
places with another. Or dost thou dislike the whole
task? "’

Eliezer continued to weep, and the father rather
hotly asked again the reason for such behavior.

“I desire to study the law,’’ replied Eliezer at
last.

““Thou art over old to begin now,’’ said the old
man. ‘‘At twenty-eight years it is time to marry.
Thou mayest later send thy children to school, but
it is too late for thee.”

Eliezer made no answer and his father was mysti-
fied. His son began to pine away and for two weeks
he could hardly eat or sleep. Then, while in the
field, he again sat down and wept bitterly. An old
man came by and asked: .

‘““Why dost thou weep, son of Hyrkanos? "’

‘“‘Because I long to study the law,”’ Eliezer
replied.

‘““Then go to Jerusalem, to Yochanan ben Zakkai,
if thou wouldst study it,”” said the old man, who
was no other than the prophet Elijah himself, and
who then vanished from sight.

Eliezer arose and walked to Jerusalem. He found

the college of the famous master and addressed him
7
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in a voice broken with sobs. The astonished Rabbi
asked the reason of his grief.

‘““Because I desire to study the law,’
answer.

‘“Whose son art thou?'’ asked Rabbi Yochanan;
but Eliezer was silent.

‘‘Canst thou read the prayers?’’ was the next
question, and Eliezer confessed he could not.

That a grown man who could not even read his
prayers should want to be a student amused the
Rabbi, who jocosely offered to teach him the
prayers. Eliezer only wept afresh at the evident
sarcasm of this answer.

‘““Why weepest thou now? '’ asked the master.

“‘It is the law I would study,’’ Eliezer persisted.

Ben Zakkai was struck with the singular earnest-
ness of the appeal and gently said:

“‘Son, I will teach thee myself two lessons in the
law each week; they will be decisions which thou
must commit to memory.”’

He then drew the new-comer apart from the others
and gave him some comments on points of the law.
Eliezer listened with rapture and drank in every
word of the master. The latter finally concluded,
and, telling the novice to return in a week for ex-
amination, sent him away. On the Rabbi’s friendly
suggestion, two residents of the city, the priest
Yosay and Josua ben Hananiah, the teacher, offered
a home and food to the new disciple. He went to
the priest’s house, was entertained hospitably, and
then retired to repeat to himself the lesson he had
received, no word of which escaped his singularly

was the
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retentive ‘meémory:"-' 'He 'repeated it over and over
during the week with such anxiety that he would
not even take time to eat. At the fixed time he
came to Ben Zakkai.

The master received him with a smile. He fully
expected a troublesome hour in going over the first
lesson of an ignorant man, but was astounded when
the novice recited his lesson word for word and com-
mented on it with the sagacity of a master mind.

‘“This man’s mind is like a cemented cistern, which
lets no drop of water filter away,’’ exclaimed Ben
Zakkai in delight. He bent down to embrace his
pupil, but the latter’s breath, owing to his long fast,
had an odor too strong for the Rabbi’s endurance.
Involuntarily he thrust Eliezer’s head from him and
the latter again burst into passionate tears.

‘“Son,’’ exclaimed Rabbi Yochanan with a laugh,
““if thy learning rises to heaven as forcibly as thy
breath reaches my nostrils thou wilt be great among
the greatest doctors of the law. Whose child art
thou?’”-

*“The son of Hyrkanos,’’ said Eliezer this time.

“Verily, thou art sprung from a famous house and
thou didst not tell me so. This very day thou must
eat in my house,”’ exclaimed Ben Zakkai.

‘I have already eaten at the house of my host,”’
said the haughty scholar, who felt insulted and
scarcely cared to accept the proffered hospitality.

‘“Where dost thou stay?’’ asked the master, who
doubted the statement after his experience.

“I live with Rabbi Yosay the priest, and with
Rabbi Josua ben Hananiah.”’
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Beén'Zakkai sent/'to/linquire whether Eliezer had
dined that day. He learned he had eaten nothing
for eight days. Ben Zakkai then insisted upon
Eliezer’s dining with him, and thenceforth his posi-
tion as one of the disciples was fixed in the school.

His brothers were glad that Eliezer had incurred
his father’s displeasure by leaving home. They
disliked him because the father showed him pref-
erence, and as they beheld the rage of Hyrkanos
they heaped abuse upon Eliezer, and urged their
father to go to Jerusalem and publicly disinherit the
disobedient son. The old man, who knew not the
hearts of his sons, vowed that he would disinherit
Eliezer. But as day followed day, and month
month, his heart was sad, and he stayed at home;
he could not find it in his heart to cut off his beloved
son Eliezer. Thus years passed by, in toil and in
bitterness; for the eager student seemed to have
forgotten his kindred altogether.

One day Hyrkanos heard that Eliezer was a stu-
dent at Ben Zakkai’s academy. The intelligence
affected him like a stroke of lightning. The old
anger which had been dormant awoke.

““A student!’’ he said. ‘‘A student of the law,
which saith, ‘Honor thy father’! A disobedient son
is he and naught else.”’

Forthwith he journeyed to Jerusalem. It hap-
pened that Ben Zakkai gave a feast to which all the
great men in Jerusalem were bidden. Hyrkanos,
whose family was one of the noblest in Israel, went
to Ben Zakkai’s house. There he met the foremost
nobles of Palestine, Ben Sisith Hacknass and Nak-
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dimon'ben' Gorion, 'who could have given to every
inhabitant of Jerusalem three hundred measures of
flour and still have retained enough to feed the entire
country for ten years,* and Calba Sebuah, the owner
of immense gold-mines.’

It was not easy to get into the hall. Hundreds
had been bidden, and others had come without that
formality, with all who belonged to the academy
besides, and innumerable attendants.

Hyrkanos at length made his way into the great
hall and asked for his son Eliezer.

‘“Which Eliezer seekest thou?’’ some students
asked.

““Which Eliezer!”’ cried the old noble. ‘I seek
the son of Hyrkanos, that disobedient "

He stopped; for at that moment the students
made way for a distinguished-looking man. Even
the angry Hyrkanos was awed at the majesty which
shone from his face.

*“Who is he?’”’ Hyrkanos asked in a whisper.

‘““That is the great disciple, Rabbi Eliezer ben
Hyrkanos,’’ they answered. ,

A mist rose before Hyrkanos’s eyes; he could
hardly believe his senses.

““Who did you say this man is?’’ he asked again.

‘‘Dost thou not know him?’’ they cried, ‘‘of whom
't is said that if all the laws and ordinances were
lost he could write them from memory; he of whom
the master hath said that his mind is like a cemented
cistern which lets no drop of water filter away, our
great Rabbi Eliezer ben Hyrkanos?”’

A revulsion of feeling took place in the father’s
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hedrt.| D/Anger)gavélway to pride and love; tears fell
from his eyes. He mastered himself and, seeing his
son take his seat near Ben Zakkai, he sent word to
the latter, saying:

‘“Hyrkanos, the father of Eliezer, is here, unknown
to him.”

Ben Zakkai at once ordered that the old noble be
seated by his side. He looked at Eliezer and said
to him:

‘‘Say something.”’

“‘I am like a cistern, which can give just as much
water as was put into it; even so, O master, can
I but repeat what I learned from thee,”’ Eliezer
replied.

‘‘Nay, thou art a living spring, which giveth water
without measure. Thou canst discourse more law
than was given on Mount Sinai. But lest my
presence be a hindrance to thy discourse, I will
leave the room,’’ said the master, and went out.

Rabbi Eliezer began. As he spoke light seemed
to shine from his face like that of Moses. All the
people stood in rapt attention at the marvellous
speech which came from the mouth of Eliezer. But
Rabbi Yochanan ben Zakkai came from behind and
kissed his head and said:

““‘Glory be to thee, Father Abraham, and to you,
Fathers Isaac and Jacob, that this one is descended
from your seed!”’

When Hyrkanos saw what the master did, and
heard his words, he cried:

*‘Verily, glory should be mine; for he is descended
from me."”’
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But/when Eliezer'recognized his father, he feared.

‘‘Father,’’ said he, ‘‘be seated elsewhere; I shall
be unable to continue.”’

The happy father did not want him to continue.

“yly son, my beloved son,’’ he cried, ‘‘come to
me.

In a moment Eliezer was by his father’s side, beg-
ging forgiveness.

““‘Dear son,”’ said Hyrkanos, ‘‘I came to disinherit
thee; but now I bid thee come home, thou shalt
have all.”’

‘I seek not earthly treasure, father,’’ said Eliezer,
‘I strive for spiritual wealth, and here indeed have
I found what I sought, and here shall I remain.’’*

He continued his studies in Jerusalem. He was
one of the disciples who carried their master through
the Death Gate into the Roman camp,’ and when
Ben Zakkai founded his school in Yamnai, Eliezer as-
sisted him in teaching the law. After the master’s
death, Eliezer went to Lydda in Southern Judea,
and there opened a school. Soon his auditors be-
came so numerous that he hired a ruined circus, and
there taught the multitude the Word of God and
the sayings of the great men in Israel.

It is probable that the veneration accorded him by
the crowd made him arrogant. In virtue of his un-
failing memory he claimed the obedience of the San-
hedrin to his decisions.

That body, however, declined to accept Ben
Hyrkanos’s decisions as supreme in the law. The
majority of the day, it held, had that supremacy,
and to oppose the will of the majority was treason.
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Eliezer . opposed(it;.however, in the full assurance
that right was on his own side. He was specially
severe on the president, Gamaliel, though the latter
was married to his sister."

Rabbi Josua was the champion of the majority
rule against Eliezer. He was presiding Judge under
Gamaliel. A question was submitted to Eliezer’s
decision which had already been ruled on in the
Sanhedrin. Eliezer laid down the law in a directly
contrary sense. He was cited before the tribunal as
a teacher of false laws. There he maintained his
former decision and claimed that tradition was the
infallible tribunal at which the law could be prop-
erly interpreted.

The trial is told in the Talmud in figurative lan-
guage, which, however, gives the substantial facts
clearly enough. On that day, it says," Rabbi Elie-
zer answered every question, but the council would
not accept his answers as the true meaning of the law.

‘‘If the law be as I say, let that fruit tree bear
witness,’’ said Rabbi Eliezer.

Whereupon the tree near the school was torn from
its place and cast away a hundred yards.

‘“The testimony of the fruit tree is not enough,”’
the Rabbis replied.

““If the law be as I say, yonder brook shall bear
witness,’’ said Rabbi Eliezer.

And lo, the water in the brook flowed backwards.

‘“The testimony of the brook is insufficient,”’ they
said.

‘“If the law be as I say, the walls of this house
shall bear witness,’’ Rabbi Eliezer cried.
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Thereupon) the'walls bent inward as if to fall.
But Rabbi Josua called to them, saying:

‘““When sages dispute about the law, how dare
you interfere? "’

And the walls did not fall, because of the presence
of Rabbi Josua, neither did they straighten, be-
cause of the presence of Rabbi Eliezer, and they are
yet standing so.

And again the voice of Rabbi Eliezer was heard:

“If the law be as I say, let the host of heaven
bear witness.”’ -

Whereupon a voice from heaven spoke:

‘“What would you with Rabbi Eliezer, since the
law is ever as he sayeth?”’

At this Rabbi Josua arose and said:

‘“We heed not the celestial voice in matters of the
law; the law is not in heaven.”’

This Rabbi Jeremiah explains to mean that though
God had given the law on Mount Sinai, he had also
given to man to interpret the law, and in the law
it is written that the majority shall decide.

A knowledge of the affairs, both religious and
political, of that day is required, as well as a clear
comprehension of the spirit of the Talmud, to under-
stand the peculiar form of expression employed by
the Rabbis. Only then can the full gravity of that
famous trial be appreciated. Then the ‘‘testimony”
is both material and relevant, and because of the
historical truth underlying it we recognize in that
trial a critical moment in the history of the Jewish
religion. I venture to say that that trial has had its
effect upon Judaism and the Jews during all the
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centuries)that)'have passed since that memorable
day; that it has settled many vexed questions, and
has made clear the way pursued by the leaders in
Israel for all time. This hyperbolical account of the
famous trial is not a mere fancy of the Rabbis inter-
larded with superstitions, as has been claimed by
some writers on talmudical subjects. There is real
pathos in Rabbi Eliezer’s plea, and there is force in
the exceptions taken by these Rabbis of the majority.
Eliezer pleads for tradition,—strict adherence to the
law as transmitted from master to master. He
held that no man nor body of men had the right
to change aught in the body of the law under any
conditions. The other Rabbis of the Sanhedrin,
particularly Josua, opposed this idea, and held,
with Ben Zakkai and Hillel, that the end of the law
is the welfare of humanity, and that all in it is sub-
ordinate to this principle; that there is a wide differ-
ence between religion itself and the customs which
in time gather around it, customs which die or be-
come obsolete when the necessity or the expediency
for their observance ceases.

Eliezer failed to understand his master. Maybe
Ben Zakkai knew that Eliezer did not understand
him, that he did not penetrate his policy and the
motives which prompted his utterances; maybe the
master knew that Eliezer was but a receptacle of
learning, without discrimination, and Ben Zakkai,
therefore, ironically called Eliezer ‘‘a cemented cis-
tern which lets no drop of water filter away.’”’ Eli-
ezer's was not a pliant mind. He knew all the lore
and law of his people, and his obedience to the law



RABBI ELIEZER BEN HYRKANOS 107

equalled ' his' knowledge; to make the law subser-
vient to circumstances was repugnant to his nature.
The religious conditions of that day strengthened
his preconceived ideas. Christianity with its ex-
crescence, gnosticism, had sprung into existence on
precisely the principles advocated by Eliezer’s oppo-
nents, namely, that altered conditions made altered
laws. Eliezer’s quarrel with the Sanhedrists recalls
Hillel’s dispute with the Bethyrahs,” Did Eliezer
entertain aspirations for the presidency? Did he
hope that the Sanhedrin, seeing that he was the
only one who knew -every tradition, would give him
Gamaliel’s place? It is hardly possible that he did
not know the character of Hillel’s successors, who
would have given up anything rather than the presi-
dency. Though this feature of the controversy may
have interest from a local political point the chief
interest and value must be sought in the religious
considerations that prompted Eliezer’s stand against
the other Rabbis. His reference to the bread-fruit
tree points to Christianity, which, though it had its
origin in tradition, refused to abide by it."

The Sanhedric Rabbis have no regard for Elie-
zer’'s argument. The reference to Christianity
they think a point ill taken. There was nothing in
Christianity; its roots were too shallow in the
national and religious soil ; it could be uprooted and
cast away a hundred, nay, four hundred, yards.

‘““Hold you so lightly,”” cried Eliezer, ‘‘the tra-
ditions of our masters? Would you arrogate unto
yourselves authority to add to or to abridge the law?
I tell you, there is no authority that at any time
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could lawfullydolthis. We must abide by tradition,
which runneth like a murmuring brook through the
meadows of Hebraic law and lore. OQOur masters
taught and builded the spiritual kingdom on tra-
dition. I have received it from Ben Zakkai, and he
received it from Hillel, and he from Shemaiah and
Abtalion, and they received it from the Great Synod,
and they again from the prophets, and so on, up to
Moses, the lawgiver himself, who received the oral
law from God on Sinai.* By slighting tradition,
you sever the present from the past, you cause the
waters of the brook to recede and flow backwards.
Taken from its glorious tradition Judaism cannot
survive.”’

At this plea many of the Sanhedrists are affected.
They become thoughtful, retrospective. In sooth,
‘‘the brook flows backwards.”’ They contemplate
this grand source of Judaism, they follow the turns
and windings of the brook, they hear its murmuring,
they see the checkered scenes, they behold the great
vistas strewn with the dead, the martyred men and
women of their race, who gave up life for their
glorious heritage; they behold Egypt, Syria, Baby-
lon; they see Moses, Ezra, Nehemiah, Cyrus; they
see gloom and glory, thrones and tears, joy and
sorrow, sanctity and defilement, Temple and ruins;
they see all that as they mentally travel along the
edge of the brook; they behold and reflect, and
their hearts turn to Eliezer.

But there are in that body of men some whose re-
flections have brought them to far different conclu-
sions, What they have seen convinces them that
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the'\law was) always suited to prevalent conditions.
It is true, the surroundings of the brook may be
grander near its source; there are dells and glens
and fair fields, but the brook itself is narrow at its
starting-point. Thence removed by distance, the
brook grows shallow and wide. Barren fields, ruined
cities, desolate homes, and blighted hopes line its
path. An oppressor has forced the Jew to worship
the ever-living God of Israel secretly; the Sanhedrin
must devise means so to administer the law as to
offend neither God nor casar. Since there is no
higher human authority, a majority of its own body
must decide what is right and what is wrong, and
from its decision there shall be no appeal. Innova-
tions? yea, even innovations and total abrogation of
certain laws shall be undertaken, if such a procedure
be deemed necessary.

Eliezer saw countless dangers in innovations. He
whose rigorous adherence to religious discipline had
prompted him to apply even the strict measures of
the Shammaiites, so that he was thought to be one
of them,' could see no reason for changing aught in
the religious principles simply because the times re-
quired it. To him it seemed an undermining of
ancient authority, aye, even of the very school that
opposed him. They were shaking an established
system, thereby giving tacit licence to future scholars
for vandalism. He could not believe that his
brother-in-law, the president of the Sanhedrin,
could so far forget what he owed to Ben Zakkai as
to oppose his decisions for which Eliezer now
pleaded. He could scarcely believe that Akibah,
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his/favorite! disciple, whose soul was aflame with the
idea of restoring the independence of the common-
wealth, could oppose him. How could the proud
Gamaliel, who boasted Davidic descent, attack the
foundation upon which rested the glory of his pa-
triarchate? Nothing would suit Rome better than
a weakening in traditional belief. You think of
policy against Rome, said Eliezer, while she thinks
only of your destruction. Your strength can come
only by an unswerving adherence to the law.
With it there is power, without it weakness; with it
realization of thy hope, Akibah, and thy ambition,
House of David: without it there is blight, eternal
bondage, and ignominy. And you two, Gamaliel
and Akibah, you who are the walls of the school,
will you not testify to the truth of my words, give
evidence as to the justice of my cause?

And the ‘“‘walls’’ yielded, and bent forward.
How could they withstand that plea? How could
they sit silent, when he had laid bare their inner-
most thoughts? How remain calm in the face of
those facts? How could they leave the great master
to shame and sorrow? Akibah in particular was
touched ; he knew what Eliezer said was the truth.
He recognized the force of his master’s words; he
felt their prophetic import, and who knows but
that at that moment his mind conceived the plan of
the revolution, which later cost Rome more blood
and gold than the campaign of Titus? It was he
who first yielded to his master’s plea. Gamaliel,
the president, too, was moved. It was a moment
pregnant with danger of division and disruption.
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The/pleaderwas (not).only the president’s brother-
in-law, but his superior in learning, the disciple and
friend of Ben Zakkai. He wavered. But his throat
was dry, his tongue cleaved to his palate. He could
not utter a sound. The feeling of the Sanhedrin
was intense, the silence oppressive. It needed but
a word to give the assembly a powerful momentum
in favor of Eliezer, to acknowledge him their master,
perhaps their president. But at that moment the
fate of the Sanhedrin and of Eliezer was decided by
his former companion and colleague, the intrepid
Rabbi Josua. He saw the weakness of Gamaliel;
he knew the bent of Akibah’s mind. In a measure
he sympathized with them. But he knew also that
it was impossible to accept inflexible tradition or the
maxims of Eliezer. He saw that it would disrupt
the Sanhedrin; that it would lose its power of inde-
pendent action; that it would remain servile to.the
will of one man—a great man, surely—but one man
only. And this last Sanhedrin, the faint reflection
of that older one which had given character and
grandeur to Judaism, should bequeath to coming
generations the great principle of popular rule by
representative power, the direction of which should
forever be in the hands of the majority. He felt
keenly when he saw the faltering *‘walls,”’ Gamaliel
and Akibah, and it is his scathing sarcasm which
dooms them to silence for the time being. Nothing
hurt Gamaliel like being told that he did not belong
to the learned, and had no sympathy with them."
The pliant Akibah felt less hurt at insults, but he
heard them often enough."” Seeing the proceedings
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inthis)light, one feels keenly the force of Josua's
words: .

‘“When sages are doing battle in the law, why
do you mix in? Why show your weakness so?’’ he
cries. “‘This is not a question of individual opinion,
but of national solidarity, and we can only grow
in strength when we sustain the majority.” The
‘“‘walls,”” cowed by Josua’s remarks, were silent.
They loved Eliezer and would gladly have sided
. with him, but they feared to oppose the blacksmith,
whose arguments were made with an intellectual
force like that with which he wielded the sledge-
hammer.™

But Eliezer was a great master; he had gone into
that contest to establish a rule for himself and his
school. He was fighting for a lofty object. He
would not be ruled by incompetents. On his side
was the matchless authority of tradition, the heaven-
given. He knew it. In the storehouse of his mind
there were treasures heaped upon treasures, and the
people knew that he spoke by authority. They
flocked to hear his discourses; they hung upon his
words; they believed him; they preferred his word,
sanctified by the magic phrase, ‘‘so have I heard it,”’
to the decisions of the Sanhedrin. He appealed
now to those who were bent upon his ruin.

‘““The voice of the people is as the voice of
heaven,’’ he cried; ‘‘the people know that I was
ordained by the great master, Ben Zakkai; let the
people decide whether my authority shall stand or
no.”’ -

This appeal brought Josua upon his feet. His

S
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keen'inteéllectUsaw the (seériousness of the situation.
Eliezer’s words were something more than a plea,—
they threatened the very existence of the Sanhedrin.
None knew as well as he what power Rabbi Eliezer’s
word had with the masses. He was of the gallant
band that had stood around their master, Ben
Zakkai, whom the multitude adored, and of its
survivors none enjoyed the people’s confidence as
Eliezer. Heroic measures were needed to curb
Eliezer’s power.

““The people are guided by the decisions of this
Sanhedrin,”” cried Josua; ‘“to it has been given
the right of judgment. The law does not abide in
heaven, it has been given to man on Sinai. There
it was ordained that the majority should rule,” and
if a voice from heaven spake otherwise we should
not heed it. I repeat, the majority rules, and he is
a traitor who speaks to the contrary—excommunica-
tion shall fall upon him."”’

The word was spoken. Every man in the room
trembled. Gamaliel was silent. As president of
the Sanhedrin he had to act, and rather than jeop-
ardize his own position he sacrificed his brother-in-
law.

Eliezer hated him unto death, and though Gamaliel
later excused himself, on the plea of preventing a
quarrel in Israel,” Eliezer never forgave him. He
was less wroth with Rabbi Akibah, for whom he had
small respect, and whom he considered ‘‘one of the
contemptible people '’ *; but Gamaliel’s vacillation
filled him with bitterness. He was heedless of Rabbi
Josua’s warning. He defied the Sanhedrin and
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left'it) ‘still' maintaining his right against their decis-
ions. His punishment was swift and severe. He
was excommunicated. His decisions were annulled,
and the objects he had declared clean were taken
to the public square and burned.™

To conciliate Rabbi Josua and the Sanhedrin,
and to save himself a severe discipline, Akibah vol-
unteered his services as messenger to bear the evil
tidings to Eliezer.

“If an improper person were to take the mes.
sage,”’ said the diplomatic Rabbi Akibah, ‘‘he would
destroy the world.”” ®

Thereupon he put on a black mantle, covered his
head with a black cloth, and sat down upon the
ground, four yards’ distance from Eliezer’s house.

When Eliezer saw him dressed in black, he asked:

‘“Why art thou dressed in black, and why sittest
thou at a distance?”’

‘“It would seem, O Rabbi, that thy colleagues
are separating themselves from thee,”’ Akibah said
gently.

Eliezer understood. He tore his garments, took
off his sandals, and sat himself on the ground. His
tears fell fast; he did not think they would resort to
such a measure.

When it was known that Rabbi Eliezer had been
excommunicated by the Sanhedrin, sorrow showed
itself on all sides. Even women discussed the pun-
ishment of the great Rabbi and neglected their
housework; or, as the Talmud puts it, ‘‘the dough
spoiled in their hands.”” *

Sad were the days of his life then. Excluded-
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from'all intercourse’even with his disciples, gloomy
thoughts darkened his mind; what was his great
learning, his life, good for now? He thought of
ending his misery by self-destruction. But in those
dark moments light came to him from the past.
His soul gained strength from the reflection of the
life and hardships of his master, Ben Zakkai, who in
ruin and despair held to the Word of God as the
only means of salvation. And then the soul of
Rabbi Eliezer grew strong again; his faith returned.
Suicide, he saw, was the coward’s means of shirk-
ing supreme effort and responsibility. And in this
spirit he wrote a decision against suicide, which (re-
ferring to Genesis ix., 5), he says, is as criminal as
murder.” His faith in God’s mercy became as a
rock. A great joy entered his heart. He felt
kindly towards all Israel, even to those who had
wrought his ruin. Love of his fellow-man and faith
in God were the two lights which illumined his soul.
‘“The honor of thy fellow-man shall be dear to thee
as thine own,”’ he says.” ‘' He, who, having bread
in his basket, asketh, What shall I eat to-morrow?
belongeth to those who have little faith in God’s
providence,’’ is another maxim of his. This senti-
ment, though thoroughly Jewish, even rabbinical,
was in all probability learned by him from the
apostles, with some of whom he was in fraternal
intercourse after his excommunication.”

The fact that Rabbi Eliezer was excommunicated
had no effect upon the people of Lydda. The
harsh decree of the Sanhedrin against their beloved
Rabbi incensed them to such a degree that many
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refuseditol abidecby the Sanhedric decisions. A
split in the ranks of the remnant of Israel seemed
imminent. Eliezer saw that such an unfortunate
movement would not only cause the law of God to
suffer, but that Rome, finding a pretext for inter-
ference, would stamp out the last vestige of Jewish
life on Palestinian soil. Believing that the people
needed an authority for their guidance, and that,
despite its faults, the Sanhedrin was the only au-
thority by whose mandates the people could live in
peace, Rabbi Eliezer gave up his school in Lydda
and moved to Casarea. There he was in close inter-
course with James, the disciple of Jesus,” and others
who confessed Him of Nazareth as the promised
Messiah., The Christian body stood just then in
very bad repute with Rome. Christians were put
to death when arrested, and suspicion of one’s being a
Christian was sufficient to cause his arrest. Eliezer
was a man of distinction, whose associates were
easily noted. Rome watched the movements and
doings of the great men among the Hebrews. Per-
haps, too, some Jews themselves, disliking Eliezer’s
relationship with the Christians, informed the Ro-
man authorities. Be this as it may, Rabbi Eliezer
was arrested and charged with being a Christian.
There was no evidence to prove the charge, but
the Roman judges had a simple way of finding the
adherents of that ‘‘rebel,”’ over whose crucified form
they had mockingly written the word ‘‘INRI,”’ the
initials of the words, ‘‘Iesus Nazarae, Rex Iuda-
orum’’ (Jesus of Nazareth, King of the Jews). The
adherents of that man recognized no judge other
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than'Him] ‘they ‘took ‘punishment and death with
the same meekness and resignation as He whom
they adored, rejoicing at the privilege of being
crucified as was their Messiah.

It was different with the Jews who, after their
conquest by Rome, accepted, outwardly at least, the
Roman sovereignty. The Roman judges knew that
an orthodox Jew would bend before a Roman rather
than be thought a Christian.

The judge before whom Eliezer was taken knew
of the Rabbi’s great learning and scarcely believed
him guilty of the charge.

‘““Can it be that thou, a scholar, dost adhere to
such folly?’’ he said.

The question brought a train of thought into the
mind of Eliezer. The judge called Christianity
folly. It is a wonderful folly which centres in hu-
man love, in mercy, in kindness, in charity, in self-
denial. That is a strange folly which lifts up the
fallen, gives hope to the despairing, and promises
salvation to all. That is a gracious folly which bids
forgive a brother man seven times seven times,
though he had offended as often. That is a divine
folly which seeks its glory in meekness, its reward in
bestowing human happiness, its hope in heaven.

Where was Josua in the hour of distress?

Where was the man who, though a scholastic op-
ponent, had been his friend for so many years,—the
friend with whom he had shared the trials of the
siege in Jerusalem; with whom he had shared suffer-
ings and sorrows, and the dangers in rescuing their
beloved master from the besieged city; with whom

\
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he 'had travelled' over land and sea to the city of
Rome to plead with the emperor Trajan to revoke
the edicts against the Jews?™ Eliezer was bitter
against Akibah who, after the excommunication,
never came near him. It hurt him to think that
in the disregard of his scholastic authority, against
which the ban was directed, he had forgotten their
friendly relations of former days.

Here, on the other hand, were James and his
fellow-believers in Jesus as the Messiah, men whose
association was not reminiscent of past grandeur and
sorrow, of scholastic fellowship and youthful friend-
ship; with whom he had no learned disputes that
left in his soul either the pleasure of the conqueror
or the regret of the vanquished; nothing but
simple faith, nothing but brotherly love, nothing
but the grace born of meekness and piety. And
these strange men, these despised Christians, had
come to him like elder brothers; they had soothed
his turbulent soul and healed his wounded heart;
they had surrounded him with love and devotion
without asking on his part, and without price on
theirs. He loved them for that, and as the thought
passed through his mind the spirit in him grew keen
for self-sacrifice.

His eye fell upon the judge, whose face was mild
and whose speech had a certain amount of reverence.
This reverence was due to the learned Jew, who, de-
spite all the political disabilities imposed on him,
had to be humored. The Romans knew the in-
fluence the learned among the Jews wielded among
the masses. If Eliezer confessed himself a Christian,
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he would| beooutside the pale of that regard for
Rome. A Christian could have no influence with
the Jews, be his learning ever so great. Eliezer knew
that such was the judgment of the Romans. The
thought, too, came to him of a possible reconcilia-
tion with his former friends; he saw himself re-
instated in his former position, again shining as the
light in Israel, the disciple of the great Ben Zak-
kai. What was James to him? What were all the
Christians?

‘I trust in the justice of the judge,”’ he said.

The word was spoken. By it Eliezer denied the
Nazarene and proclaimed his disregard for the
Christians, It was so understood by the judge, who
said:

“It is evident from thy speech that thou art no
Christian, since thou wouldst abide by my judg-
ment.”” *

Eliezer was dismissed, but the incident had its
effect upon his mind. Having thus openly re-
nounced Christianity, James and the other Chris-
tiarrs shunned him. Soon loneliness, wounded
pride, and remorse were the only reward of his
vacillation. His body soon succumbed to his mental
suffering,—Rabbi Eliezer became sick unto death.

The Rabbis in Yamnai, hearing of his illness, sent
Akibah and others to visit him. The sight of his
former disciple greatly affected the sick man. After
all, thought he, old friends were the best, they could
always be relied on at the last moment. Gently he
reproached Akibah for his neglect: the latter as
gently told Eliezer that the main reason why the
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Rabbis/had kept-away was because of the report of
his apostasy. When Eliezer heard this he was quite
overcome, Then after all they had not been his
enemies, but friends bewailing his error. He made
an open confession and again recanted Christianity.”
But when the visiting Rabbis asked his opinion
whether Peloni, by which they meant Jesus,” had a
share in the bliss of Paradise,” he evaded the ques-
tion; he could not bring himself to speak ill of one
whose teachings seemed to him sublime; and to
speak well of Him was, in the present state of re-
cantation, equally impossible. Therefore he started
a discussion about Sanhedric decisions, and soon the
combative spirit overpowered all other sentiments,
even that of physical pain. He was again the aggres-
sive Titan who once defied the entire Sanhedrin.
He seemed to grow in strength, his voice gathered
volume and power as he hurled his sharp sentences
against those who-opposed the authority of what he
had conceived to be the right form of interpretation
in accordance with tradition. He put the entire
force of his fast-fading life into his assertions. What
the others had declared to be unclean he pronounced
clean, and with the word ‘“clean’’ on his lips he sank
down and died.

A great light had gone out in Israel; forgotten
were all disputes of former days; forgotten was the
bitterness which these quarrels had engendered.
Rabbi Josua bent down and kissed the face of the
dear dead friend and companion, and at once re-
moved the ban. Then the Rabbis carried the body
to Lydda, Eliezer’s former place of activity. There



RABBI ELIEZER BEN HYRKANOS 121

Rabbi Akibah delivered a touching eulogy over the
remains of his master, and amidst groans and lamen-
tations, the foremost man in Israel was laid to his
last rest.™

Rabbi Josua, more than any other, felt that
with the death of Eliezer ben Hyrkanos much
valuable learning was lost; that his mind had indeed
been as a ‘‘cemented cistern which lets no drop of
water filter away.”” Josua felt that they had
buried a book of wisdom, and though the death of
Eliezer removed a dangerous opponent to his ac-
tivity, Josua yet loved the man, who always
fought fair, though often fierce and vicious as a lion.
And when, after a time, some Sanhedrists sought to
repeal certain laws and decisions enacted by Rabbi
Eliezer, Josua, who was then Acting Patriarch, cried:

‘‘It is not meet to fight a dead lion.”” *

Thus it came to pass that he who fought Eliezer
bitterest when alive became his defender and, may-
be, the conserver of the literary works which bear
Eliezer’'s name. Their quarrels, it must be remem-
bered, were not for self-aggrandizement, but for the
perpetuation of Judaism; and any harshness that
sprang out of them was directed against the means
rather than against the aim. After the death of
Eliezer, the activity of the schools became marked
for its decided national aspect, which the circum-
spect Josua could not check, but which his wonder-
ful sagacity could conceal and protect from without.



CHAPTER VI
RABBI JOSUA BEN HANANIAH

ABBI JOSUA BEN HANANIAH, the third
disciple of Ben Zakkai, differed from Eliezer
as day from night. Eliezer’s obstinacy brought
him under the judgment of the Sanhedrin,—Josua’s
subtlety made him its master. He supported the
authority of the majority in principle, and in practice
he managed the majority. Gamaliel, the president,
was but a figure-head when Josua attended the ses-
sions. The shrewd and calm Josua, as presiding
judge of the Sanhedric court, easily manipulated
matters to his own benefit, and appeared as the in-
jured party, to whom an apology was due.! His
master mind commanded respect from the populace
and Sanhedrin alike, and even from a Roman em-
peror. Ben Zakkai characterized him in a pithy
sentence: ‘‘He is like a three-ply cord, which doth
not break.”’*

He was from birth intended for the sacred profes-
sion. Being of the tribe of Levi, he early became
a member of the Temple choir, and thence a pupil
of Ben Zakkai. Music and Hebrew were not his
only studies. He applied himself to Latin and
Greek, to mathematics, geography, physics, and
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astronomy. In ‘the latter science he computed the
appearance of a comet for the year 89 A.c.* His
familiarity with Greek was extensive. A relative of
Hadrian, Aquila, who translated the Pentateuch into
that language, submitted his work for criticism to
Josua and Eliezer. Josua expressed himself in
terms of praise.® This diplomacy served the Rabbi
later with Hadrian. Josua was in temper a modern
Bohemian, careless of his personal appearance, but
of sparkling wit and biting sarcasm. Subtle in argu-
ment, liberal in religion, he was full of resources for
moulding public opinion. In his day there was none
like him as statesman, orator, or diplomat. His life
was not without romance, yet affections of the heart
had not sufficient power to influence the mental
balance of Josua. When quite young he fell in love
with the daughter of a priest. The engagement was
made public and the young scholar was happy. One
day he met with an accident which confined him to
his bed for some time. Meanwhile the father found
what seemed a better match, and broke the engage-
ment with Josua.

The lovers met once more and the girl told a tear-
ful tale of a father’s tyranny to which she was forced
to submit. Josua felt much hurt. The priest was
but one of the licensed paupers, of whom there were
thousands in Jerusalem, and whose descent from
Aaron, the first High Priest, was largely supported
by the evidence of their own assertions, while Josua
was already a rising scholar, who it was surmised
would later play a great part in the commonwealth.
Josua was conscious of his own worth, and when his



124 JEWISH FORERUNNERS OF CHRISTIANITY

colleagues sought to' console him, he remarked with
sarcasm :

*“I suppose an alliance with me was not honor
enough for the High Priest Aaron.””*

It does not appear that Josua ever married. He
sought diversion in study, manual labor (he became
a smith and a needle-maker), and in travel, which
broadened his views and later on made him a mighty
power among the ever-discontented Hebrews.

As a student he won the highest fame. He was
made president of the Court of Appeals, the highest
office of the Sanhedrin after that of president.
He was not one to let passion interfere with political
designs, and, his policy being popular power, he was
ready to sacrifice all sentiment to that aim. It was
he who cut off Eliezer’s authority in the Sanhedrin;
because in his course he foresaw danger to the
solidarity of that institution; and he it was who de-
feated the president of the Sanhedrin, when that
official opposed him in the assembly. Josua disliked
a one-man power. His spirit was democratic, and
he suffered no law to pass which tended to increase
the religious burden of the people, unless the law
was directed to prevent immorality.

““You cannot hinder lewdness, but you can check
it by care,’’ was his sententious remark.’

In the matter of ceremonialism, in long prayers,
in countless observances which Gamaliel tried to
add, he stood for the people and against the
Rabbis.

‘“Let them observe the laws they have,”’ he said;
““/don’t increase them. Busy men and laborers have
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no time for minuteanduseless observances. If you
pour water into a cask full of oil, the oil is bound to
flow over and get lost. Make no law which the con-
gregation as a body cannot observe.’’ *

Gamaliel, the president, would have dealt with
Josua, if he could, as the latter dealt with Eliezer.
But he found himself against a majority which he
could not move. The majority was with the in-
trepid and witty debater. Unable to conquer Josua,
he sought to humiliate him. It was not permissible
to advise any one against the expressed instruction
of the president unless openly debated and voted
on. In other words, the president’s command or
decision in any question was operative as law until
the Sanhedrin had voted against it. In simpler
affairs such procedure was not taken, and the presi-
dent’s decision not only had all the force of a law,
but became immediately operative. Josua disliked
this arbitrary power and at every opportunity worked
against it. Gamaliel knew of Josua’'s opposition, but
was unable to confront him. At length the day
came; the president was determined to silence Josua
forgood. Gamaliel had decided that evening prayers
were obligatory, the decision being based on biblical
authority. This decision created much hardship for
the busy men, who if they failed in that devotion
became amenable to the law. Rabbi Akibah,” who
thought the time opportune to avenge his master
Eliezer, Gamaliel, and his own wrongs upon Josua,
and get him into contempt with the Sanhedrin,
asked him if he thought evening prayers oblig-
atory.

L._
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91 hold¢vening prayers to be a matter of indi-
vidual conscience,’’ said Josua; ‘‘if a man feels like
praying let him do so.”

This was all Akibah wanted. He went to Gamaliel
and informed him that Josua was speaking against
his decision. Gamaliel saw a chance to punish
Josua if the latter would publicly repeat what he
had said privately. Accordingly he instructed his
informant to ask him the same question in the
Sanhedrin, and ordered Josua to be present. When
the session had opened, Akibah asked whether eve-
ning prayers were obligatory.

‘“They are,’’ said the president. ‘‘Does any one
object to this decision?’’ he continued, looking at
Josua.

The latter recognized that Gamaliel had planned
a deliberate attack on him.

‘“No voice is raised against thy decision,’’ he said.

““I am told that thou didst declare evening prayer
a matter of individual conscience. Stand up; there
is a witness against thee,”’ the president said, point-
ing at Akibah.

““A living witness is here to testify against me,”’
Josua quietly replied, ‘“‘and I acknowledge that I
have uttered such an opinion.”’

Gamaliel was not satisfied with this confession.
Turning from Josua with a contemptuous shrug, he
began his discourse for the day without bidding
Josua to sit down, which he could not do without
the president’s permission. Josua stood without
protest.

The Sanhedrin, considering Gamaliel’s action an
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affront’'to 'the/‘president of the court as severe as
undeserved, rose in a body and commanded Gamaliel
to stop his discourse and step down. He was de-
clared unfit longer to occupy his exalted office, and
a wealthy and learned young man, Elazar ben
Azariah, was thereupon elected in Gamaliel’s place.
Not until he had humbly asked Josua’s pardon,
which the latter readily granted, did the Sanhedrin
reinstate Gamaliel in the presidential chair.

Thus did Rabbi Josua’s diplomatic silence defeat
a man who thought himself in the height of his
power; whereas if Josua had lost control of himself
even by but a word, he might have been subjected
to severe discipline, if not to excommunication.

Gamaliel was a man who needed but a hint to see
the error of his ways. He felt that he was dealing
not with an individual, but with a power. A man
who, without fortune, could make the council of the
nation subservient to his will, deserved admiration.
No sooner did Gamaliel recognize this than anger
fled his soul. He recognized that it was Josua who
really had put supreme power in the hands of the
majority. But for his subtle intellect, another, per-
haps the stubborn Eliezer ben Hyrkanos, with his
Shammaittic tendencies to inflexible law, might have
occupied the presidential chair. Gamaliel one day
went to Josua’s house, which was not much better
than a hovel, being a smith’s shop and living-room.
When the wealthy Gamaliel saw its black walls, he
could not suppress a shudder.

‘“By the walls one would know that thou art a
smith,”’ he said.
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Josua's-independence was dear to him, and though
he ate his bread by the sweat of his brow he never
complained.

‘““Woe to the generation whose leader thou art:”’
he answered bitterly. ‘‘Thou hast no conception
how hard poor scholars have to work to earn a
living.”’

““Pardon me, I did thee an injustice,” said
Gamaliel.

Josua was silent.

‘““Pardon me in honor of my father,”’ pleaded
Gamaliel.

Thereupon Josua stretched forth his hand, which
the other grasped and pressed with emotion. The
two went to the session arm in arm, and the people
were so touched at the sight, that they elected
Gamaliel joint-president with Elazar ben Azariah."

Josua travelled extensively through Palestine, and
was several times in Rome and in Alexandria. His
first trip to Rome was in company with Eliezer."
The manners of the people in the Eternal City made
a deep impression upon him. He recognized that
his people’s political salvation depended upon sub-
mission, at least in appearance, to Rome’s rule. On
his return he warned the turbulent Hebrews not to
ask too much of Rome; she had given them some
privileges,—let them be contented. The common-
wealth was lost before because the people had been
inconsiderate and hasty. They never had made
preparations for war; their finances were misman-
aged; they sought no outside alliances as the Ro-
mans did. A people so poorly directed could not
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withstand/the ' power of a'great nation. These ideas
he embodied in his discourses, cloaked in parables
or in supposed experiences. One story he told
thus:

‘‘In my life, no one ever put me down but a wo-
‘man, a girl, and a boy. You ask how I was put
down by the woman? I came to an inn, where the
landlady, a very pious woman, gave me a meal of
beans and bread. I ate the beans, leaving nothing
in the dish. The second day, she again gave me
beans and bread, and again I ate all and left nothing
in the dish. On the third day, she brought me the
same dish again; but as she had put too much salt
into the beans I could not eat them. And so I ate
but the bread. Whereupon she said:

‘“ ‘Rabbi, why dost thou not eat the beans?’

*“ ‘I have dined once already,’ said I.

‘** “Then,’ said she, ‘why didst thou eat the bread?
Is it because thou didst leave nothing in the dish
yesterday nor the day before, that thou wouldst
leave all to-day? Let me remind thee of the old
saying, that a man, eating, should always leave
something in the dish.’

‘““Would you know how I was vanquished by a
little girl? Once, while travelling, my way led
through a field. I had not gone far when a girl met
me.

‘*“ ‘Rabbi,’ said the girl, ‘dost know that thou art
trespassing on a private field?’

‘T am walking on a well-worn path,’ I replled.

‘“ ‘Aye, evil-doers such as thou have worn this
path in our fair field,’ she said.

)
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Y And‘wouldst thou know how I was worsted by
a little boy? One day, near a city, I came upon a
crossroad. At the roadside sat a boy.

*“ “Which way leadeth to the city?’ I asked him.

‘“ “This one here is short and long, and the other
is long and short,’ he said.

““I took the one which was ‘short and long,” and
soon came within sight of the city. But, alas! I found
that my way had led to private gardens which were
surrounded by high hedges and I was forced to return.

‘“‘My son,’ said I, to the boy, ‘didst thou not
tell me that this road was short?’

*“‘I did,” said he, ‘but, Rabbi, I told thee also
that it was long.’

“‘I kissed the head of that boy and said, ‘Hail
unto Israel! It is a sage people from the highest to
the lowest.” *’ ™ ’

Valuable as was his judgment in religious matters,
it was even greater in dealing with the projects of
the revolutionary party. His spies were everywhere
—he knew everything. At the court of Domitian
or Nerva in Rome, he was in favor, and though
these emperors taxed the Hebrews mercilessly, they
granted Josua personally many favors, among them
a reduction of the fiscus judeus, or the ‘‘ Jew Tax.”
He was held in esteem by Domitian’s daughter,
who invited him to her table despite his careless
dress and ugly visage.

‘‘Rabbi,”” said she one day, ‘“‘how is it that so
great a mind as thine dwelleth in so homely a body?”’

‘‘Pray, tell me, princess, in what kind of vessels
doth thy father keep his best wines?”’
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“'In'wooden’casks)'"Isaid she.

““The best wine in wooden casks!’’ Josua ex-
claimed; ‘‘I thought he kept them in golden casks.”’

‘“The wine would spoil in golden casks,’’ said the
princess.

‘‘Behold, princess,”’ Josua rejoined, ‘‘as old wine
is better kept in wooden than in golden casks, even
so is wisdom often given to the homely, who are
less liable to spoil it by earthly vanity.”” **

He was on equally good terms with emperor
Trajan, whom he induced to recall the cruel Quietus
from Palestine, to forgive the Hebrews, and to set
free the two revolutionary leaders, Pappus and Ju-
lianus. The Hebrews were so happy at this edict
that they proclaimed an annual ‘‘Trajan Day.’’ *

Josua also gained the good graces of Hadrian.
He was then vice-president of the Sanhedrin, almost
a prince, and the foremost intellect of his time.
He saw that the people could not be kept down
much longer. Neither Trajan nor Hadrian had
kept faith with the Jews. Hadrian had promised
to rebuild the Temple, but he made no attempt to
keep his promise. The Hebrews rose in arms in
the Valley of Rimmon. Josua hastened to caution
his people. The times were not ripe for revolution.
Rome was on guard, her legions were massed around
Palestine like birds of prey. On the military high-
way he met his trusted agent, Ben Zoma, but the
latter did not salute him. Josua asked him what
was the impending danger. Ben Zoma told him
that -the country swarmed with Romans; that
Roman eyes were then watching them. He bade
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Josua‘hastenGwith/the flight of an eagle to warn the
people.

The Talmud tells this in the form of a parable.

Rabbi Josua met Ben Zoma, and the latter did not
salute.

‘““Whence and whither, Ben Zoma?’’ asked Rabbi
Josua. '

*‘I have thought of the history of creation and I
have found that it is not the width of a hand "tween
the upper waters and the lower as it is written
(Genesis i., 2), ‘And the Spirit of the Lord hovered
above the waters.” (There is no system, nor prepa-
ration in the camp of Israel,—all is chaos, while the
Romans are well organized, ready to strike.) And
as is written (Deuteronomy xxxii., 11), ‘As the eagle
fluttereth above the nest.” ”’

This story the Talmud further states, that Ben
Zoma’'s remarks refer to a band of warriors who
pass through a hollow way: on one side is fire,
which, if it touch, will burn them, and on the other
side is a bank of snow, which will stiffen their limbs.
If the Hebrews fight the Romans now, they will
meet with defeat, because the Romans are like a
burning fire; but in view of their sad condition, in-
activity will lead to stagnation. To give no clue to
any Roman who might seek to interpret Ben Zoma's
words, Rabbi Josua cried out to his followers:

‘““Ben Zoma is beside himself; he hath lost his
reason.’’ '

Whether Ben Zoma was killed by the Romans,
or, fearing an uprising, went to lead a hermit life
in one of the caves in the mountains is not known.
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The Talmud only says that a few days after this
message to Rabbi Josua ‘““Ben Zoma was called
away from this life.”” *

Josua hastened to Rimmon and there addressed
the assembled Hebrews. An eloquent speech it was,
and full of meaning to those who knew the orator.
He ended with a parable: V

‘“A lion [Rome] had swallowed a bone which
stuck in his throat; he promised great reward to
any one who would extract it. A Nile stork came
and with his long beak took the bone from the lion’s
throat. When the stork asked for the promised re-
ward, the lion said:

‘“‘Go hence and tell the people that thou hast
been in the mouth of a lion and hast come away
unharmed.’

“‘We should be satisfied to have escaped from
Roman kindness with our lives.”” "

The news that Josua had prevented an uprising
of the Hebrews was brought to Hadrian, and re-
membering what his relative, Aquila, had written
about the Hebrew sage, he showed him great favor,
But Hadrian’s edicts against the poor Hebrews con-
tinued to be very cruel. The Jews dared hope for
no more favor from him. Instead of restoring the
Temple, he began to lay ruthless hands on their
faith. He forbade the study of the law and the
practice of circumcision. Sorrowfully the people
came to Josua and begged his intercession with the
tyrant, who was then in the city of Alexandria, and
Josua went to see Hadrian.

He was received with great consideration, but it
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was'long before he'could bring the emperor to favor
his petition.

Hadrian wished to test the wisdom of the Hebrew
sage.

“Thy people are rebels and barbarians,”’ said
Hadrian; ‘‘let them abandon their obsolete laws of
Moses and obey mine. I am greater than Moses,
since I can enforce obedience and he can not, and
by the testimony of your own Scriptures it is shown
that ‘a live dog is better than a dead lion.” "’ **

The emperor’s logic seemed irrefragable; he was
lord of life and death of the people, he could enforce
obedience. But obedience from fear of violence is
one thing and obedience from love and reverence of
the law is another. But he who has no power over
the minds and hearts of those he rules may ot hope
to receive implicit obedience at all times nor in all
places.

‘‘Canst thou forbid the kindling of fire for three
days, O mighty emperor?’’ said Josua.

‘I can,”’ Hadrian replied, and forthwith he com-
manded that for three days no fire be made in the
city.

But that very afternoon smoke issued from one
of the chimneys of Hadrian’s own palace. On in-
vestigation it was found that one of the generals had
fallen ill and ordered a fire.

‘“‘Behold,”” said Rabbi Josua, ‘‘thy command for
three days has been disobeyed here even now, but
the command of Moses not to kindle a fire on the
Sabbath is obeyed to this day, thousands of years
after his death.”’
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This\gavel(Hadrian (food for thought. The He-
brews must have some high qualities to obey im-
plicitly their teacher’s laws for reverence alone, while
Romans had to be held to the obedience of the law
by an iron hand. A man who could win the love of
such a people might build a commonwealth to out-
last the ages.

‘‘Great indeed is the lamb [Israel] which still liveth
though surrounded by seventy wolves,”’ he said,
following the trend of his thoughts.

‘“‘Not the lamb is great, but God who protects it,”’
said Rabbi Josua."

In this thoughtful manner the Rabbi at length
succeeded in having the edicts annulled, and the
Hebrews breathed easier for a while.

In the conversations which took place between
the learned emperor and the Jewish sage many
references were made to the existing conditions of
the Jewish race. Josua endeavored to conciliate
Hadrian’s opinions towards his people by his wit.
Some Jewish bandits had taken refuge in the Par-
thian dominions and thence ravaged the Roman
borders with impunity. Hadrian had a dislike of
war, and especially of any repetition of Trajan’s
Asiatic campaigns, and preferred to endure the
banditti of the deserts as a lesser evil. One day in
company with Josua he said:

““I could set a table in the centre of the world
and be host to the immortal gods; aye, even to thy
God.”

““Thou forgettest the Parthians, O casar,”’ said
the Rabbi.”

|
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Hadrianlooked keenly at the speaker.

‘“What of the Parthians? ’’ said he.

‘“They are lions,”’ the Rabbi replied.

‘“A hunter kills lions,”’ the emperor rejoined.

‘“But not those lions; if they were let loose Rome
would tremble,’’ said the Rabbi.

“‘I have legions,”’ said Hadrian.

‘“They would be swept away as by a whirlwind,"”’
was the Rabbi’s rejoinder.

“I’ll call back Severus and the veterans from
Britannia,”’ said the emperor.

‘“An uncertain force to rely on; they have to
cross the seas, and may never see land again,”’ the
Rabbi persisted.

‘““Why dost thou say all this?*’ asked the emperor.

The Rabbi was silent.

‘‘Speak,”” commanded Hadrian.

“I was thinking how weak even a powerful king
may be when he faces the elements of nature; and
yet these are but the servants of God."”’

‘I believe not in thy God; He hath no form; He
is not tangible; He hath no power; He hath no ser-
~ vants other than the Hebrews whom Rome hath
crushed.”

‘“Say not so, O casar; our God is the creator
of heaven and earth, and the least of His servants is
more powerful than all mortals.”’

‘‘But I cannot see Him; nor canst thou show Him
to me.”’

‘“No, I cannot show Him to thee; for no mortal
can see Him and live; but I can show thee His works
and His servants and by their greatness judge then
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of thé/magnitude of thé/ Lord God of Israel. Look
into the sun.”

‘I cannot; it hurts the eye,’”’ said Hadrian.

““And thou wouldst look at the Lord, whose ser-
vant is the sun? "’ was the Rabbi’s reply.”

Rabbi Josua was one of the few who were given
the opportunity to speak with royal personages on
the questions of that day, and he invariably gained
their respect. Hadrian, writing to his wife, speaks
in deferential terms of Rabbi Josua, the vice-
patriarch of the Hebrews.” The relations between
Josua and the Roman emperor are told with Ori-
ental fancy in the Talmud.” It narrates how one
day Hadrian asked:

‘“What is the duration of a snake’s pregnancy?

‘‘Seven years,”’ replied Josua.

*““The wise men of the Roman Academy have
found that snakes bring forth after three years,”
rejoined the emperor.

“It was because the pregnancy had begun four
years before the Roman wise men observed it,”’ was
the retort, the meaning of which is clear enough in
reference to the Jewish troubles.™ )

““But the men of the Roman Academy are indeed
wise,”’ urged Hadrian,

*“We of Judah are wiser,”’ as proudly said Josua.

‘““Then go to Rome,”’ commanded the ca=sar,
‘“and if thou art wiser conquer them in discussion
and bring them to me here.”’

‘““How many members are in the Academy?”
queried the Rabbi.

‘‘Sixty."”’

(XYY
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""ThenOgiveOme_a ship with sixty cabins and as
many chairs in each cabin.”’

The remarkable ship was, of course, furnished, and
in it Josua sailed to Rome. There a difficulty
awaited him. The Academy was a secret society of
the most rigorous kind, and even to point out its
place of meeting was forbidden to the uninitiated.
Josua finally discovered the butcher who carried
daily supplies to the immured sages. He found the
butcher cutting up a sheep and asked him:

‘“Hast thou a head?”’

‘I have,”’ replied the butcher.

‘‘Is thy head for sale, and for how much?”’

““It is for sale for half a sus.”’

The Rabbi handed over the half-sus, and the
butcher tendered the sheep’s head.

‘It is not that I have bought and paid for,”’ said
the crafty Rabbi; ‘it is thy own head. Now if
thou wouldst keep it thou must show me the en-
trance to the Academy of the Wise.”’

‘““But the guards will slay me if I point it out to
thee,’’ said the alarmed butcher.

‘“If thou dost not show it to me, thou must sur-
render thy head,’”” was the reply.

However Josua was good enough to spend his
wisdom in a solution of this dilemma.

‘““You need only take a bundle on your shoulder
and lay it down for a moment at the entrance and
pass on,”’ he said. '

The butcher agreed and Josua soon stood at the
Academy gate.

- The finding the entrance was only the first diffi-



RABBI JOSUA BEN HANANIAH 139

culty'of ‘many. “The“Roman Academy of the tal-
mudic legend was like one of the Arabian fairy
palaces. A separate guard stood outside the en-
trance and inside the main gates without communi-
cation between them. A patrol passed at stated
times to see that no visitor left by the entrance, as
the outer guards were forbidden to let any out
though he might pass them unquestioned going in.
The Rabbi was refused admittance at the inner
portal, and death would be his doom when the
patrol should arrive. He was equal to the occasion.
The entrance was covered with fine sand which
showed whether any one had passed it to the patrol.
Josua had turned his sandals backwards when he
passed the outward guard and when repulsed from
the gate he walked away with his footgear in its
natural position. The patrol arrived while he was
hiding within the entrance, and at once decided that
two people had passed out, so they immediately
executed the guards in the style so common in
Oriental legend. Josua, when the patrol had left,
walked boldly into the Academy itself.”

The Roman sages of the Talmud had a primitive
test for outside visitors. The salutation must be
addressed in proper form or the head of the rash
“uninitiated one would be promptly removed. The
sages sat in peculiar order. The juniors had the
highest seats, to give the impression that they were
highest in rank and entitled to the first salute.
Josua was not to be so easily fooled. He simply
said, ‘‘Peace to all here assembled,’”’ and so escaped
the risk of mistaking the precedence due.



140 JEWISH FORERUNNERS OF CHRISTIANITY

They ! récognized_his right to retain his head on
this, and the spokesman asked who the stranger
was and what he wanted.

‘I am a sage from Judea, and I come to learn
wisdom of the sages of Rome,’’ answered Josua.

‘“We will ask thee some questions to test thy title
to be called a sage.”’

*“I1 am willing to be tested,”” said Josua, ‘‘but it
is only just that there should be reward for wisdom.
If you puzzle me, my head is at your disposal, if you
fail to puzzle me, you shall all come to my ship to
dine there.”’

They agreed that the proposal was fair, and the
contest of wits began. '

““If a man has been rejected by one woman what
will be his thoughts when he woos a woman of higher
rank?’’ was the first question proposed.

Josua took a hook and tapped the wall of the
chamber near the ground, where it was formed of
solid marble. He could find no crevice to insert the
point. He went above the wainscot to the wall of
smaller blocks and found a joint to thrust it in
easily. Thereupon he said:

‘““The man who did not succeed with one woman
thinks he may succeed even with one of higher birth,
as she may be intended for him by fate.”’

‘“Will a man, who trusted another without witness
and had to use force to get back his money, lend
again?’’ was the second query.

‘““A grass seller went to the meadow and cut a
bundle of rush grass too large to lift upon his shoul-
ders. He went and cut more grass and added it to
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the 'bundle~and ‘then ‘waited till a man came and
assisted him. Such is the creditor who, failing to
properly secure his money with the first debtor, will
be more careful with the second, but he will con-
tinue to lend money, if that is his business.”’

“Tell us lies,”” was the next order, and Josua
gave his fancy rein.

‘“We had a mule, which gave birth to a little mule;
around its neck we found a document on which was
written: ‘So and So owes our house one hundred
thousand pieces of silver.” >’ ¥

*‘Can a mule give birth?’’ they said.

““You asked me to tell you lies.”’

‘““When salt putrefies, how can it be cured?’’ he
was asked.

‘‘By the afterbirth of a mule.”

‘‘But is it possible for a mule to have an after-
birth?”’

‘*‘As possible as for salt to putrefy.”’

‘“Build a house in the air.”’

‘‘Place enough brick and mortar there and I will
build the house.”’

‘“Who can place brick and mortar in the air?”’

‘It is easier than to build a house there.”’

‘“Where is the centre of the universe?”’ _

‘‘Straight up here where I am pointing my finger.”’

‘“How canst thou prove it?”’

“If you don’t believe me, take lines and measure
the universe.”’

- ““On yonder meadow is a cistern : bring it hither.”’

‘“Make ropes of bran, and I will haul it hither.”’

‘“That is impossible.”’
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““So'is'that which you demand.”’ ,

‘‘Here are broken millstones : sew them together."’

‘‘Here is a piece of the millstone: twist it into
thread and I will do it.”

‘‘But that is impossible.”’

‘‘Not any more than your request."’

‘“With what wouldst thou mow a field where
knives grow?”’

*“With the horns of asses.”’

‘“Have asses horns? "’

““Do knives grow on a field?"”’

‘‘Here are two eggs,—which is from a white hen
and which from a black one?’’ they asked him.

‘““Here are two pieces of cheese,—which is from
the milk of a black goat and which is from that of a
white one?’’ he asked in return.

‘“How doth the ghost leave, when a chicken dieth
in its unbroken shell?”’ they continued.

‘“The same way it entered,’’ he replied.

‘‘Show us an object which hath not the value of
the damage it can do?”’

‘‘Bring hither a bastion.”’

‘“We could not get it into the building,’’ they said.

‘“Take axes and break down the walls, and you
will have an object which hath not the value of the
damage it will do,”’ he answered.

The Roman sages gave up the task of puzzling
the sharp-witted sage from Judea, and promised to
visit his ship, but not in a body. Josua had each
visitor shown into one of his sixty cabins and
when all were on board he hoisted sail and carried
the Roman sages to Alexandria, where he presented
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them''to’. Hadrian.O/"'The latter, on hearing of the
facts, made them over to Josua’s disposition as un-
" worthy of imperial protection after such an intel-
lectual defeat. Josua, according to the legend, set
them to the job of filling a bottomless cask with
water, at which they toiled till their shoulders fell
off and they all died.™

The sense of superior wisdom entertained by the
Jewish people in all their disasters is illustrated well
by this strange tale, where Oriental and Western wits
are represented as clashing in battle.

Josua’s knowledge of human nature in practical
life is illustrated by another anecdote.

A suspicious-looking individual begged a night’s
lodging in his house. The Rabbi fed him, as hospi-
tality required, and located him for the night in the
attic of his house, where some valuables were stored.
Though a strict observer of hospitality to strangers,
Josua had a favorite maxim, ‘*Think every man a
thief till he is proved honest; but meantime treat
him as civilly as the president of the Sanhedrin.”
He doubted his unknown guest, and when the house-
hold was at rest he quietly removed the ladder which
led to the attic and then retired.

The tramp visitor rose in the night and packed as
much as he could carry of Josua’s household goods;
but on stepping through the door he fell and broke
his legs. He was found in this condition by the
Rabbi, who told him that he was a greater fool than
knave.”

His sense of wit made him tell stories even at his
own expense.
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*Once,”” hel'told, ‘I met a child who carried a
covered platter.

*‘ ‘What is in the platter?’ I inquired.

* ‘If my mother had wanted everybody to know,
she would not have covered it,’ said the child and
walked on.*

‘‘ Another time,”’ said he, ‘‘I rode up to a well
and, seeing a maiden with a jar of water, begged her
for a drink.

‘‘ ‘Drink thou, Rabbi, and thine ass also,’ said the
maiden.

‘“When I had drank enough, I said to her:

‘“ “Thou hast done like Rebekah at the well.’

‘“ ‘Aye, Rabbi,’ said she, ‘but thou hast not done
as Eliezer, who gave Rebekah costly presents.” ”’

Josua was mystic as well as wit. The Talmud
tells of him many wonders. He could deal with
wizards in their line as readily as with politicians.

One day, while taking a bath in the city of Tiberias,
a sorcerer, thinking to have some merriment at the
Rabbi’s expense, cast a spell upon him, and as he
tried to leave the bathtub his limbs were paralyzed.
He guessed who had caused the trouble, and spoke
a few words, when lo, the sorcerer was rooted to the
spot where he stood. Then a joke suggested itself
to the Rabbi. He withdrew the spell from the
sorcerer’s right hand and left foot, and as he stood
near the door, made him strike each newcomer and
kick every one who went out of the bath. The
master of the bath tried to eject the troublesome
guest; but neither he nor all his assistants could
move the spellbound man from the spot.
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‘‘ Release mep)OCRabbil! ’ cried the sorcerer.

‘““Not until thou hast released me,”’ the Rabbi
answered.

Having released each other, the sorcerer entered
into conversation with Rabbi Josua. He boasted
of the marvellous feats he had performed, and his
repute as the greatest of sorcerers.

‘‘In good sooth,’’ said the Rabbi, ‘I believe all
thy great feats were probably such petty tricks as
those exhibited a while ago.”’

““I can accomplish as great miracles as Moses,”’
cried the sorcerer angrily.

Rabbi Josua expressed his desire to witness some
of these wonders. Whereupon the sorcerer said:

‘““Come to the seaside, and thou shalt see.”’

They went to the seaside; there the magician
spoke a few words, and the waters receded and the
deep was laid bare.

“Thou art indeed a sorcerer,”’ said the Rabbi,
‘‘but canst thou go down into the deep like Moses?”’

‘“Aye, and more,”’ replied the sorcerer, and he
walked upon the dry bed of the ocean. But Rabbi
Josua commanded the spirit of the sea, and the great
waters engulfed the sorcerer and drowned him."

Once Rabbi Josua and Rabbi Eliezer, travelling
together, came to a town where some Hebrews
dwelt. One of these they visited and were received
with friendliness. While at meat the Rabbis noticed
that each dish was taken into a small chamber off
the dining-room, and then brought to the table and
placed before them. The travellers asked their host

the reason.
10



146 JEWISH FORERUNNERS OF CHRISTIANITY

1 Itiisidone,  -said he, ‘‘in honor of my aged father,
who hath vowed not to leave his room until one or
more of the sages in Israel shall have entered this
house.”’

‘“Tell thy father,”’ said Rabbi Josua, ‘‘that sages
in Israel are sitting at thy table.”

The host went to his father’s room and soon re-
turned with the aged man.

‘“‘Rabbis,’’ cried the old man, ‘‘my house is blessed
from this day forth, and joy hath come into my heart
at beholding you. I shut myself up through grief
that my son hath no issue. I prayed long; but the
Lord heard not my prayer, and then I vowed not to
leave the four walls of my chamber till the Lord sent
holy men to my house, and these would I ask to
pray for my son, so that the curse of childlessness
be removed.”’

When Rabbi Josua heard the man’s words, he
knew that it was the malice of Satan which had
afflicted this pious house. He asked for some flax-
seed, which he mixed and spoke some cabalistic
sentences. Then he said:

‘““Thy son hath been bewitched by an old woman
in the neighborhood; summon her.”’

The witch was summoned, and acknowledged that
she had put a spell on the old man’s son by means
of a twisted hair.

‘‘Give me the twisted hair,’’ said the Rabbi.

‘“I cannot; I threw it into the sea,”’ the witch
replied.

Josua commanded the spirit of the sea to bring
him the twisted hair, and, having it, he prayed to
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the'Lord'to’grant 'issue to this pious family. The
Lord heard the Rabbi's prayer, and the old man
lived to see a grandson born unto him who after-
wards became a famous Rabbi.”

Once, while on a visit to Hadrian, the emperor’s
daughter asked Rabbi Josua if it was true that the
God of the Hebrews was a cabinetmaker, as the
psalmist says (Psalm civ., 3).

‘‘Everything that King David says is true,’’ re-
plied the Rabbi.

‘*“In that case I wish he would make me a spindle,”’
merrily exclaimed the princess.

“Thy wish, O princess, shall be fulfilled,”’ the
Rabbi seriously replied.

Hardly had he finished the sentence when her
body was covered with ulcers. She was pronounced
a leper, and was taken to the lepers’ asylum outside
of the city. There she was given a spindle with
which to /hile away the time.

Shortly afterwards, Rabbi Josua, passing by the
asylum, saw the princess at the spindle.

‘““How dost thou like the spindle, which our Lord
hath given thee?’’ he asked.

“I do not like it at all. I wish He would take it
back,’’ the poor princess cried.

““Our God never takes back His gifts,”’ said the
Rabbi, and went on. Soon after, however, he
healed her, and the princess never again demanded
anything in jest from the God of the Hebrews.™

Josua’s expressions indicate his lovable disposi-
tion, his liberal mind, and utter disregard for the
cares of life so far as he was personally concerned.
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Liongbeforethe(wealthy Gamaliel had accorded him
the pension which freed him from the necessity of
daily toil,” Josua used to say:

“The Giver of Life gives also wherewith to
live.”” *

It is worth while to quote a few more of the re-
corded sayings of this master in Israel, who by a rare
exception enjoyed the respect and good-will of his
own people and the Gentiles alike. They breathe a
mild and sententious wisdom not bounded by the
limits of Judaism or nationality.

*“If a needy man ask alms of thee in the morning,
give to him. If he ask again at evening then give
again.”’ "

‘“ Alms benefit the giver more than the receiver.”’ ™

‘““The student who lets his knowledge pass from
his mind is like a woman who bears children only
to bury them. The student who ceases to study is
like the sower who neglects to reap.’” ™

*“The Sabbath observance should be twofold : part
for divine service, part for lawful recreation of body
and mind.”” *

*“It is well for a man not to touch a woman las-
civiously, but he that will not touch a drowning
woman lest he be tempted is a pious fool.”” *

This is a sarcasm on the fanatical scrupulousness
taught by some Jews of his day, notably a certain
class of Pharisees.

‘“The just of all nations shall share in the bliss of
the future life,”’ is a remarkable expression of Josua’s
spirit of liberality.*

His relations with the Christians of his time are
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not directly mentioned in the Talmud, but the tenor
of his life leaves every reason to believe that, like
Eliezer, Josua was familiar with them and the
teachings of Christ. He was by nature reticent and
-guarded in his public utterances, but the whole
course of his policy indicates that he did not share
the expectation of a messianic restorer of the king-
dom of Israel, so prevalent among his countrymen
at the time. He kept aloof from the national con-
spiracies which resulted in the rising of Bar Kochba,
and did not go near the Academy.” He freely
warned his people of their folly and danger. Though
he enjoyed the favor of Hadrian, the Roman em-
peror, when the project of rebuilding the Jewish
Temple was agitated he never seems to have urged
the proposed restoration. - The Talmud has no hint
of any such action of his in any of its numerous
references to Josua. His mind had a broader grasp
than the limits of Palestine. He looked forward to
the spread of the moral and religious principles of
the law among the outside nations as the develop-
ment of the Jewish race. With that object he urged
the maintenance of peace on his people, and he gave
his most earnest efforts to the task of conciliating
the good-will of the learned and powerful among the
Romans to Judaic law and wisdom.

Though he discouraged the wild outburst of na-
tional spirit which after his death ended in the final
rebellion of Bar Kochba, his patriotism was recog-
nized by even the fanatical revolutionists. All the
Jewish factions trusted implicitly in his honesty
of purpose and freely used his influence with the
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Roman'riilers tolobtain protection from oppression at
home. He never used that influence for merely per-
sonal profit or betrayed the confidence of his country-
men by sacrificing their real interests to those of their
foreign masters. Hence the respect with which all
"the talmudic writers speak of Josua even when they
did not agree with his sentiments towards the Chris-
tians. ‘‘Who knows what evil the Christians may
yet bring on us,’’ is the cry of a talmudic writer.*
Josua kept the even tenor of his way, unmoved
by the outbursts of fierce patriotism. ‘‘Forbearance
is better than daring,’’ was a favorite maxim of his
in those troubled times. He sympathized with the
teachings of the Nazarene, and his influence was used
for the protection of Christians as well as his other
countrymen. In the Talmud we find evidence of a
remarkable friendly intercourse between some of the
Rabbis of the Sanhedrin and the followers of Christ,
which seems to have been due to the influence of
Josua. The public discussion of the fulfilment of
the messianic prophecies, which had been common
and bitter at a former period, gradually ceased when
his influence became predominant in Palestine. A
large body, even of those Jews who refused to ac-
cept Jesus as the promised Messiah, considered the
difference between themselves and the Christians on
that point not a vital one. There was little of the
fierce hatred which developed in later ages. Evena
hundred years later Jews and Christians mingled on
friendly terms in Palestine. Rabbi Judah the Prince
entertained a Christian guest at his table.
‘“Wilt thou say grace according to Jewish fashion?’’
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he asked him, “or wilt thou receive forty shekels?”’
The Christian readily agreed to say grace as a com-
pliment to his host.*

Josua lived to an advanced age. He saw the
burial of his friends Eliezer and Gamaliel II. the
president of the Sanhedrin, before he was gathered
to his fathers. At his death, though he had kept
aloof from the society of the Rabbis of the national-
ist school,* it was felt that a light was extinguished
in Israel. As the Talmud pithily puts it, ‘‘Wise
counsel died with Josua.”” " Scarcely was he in the
grave when the great rebellion broke out which,
after temporary success, ruined the national exist-
ence of his people. Of that movement the guiding
spirit was one not of Jewish blood,—the famous
Akibah.



CHAPTER VII
RABBI AKIBAH

N the last desperate struggle of the Jewish people
to establish an independent national existence,
the central figure is Rabbi Akibah. He it was that
called from obscurity the military leader, Bar Kochba,
who for a time was hailed as the very Messiah. In
him the political wisdom of Ben Zakkai was blended
with the mysticism of Ben Dosa, and with a patriotic
ardor all his own. He was great among the greatest
doctors of the law, as well as a political leader who
swayed the popular masses by the power of his word,
and led them on through a two-years struggle with
the might of the Roman empire such as has hardly
a parallel in history.

In spite of his fervid Jewish patriotism, the famous
Rabbi was not of Jewish race. Elazar ben Azariah,
the assistant president of the Sanhedrin, spoke of this
in a eulogy which he pronounced on him.

‘“The sages of Israel are but garlic peelings to me
except this bald head, Akibah ben Joseph, whase
father was a proselyte of righteousness.’”!

The pride of race so deeprooted in the Jewish
people makes this testimony to the abilities of Akibah
very remarkable in the mouth of Elazar.

153
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His''foreign-‘origin “was not the only difficulty
which Akibah had to struggle with in his path to
the eminence he at last attained. He began life as
a herder of cattle, an unlettered peasant who, as he
said of himself, ‘‘would bite a scholar like a snake if
he met one.””* He was forty years old before he
conceived the thought of any higher career in life.
His inspiration came in a romantic way. Rachel,
the daughter of his employer, Calba Sebuah, fell in
love with the handsome herdsman. Her father’s
wealth placed him among the foremost of his nation.
The Talmud says, in its usual florid style, that he
could feed all Palestine for ten years from his stores.
His daughter’s attachment to her father’s servant
made her urge him to enter the schools of the law
as the easiest road to success in life.

An incident determined the mind of Akibah to a
life of study. The legend makes him tell it. “‘My
becoming a learned man began thus,”” he said.
‘“One day I found a corpse in the fields. I took it
up and carried it to the burying-ground, where I
interred it. Some days later I met the great Rabbis
Ben Hyrkanos and Josua. I told them what I had
done for the body. They told me that in carrying
that body I had broken the law as grievously as if 1
had shed human blood, since it is of precept that
wherever a body is found deserted there it should be
interred. I said to myself, if I had sinned so griev-
ously through ignorance when I thought to do good,
how much more grievously must I have sinned at
other times when I had no good intentions. And from
that moment I resolved to be a student of the law.’’ *
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Rachel, ' however, was the active cause of Akibah’s
new career. She engaged to wed him if he would
promise to enter the school of Eliezer, who had
been, like Akibah, unlettered till advanced in life,
but was then a master in Israel. Her father had
other designs in view for his daughter, and he drove
her from his house when he learned of this engage-
ment. Rachel then married Akibah legally and
shared his cabin and bed of straw.® Even food was
often lacking to the couple, and Rachel cut off her
hair on one occasion to buy bread for their support.*
Akibah appreciated his wife’s devotion and cried
out in transport, ‘I will yet buy thee a golden city

for this when I am wealthy, as I shall be.””’

"~ He finally entered the school of Eliezer as she
had asked him to do.® Rachel accepted the separa-
tion gladly for the sake of the future greatness which
she .anticipated with prophetic eye for her loved
husband.

Akibah’s experience in the school which he entered
at so advanced an age was no easy one. Eliezer was
a stern master, and he sometimes sneered at the task
which Akibah had undertaken.

‘““Thou wouldst be a famous man,’’ he told him
once, ‘‘and thou mayest, but as yet thou hast not
shown brains to make a cowherd.”

‘““‘No, not even a good shepherd,”’ answered the
disciple humbly, and his answer mollified the mas-
ter’s severity.’

He retained a remarkable modesty regarding him-
self long after he had became famous in the Sanhed-
rin. Eliezer, in his pride of intellect, once said:
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‘“Were all'men (writers, with the ocean for ink, all
reeds pens, and all heaven and earth for parchment,
they could not write out all that I know of the law,
yet I only know of the law as much as a man might
take of water from the ocean on a needle-point.”’

*“I cannot say so much of myself,”’ Akibah mod-
estly replied, ‘‘I have gained but such knowledge of
the law as one gains of a Paradise-apple when he
inhales its perfume, or of a lamp when he lights a
candle from its blaze.”” *

His abilities, however, soon attracted notice among
his fellow-students in Eliezer’s school. He was
recognized as a master and followed by disciples
while yet a student. One day, when the hall was
crowded with debaters, Akibah could not enter for
the throng. A strictly legal question was raised and
debated, but though the master Eliezer presided,
the students would not hear a decision in Akibah’s
absence. ‘‘Legal lore is without,”’ was the general
cry, and Eliezer had to pass to another subject, this
time of Holy Writ. ‘‘Scripture lore, too, is with-
out,”’ was proclaimed, and, on a third point being
proposed, all united in bringing Akibah in with
triumph and seating him beside Eliezer."

The admiration thus shown for Akibah’s talent
was well deserved. His powers of analysis explained
the whole mass of Scripture lore with a fulness and
clearness beyond that of the most famous masters.
He classified the traditions of the past, drew laws
from them, and found new hidden meanings in every
phrase. In Eastern hyperbole the rabbinical writers
tell that when Moses entered heaven he saw the
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Lord 'crowning the'letters of the Hebrew alphabet,
and when he reverently asked for whom this work
was being done," the Lord replied:

‘‘Hereafter a man will exist by name Akibah the
son of Joseph, who will draw countless laws from
every dot of these letters.””
~ Anothier and more fanciful legend tells how the
first father, Adam, was shown by the Lord all the
coming generations of man and the leaders among
them. When Akibah was shown to him, Adam re-
joiced to see one so learned, but he grieved for the
sore death that was to befall him." Such legends
show the high estimate placed on the mental powers
of Akibah by his contemporaries. The lore of ages
of Judaism found in him its best exponent in the
judgment of his fellows.

When Akibah found himself thus honored by his
associates in Eliezer’s school, he thought of his
faithful wife and determined to visit her. With the
development of his intellectual powers he could ap-
preciate more justly the sacrifice she had made for
him when only a hired shepherd, and he resolved to
repay it abundantly. He was already himself a
lecturer whom crowds of the most ardent young men
followed, as later the French students of Brittany
followed Abelard. He invited them to accompany
him on an excursion into the country, to the vil-
lage where Rachel dwelt in obscurity. A crowd
of disciples® followed his steps, eager to profit by
the lessons he gave them on the way, and to
show him honor. When he drew near the hamlet
where his wife dwelt, Akibah bade his followers
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stop/while ' he’went)/on"dlone to his wife’s humble
dwelling.

Rachel’s lot had been a specially hard one since
her husband’s departure for Jerusalem. Her father
had offered to receive her back to his home if she
~ would forever renounce her coarse peasant husband,
but the faithful Rachel refused that condition. She
continued to live in the cabin where Akibah had left
her, supporting herself by daily toil among the
peasant women of the village. She mixed but little
in their daily gossip, and many regarded her reserve
as pride. They delighted to insult the high-born
lady who had been reduced to their own poor con-
dition. They called her ‘‘a living widow,”’ and
taunted her with what they called her desertion by
her husband. Rachel bore it all in her strong faith
in Akibah’s future eminence, and when from time to
time news reached her of the fame he was winning
in the distant city, she forgot every suffering for joy.
She had not heard of his approach to her dwelling,
when he came with his disciples.

It was dusk when Akibah approached the cot-
tage of his wife. When he entered its inclosure he
paused for a while. Then a harsh voice from within
grated on his ear. It was a neighbor’s, who had
come to pay a visit to Rachel in no friendly spirit.

““Thou art proud, Rachel, and thinkest thyself
better than the rest of us villagers,”’ said the visitor
as Akibah listened.

‘““Not their better,”” was the reply, ‘‘but I am the
wife of Akibah, and my lord is a master in Israel.”’

‘‘Akibah’s wife!’”’ said a man’s voice ironically;
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"/Akibah's'wife] cursed by her father; Akibah’s wife,
a beggar.”’ '

““I am rich beyond measure in my husband’s love,”’
said Rachel. ‘‘His glory is mine.”’

‘‘Love and glory indeed! Thy husband hath aban.
doned thee; thou art only a living widow; he hath
been years away,— where is his love?’’ came the
female voice. )

““I fear not. My husband hath been away for years
to study the divine Law. He will come when the
time is fit. Who am I to hinder his studies? Let
him study; even if twelve years more are needed to
finish his work let him stay twelve years. Love is
strong: it lasteth. It endureth forever,” was Rachel’s
answer."

Akibah was about to enter and confound the ma-
levolent neighbors, but a consideration entered his
mind. “‘If I go in,”’ he said, ‘I shall not be able
to part again from my wife for any motive; yet
my work is not done. I am but a scholar yet.
When I become of the Sanhedrin of Israel I shall
return never more to separate from her. Till thenI
shall remember thy words, O wife; for, verily, great
is thy merit, and it shall be made greater by the
knowledge I shall acquire. Back I go, then, to fur-
ther work and study that I may be worthy of thee,
Rachel.”’

With this apostrophe Akibah stole away from the
cottage, went back to his waiting disciples, and re-
turned with them to the Academy. His mind was
made up for a wider range of studies than those of
his master Eliezer. In the national ferment then
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prevalent, new schools, both political and religious,
had sprung up in Judea. The traditional school of
Hillel was still in possession of the Sanhedrin and
recognized as the orthodox learning. There were
other masters, however, men of a new learning,
who without rejecting the received doctrines added
to them new studies and methods of interpretation.
Politics were also involved in the scholastic questions
of the time. The older Rabbis, who dominated the
great colleges, were afraid of any resistance to the
Roman power, of which they had so terrible an ex-
perience in the days of Titus. The younger genera-
tion of students chafed under the foreign rule and
hoped that they would yet be strong enough to re-
store the independence of Israel by armed force.
The messianic leader, it was expected by many,
would soon arise to crush the legions and restore
both the Temple and the throne of David. Mys-
ticism was mingled to a large extent with the patri-
otic aspirations for self-government and possibly a
world-wide Jewish empire.

The student element of this patriotic party
gathered itself around a famous doctor then in
Jerusalem, Nahum of Gamsu.” He was distin-
guished as a scholar. He had introduced a new
system of interpretation which met with high ap-
proval from the learned and drew crowds to his
lectures. None were admitted but such as were
already familiar with the received interpretations of
the law. Nahum'’s teaching was for advanced
scholars. He discussed recent decisions according
to a system devised by his own ingenuity, which



160 JEWISH FORERUNNERS OF CHRISTIANITY

found, néw: meanings/in the sacred text by certain
rules of interpretation. Indeed, he was a mystic of
the school of Ben Dosa,' as well as a scholar, and
moreover he was devoted to the plans of the party
among the nation then plotting an insurrection
against the Roman rule. His teaching was mainly
directed to strengthening the patriotism of his
scholars and nerving their minds for a struggle of
life and death in behalf of the independence of his
native land. A fatalist in belief, his favorite maxim
was, ‘‘Gam zu letobah’’ (This, too, is for the best)."
With this remark he faced every misfortune stoic-
ally, and he endeavored to instil the same spirit
into the young men who followed his lectures. He
hated Rome with a mighty hate. The submissive
course of the Rabbis of Hillel’s school was repugnant
to his nature. He would have no intercourse with
the heathen, he would not admit Roman customs
nor dress to use in Judea, nor would he court the
favor of Roman governors by flattery. He was a
Hebrew of the Hebrews, and he was ready to give
his life for his people. He impressed upon his dis-
ciples the importance of maintaining the spirit of
union among themselves as a means of preventing
the fall of the House of Israel. He bade them avoid
everything Roman. Rome, he said, has blinded your
eyes that you should not see your true interests;
she has cut off your hands that you may not defend
yourselves, and your feet so that you can seek no
alliances abroad among her foes; but so long as dis-
sension does not reign among yourselves she cannot
crush you.
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Avlegend expresses this teaching of Nahum. Ac-
cording to the Talmud the famous master himself
was blind, crippled, and without hands, and more-
over his body was covered with ulcers, a punishment
for the tardy attention he accorded a man he found
starving on the highway, and who died ere the
Rabbi reached him. Nahum looked upon the dis-
ease that soon after robbed him of sight and the
use of his limbs as a retribution sent by heaven to
punish him for his guilt.* He lived in a hut whose
walls threatened hourly to collapse and which was
overrun with insects so that the feet of his bedstead
stood in pails of water to keep the ants from devour-
ing the invalid. His pupils at last got his consent
to remove him to a better dwelling.

*“My children,’’ said he, ‘‘remove everything first;
the house will stand while I am in it.”’

The disciples obeyed, and hardly had they carried
the bed-ridden Nahum out when the house fell with
a crash. They then saw that it was his sanctity
alone that kept the walls standing. In like manner
the known rottenness of the temporal government
of the Jews was checked by the spirit of patriotism
kept alive by Nahum in his people. They might
be blind, crippled, and without hands for defence,
but a higher power still kept their tottering national
government intact as by a miracle.

To Nahum'’s school Akibah joined himself after
his visit to Rachel’s cottage. He seemed to have
then definitely conceived the plan of combining all
the forces, moral, intellectual, and material, of his
countrymen for a new struggle against the Roman
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powersTiothat end he would make himself equally
at home in every school of Jewish thought. The
mystic Nahum became his master after the prudent
Eliezer. He afterwards frequented the schools of
other famous Rabbis, of Josua, of Gamaliel II., and
in all his learning was fully recognized.”

He pushed his studies outside the Jewish law and
traditions. He studied the doctrines of the Gnos-
tics, the rites of the heathen nations, and their ways
of life. Soon his name became famous as a prodigy
of learning through Palestine. He now fulfilled his
promise and returned to his wife Rachel to have
her share the benefits of the exalted position he had
gained. The crowd that gathered around the popu-
lar hero in the village was so dense that Rachel could
not get through it when she tried. A man was
pushing her back when Akibah saw him and stayed
his hand.

‘“Lay not a hand on her,”’ he said, ‘‘for all that I
am and all that you are through me is due to this
woman.”” ”

Another joy was in store for the former shep-
herd. Calba Sebuah, Rachel’s father, in his first
anger at her marriage, had made a solemn vow never
to receive the low-born husband into his house. He
had later repented of his promise, and especially
when his daughter refused to return to him unless
in company with her chosen partner. But a vow
must be kept if once made, unless dispensed by the
authority of the religious teachers of Judah. Calba
resolved to seek this dispensation, and when word
came to him that a great, even one of the greatest,
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dodtors. 'of (the daw hdd arrived at his village Calba
went to seek him.” He was admitted, told his case
and asked the aid of the Rabbi.

‘‘Didst thou vow against Akibah?’’ asked he
calmly.

‘‘Yes, Master, even against the man who married
my child against my will; but he is gone and I de-
sire my child’s welfare.”’

‘““Knowest thou what hath become of Abikah?”’

““I do not; but a father's anger passeth. I for-
give even him,’’ was the answer.

‘‘Forgiveness is a great merit. Mercy to others
is God’s command. Thou shalt find reward because
_thou hast shown mercy. Know, now, that I am he
against whom thy wrath was kindled and thy vow
made; I am Abikah.”’

The father fell down and kissed the master’s feet.

“Forgive me thou,”’ he said; ‘‘forgive a father
whose pride was greater than his love for his child.”’

Akibah raised the old man and assured him that
he was forgiven.

‘“Whatever the Merciful doth is for the best,”’ he
repeated, and the reconciliation was complete.

Calba took Akibah and his daughter to his home.
He shared his vast possessions with them. He had
lands and money and richly laden ships, and of all he
gave a half to the master in Israel who had wedded
his child.™

The wealth of Calba Sebuah insured the posi-
tion of Akibah in the Jewish commonwealth as it
still existed under the Roman rule. Then as now
wealth played a greater part in political success than
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mere, learning| or personal merit. The son-in-law of
Calba was called to a seat in the national council
under the presidency of the second Gamaliel. The
policy of the Roman emperors left the subject na-
tions a large amount of self-government, especially
in the Eastern provinces. Though the authority of
the Roman governors was supreme in Palestine, the
Jewish people continued to be ruled by their own
law and its recognized exponents in the matters of
daily life. As a member of the Sanhedrin the former
shepherd was now a ruler and judge as well as a
public teacher. He showed himself equally capable
in those practical functions as he had in the debates
of the schools. He struck out a course of action for
himself as a judge, based rather on broad general
principles than on the technicalities which were
prevalent in the Jewish courts of his day. A cele-
brated Rabbi, Tarphon, was frequently in collision
with Akibah’s decisions, and some curious instances
are told in the Talmud. On one occasion a man
had promised to marry one of five sisters, but could
not make up his mind as to which. Each of the
five demanded the dower which by Jewish law
should be paid for breach of promise of marriage.
The rival judges gave opinions on the case.” Rabbi
Tarphon decided that the recreant suitor should
formally release all the prospective brides from en-
gagement and leave the dower to be divided between
them. Akibah required him to pay the full dower
to each.™

Another time a man was brought before him who
had sent his wife away but refused to pay her more
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than'half 'of the'dower he had settled on her at mar-
riage. He claimed that his whole living was only
equal to that amount, and that by another law she
was only entitled to half his possessions. Akibah
settled the claim shortly.

‘““Thou must pay to the full what thou didst
promise, though thou hadst to sell the hair of thy
head to pay.”’

The husband decided to hold on to both wife and
property, and divorce was stopped.”

Though the law as laid down provided a definite
fine (four hundred sus) for personal insults offered,
it had become customary in the rabbinical courts
to grade the fine according to the rank of the parties.
Akibah held that in the administration of justice all
children of Abraham should be held equal, and that
penalties for personal offences should not depend on
rank or wealth. .

A decision recorded of Aklbah s is worth recalling
as an illustration of the customs of the time in Pales-
tine. A man had a quarrel with a woman, and in it
he pulled off the veil which covered her head. By
the law this was an insult of the grossest kind, and
punishable with a fine of four hundred pence (sus).
Five insults were thus classified as equal, namely, to
pull a man’s hair or ear, to tear off his coat, or spit
in his face.” Akibah heard the complaint and gave
judgment for the legal damages. The defendant
pleaded for time, and then concocted a scheme to
evade judgment. - He employed a man to drop a jar
of oil near the woman as she passed in the street.
The bait took, and she lifted the veil from her head



166 JEWISH FORERUNNERS OF CHRISTIANITY ]

to’anoint-Her-hair'‘with the oil. A witness immedi-
ately reported the occurrence and charged her with
infamy on the ground that a woman was forbidden
to unveil herself in public. As in other Eastern
countries this was held an act of gross indecency,
and the defendant used it as an argument that she
must be a person of bad character and not entitled
to the damages already adjudged her. Akibah re-
fused this conclusion and renewed his decision
emphatically.”

Akibah’s maxims fill a large space in the Talmud
legend. They are terse and lofty in tone, and in
keeping with the tenor of his life.

‘*‘Levity and jesting lead to lewdness.

*‘Strictly attend to the exact words in Holy Writ.
They are safeguards of the law.” 4

‘‘Charity is the safeguard of riches.”’

‘‘Silence is the safeguard of wisdom.”

‘‘Pledges of temperance are the guard of temper-
ance.”’

‘‘Great is man’s privilege that he has been made
, in God’s image, but greater is the privilege to know
this.”’

‘“Israel is blessed in that he is the Lord’s child,
but more blessed in his knowledge that he is such."’

““Israel is honored by possession of the Jewel of
the law; but more honored in being allowed to
know the value of that Jewel.”’

*“ The Lord knoweth all, yet man’s will is free to
act.”’

*“The world is ruled with love, yet that love is
according to man’s work and good-will.”

" 90
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‘‘ Eveérything man’hathis but a loan.”’

‘“‘Wealth passeth away."’

‘“A net is spread over all that liveth,”’ that is,
man is held by invisible bonds of fate.™

This axiom is in accordance with the fatalism so
marked in other utterances of Akibah. His sum-
mary of human life and its many temptations and
trials is in true Oriental style.

““The market is open; good and evil are spread
before man. The merchant offers credit —so sin
offers temptation. The account book is open and
the hand writes down the debts, but the collectors
follow day by day, and they take payment whether
the debtor will or not, for the collectors fail not in
their work—so sin writes its account on body and
soul. After debauch cometh suffering and pain.
Merciless devils torture the sinner. He has enjoyed
his sin, he must pay for his enjoyment. The last
verdict is that of Truth, and everything must appear
when God comes to judge.”” ™

That a shepherd of foreign race should have bc-
come a ruler and judge in the Jewish commonwealth
by sheer mental power was a remarkable fact, but
it did not satisfy the ambition of Akibah, When
his master Eliezer said that Akibah wished to be
world-famous he unconsciously divined the secret
aspirations of the shepherd student. Akibah was
not content with being a foremost man among his
own people. He aspired to absolute rule, and to
an authority equal or superior to that of the Ro-
man emperor himself. Though the Hebrews had
- bent to the power of Rome they still thirsted for.
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independenceo/In their hearts they believed them-
selves superior to their heathen masters. As the de-
positaries of the divine revelation, the chosen people
of the Almighty, they thought themselves by natural
right the first among mankind. They chafed under
the haughty rule of the foreigner. Akibah shared
the popular feeling in this respect. What was more,
he believed it possible to win national independence
even from the mighty Empire. He shared the be-
lief in the superiority of the Jewish race, but his be-
lief was of a material kind. That Jewish intellect
was more subtle; that Jewish patriotism was stronger
than Roman; that Jewish valor could overcome the
disciplined Roman legions, if well directed, were all
beliefs with Akibah. He devoted himself to organize -
the Jewish nation for a new struggle with the same"
persevering energy he had shown in winning his-
way from the plough to the Sanhedrin at middle
life. He would restore not only the independence
of his people, but would found a Jewish empire.
His conception of the future of his race was an em-
pire such as, five centuries later, was actually realized
by an Arab camel-driver. Akibah may in many re-
spects be compared to Mohammed, though the re-
sult of his enterprise was so different for his people
and himself. He, as well as Mohammed, was in-
fluenced by his Jewish mother, and the man he
afterwards brought forth to lead his people against
the Romans was of Jewish blood only on his mother’s
side. Mohammed proclaimed himself the Prophet
of Allah: even so Akibah assumed but the dig-
nity of forerunner of the Messiah he would give
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to his/peopleforcthecrealization of his dreams of
empire.

His entrance in the Sanhedrin was, then, only a
step to a mightier task. He gave himself up to it
entirely. He fanned the religious fervor of his na-
tion as a powerful stimulus to the political struggle
he planned. He encouraged the national discontent
with Roman rule by constant secret lessons. He
strengthened the influence of the Sanhedrin as a
means of preserving unity in the nation. For that
end he sacrificed his former master, Eliezer, when
the latter refused on principle to accept the vote of
the majority as the supreme law. He carried the
decree of excommunication to Eliezer personally,
and thus endeavored to secure the good-will of the
fallen teacher. He also succeeded in impressing his
colleagues in the Sanhedrin with a fear of his in-
fluence and ability, which kept the majority from
any direct condemnation of his revolutionary pro-
jects even if they did not approve them openly.

He built up his reputation among the doctors as a
means of influencing the people. He was the first
to reduce to system the mass of legal decisions which
formed the ‘‘oral law ’’ of the Rabbis.* He arranged
and methodized the Agadak, that important part of
Hebrew literature of which the style is reflected in
the writings of Paul of Tarsus. He was almost
another Ezra in reforming the law.™

His attention was even given to the hidden sciences
of magic and kindred subjects in favor among his
countrymen. The students of the Cabalah believed
they could find the secrets of nature in the mystic
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construction of the Zetragramsmaton, and many stu-
dents lost their reason or their belief in the mazes
of the study of magic. Akibah seems to have dipped
into them as a part of his task of swaying the popu-
lace against Rome. The Talmud figuratively tells
that four men were boldest in their exploration of
the mystic pardes or paradise.* Ben Azzai looked
in and then died; Ben Zoma looked and straightway
became mad; Acher looked and he destroyed the
planets (became an atheist); Akibah looked and
went away in peace.” This seems to refer to some
actual occurrence in the life of one or all of the four
men named, but Akibah’s record is the most im-
portant as a testimony to public belief in his regard.

It was not to study, however, that Akibah de-
voted himself mainly. His political projects called
for active work, and the wealth of his father-in-law
was used freely in the propaganda of the Jewish
revolution. He travelled through many lands, and
everywhere enlisted adherents and collected abun-
dant funds through the Jews of those and other
lands. In Palestine he supported numerous poor
scholars who became his devoted agents. Foremost
among his assistants were the great Rabbi Mair and
the stern Simon ben Yohai. The mild Josua op-
posed the projects of Akibah and during his life
prevented the outbreak of the rebellion,” but the
propaganda went on through the tireless energy of
Akibah.

That it needed no common energy to rouse the
men of Judea to another struggle with Rome is
shown by the Talmud narrative.” It runs thus:
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‘“Rabbi Akibah"once-'came to a town “ and asked
hospitality. He was refused churlishly and had to
sleep in the fields outside. Now Akibah, when he
travelled, always had with him a lantern and a cock,
so that he might read in the inns by the lantern.-
light, and be awakened for his early prayers by the
cry of the cock. When in the field this night he
lighted his lantern, tethered his mule, placed the
cock in another place, and lay down to rest. While
he slept the wind blew down the lantern, a lynx
killed the bird, and later a lion came and killed the
mule. The Rabbi woke in the morning and saw the
wreck. ‘Whatever the Merciful hath done is for
the best,” was his only comment.*

‘“Now during the night a band of marauding sol-
diers came through the town and plundered it. The
Rabbi came there on the morrow and saw death and
ruin all around. The few survivors lamented their
fate bitterly.

‘I told you,’ said Akibah, ‘whatever the Merci-
ful doth is for the best. Yesterday you would not
receive me nor listen to my words: you thought I
slandered the Romans, and that they were friends
who would secure you peace and protection. You
see now what Roman friendship is and the folly of
your belief. Safety can only come to the people
when it rises in its strength against the enemy of the
Lord.” ¢ :

This story describes what must have been a com-
mon experience of the reception given to Akibah
during the years of his propaganda of revolution
among the Jewish community of Palestine.
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AkibahDdid| notTconfine his efforts to his native
land. With the wealth of Calba at his disposal he
began a series of travels through Asia Minor, Baby-
lonia, Arabia, and Africa, to incite the scattered
branches of the Jewish race in his propaganda, and
to secure allies among other races against the com-
mon Roman foe. Though Akibah exerted himself
to stir up the enthusiasm of his people by appeals
to their religious feelings, he had no scruple in
uniting in alliance with the outside heathen for
political ends. Neither did he refuse to adopt such
of the customs of other races as he deemed better
than those of Judea. When Jewish zealots of the
strict observance blamed his alliance with the heathen
Persians, he replied:

‘“The sun and moon are God’s creatures. If man
be unwise enough to worship them, it is to God he
will answer. God will not destroy nature’s works
to keep man from sinning by their abuse.”’

His teaching, ‘‘If a man’s belief be right and one
despise him for it, he offends God, who knoweth
what belief is right,”’ is certainly unlike what one
would expect from a strict adherent of the Jewish
law.* He himself certainly did not despise the
heathens nor even their worship. When at times
Jews came to tell him of prodigies and cures wrought
by idols, he only answered that the supposed cures
were merely accidental, and spoke little against
idolatry itself.* He recommended three customs
of the Medes, whom he had visited on his travels,
to his own countrymen. One was to sit on seats
at table instead of on the ground; another, to kiss
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only'on 'theChand)instead of on the lips, and a third,
that of holding all political meetings in the fields, as
walls have ears.*

A nobler teaching was that which he gave to some
Jews of his time who held that the truth and honesty
required by the Mosaic Law were only binding in
intercourse with their own countrymen.

‘It is equally wrong to deceive a heathen as to
deceive a Jew.”” * He also laid down that ‘Love
thy neighbour as thyself,’ is the root and completion
of the Law.” :

Akibah’s liberality in ethics, however, did not ex-
tend to the Roman rulers. His work against them was
indefatigable, and carried out in a manner not unlike
that of the Young Italy of Mazzini in our own time,
His propaganda began under the reign of Trajan.
That emperor’s Eastern campaigns filled Asia, and
especially Syria, with the soldiers of Rome and made
the work of preparation for a Jewish insurrection all
the more hard. Still it went on and with marvel-
lous secrecy. An outbreak prematurely made in
the year 115 by the leaders known as Julianus and
Pappus was put down with such ease that the rulers
of Rome regarded the allegiance of the Jews to the
Empire as secure. On one occasion an army of Jews
gathered in the valley of Rimmon to begin a rebellion.
Rabbi Josua came to dissuade them from what he
deemed madness. It had been rumored that the
Roman government proposed to rebuild the Temple
on another site, which in the mind of every true Jew
would be a sacrilege. Josua told them to be glad
no worse evil was threatened. A stork that has had
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its\head |inthel mouthiof a lion should be more glad
to tell the story than anxious to avenge the insult,
was his sharp remark which did for the time avert
the insurrection.”

The accession of Hadrian and his abandonment
of Trajan’s late conquests gave promise of better
times to the Jews under Roman dominion. Hadrian
showed favor to some Rabbis; he pardoned Julianus
and Pappus, and he began to rebuild Jerusalem as
a Roman city under the name of Alia Capitolina.
He even spoke of restoring the Temple for a while,
and the partisans of Rome were full of joy at the
success which seemed to have attended their policy
of submission. Not so Akibah, who never desisted
from his revolutionary schemes, though he veiled
them so carefully as to deceive the watchful Hadrian.
The latter thought he had secured peace by his
treaty with the Parthians. He had medals struck
with the inscription ‘‘Tellus Stabilita’’ (the world is
settled), and he began a personal tour of his vast
dominions at the moment when Judea was preparing
to rise again in arms. Hadrian, when in Palestine in
130, saw nothing to indicate the vast plot devised
by Akibah. Rufus, the governor of Judea, con-
versed with the revolutionary leader in friendly
terms, and questioned him on points of the Jewish
law. He could not understand why the Jews,
though poor themselves, should be ready to aid the
unfortunate among themselves. The heathen maxim
was that no mercy should be shown to those whom the
gods have cursed, and on this principle the Romans
treated the poor and suffering with barbarous cruelty.
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"*Think youl not it @n offence against your God to
relieve such as He hath doomed to suffering?’’ asked
Rufus.

‘‘No,”’ replied Akibah., *‘‘If a king had justly de-
~ prived his son of food for a time by way of punish-

ment, and if another found the prince dying of hunger
and fed him, think you his father would be angry
with the helper of his son? Even so will God deal
with those who minister to their suffering fellow-
men; for all men, however sinful, are children of
God.”” *

The interest taken by the Roman governor in
Jewish laws was shared by his wife. She became
acquainted with Akibah at her husband’s house and
joined in the intercourse that took place between
them. She was captivated by the personal beauty
which marked Akibah’s features and which years
before had won him the hand of the daughter of
Calba Shebuah. Akibah himself was smitten with
the charms of the high-born Roman lady. The Tal-
mud says that when he first saw her he wept and
then laughed. He wept that so fair a being should
be in heathen darkness; he laughed because he fore-
saw that she would become a proselyte and his own
wife.*” The wife of Rufus studied the doctrines of
Judaism and finally professed herself a believer.*
She left her husband’s house and joined her aged
"lover, who formally married her.

It may be imagined what was the wrath of the
Roman noble at the injury thus done him, alike in
family and personal honor. Akibah was searched
for diligently, but was hidden by his political friends.
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The time forcrevolution was at hand when Aki-
bah carried off the wife of Rufus. The suspicion of
the authorities had been aroused, and some severe
measures were adopted to cow the spirit of rebellion
among the Jews. The sacred site of the Temple
was ordered to be ploughed up and sown as a sign
that it should never be built again. Rabbi Ishmael,
a close friend and colleague of Akibah, who was held
in the highest regard by the people, was arrested
and executed without trial." He and Akibah en.
joyed the common title of ‘‘Fathers of Wisdom.’’ *
Akibah felt the death of Ishmael keenly. He spoke
in impassioned language at his funeral and stirred
up the hearts of the people against Rome. Within
a brief time Israel was in arms against the legions
of the Roman empire again.

It did not begin, however, till the provident
Akibah had found a leader fit to lead the Hebrews
to battle with the legions of Rome. He was, with
all his ability, no soldier himself, and it needed a sol-
dier, above all, to realize his dream of material em-
pire. Akibah did not venture to put himself forward,
like Mohammed in later years, as a Heaven-sent
prophet. He chose rather to act the part of a pre-
cursor, as John the Baptist had been to another in
past time. Akibah was famed far and wide for his
holiness and extraordinary powers, so that it was easy
for him to make the people believe that he was the
incorporation of the prophet Elijah, who according
to prophecy was to precede the coming of the Mes-
siah. The expectation of a Messiah to be sent by the
Almighty to change the condition of the human race
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was/\general (among the Jews of the time. Many
looked for him as an invincible leader who would go
forth in the power of the supreme Lord to make
Israel the earthly ruler of the human race. Akibah
used this faith to forward the political object to
which he had devoted his life, and to precipitate the
rebellion which destroyed the separate national ex-
istence of the Jewish race. A false Elijah preceded
a false Messiah.

During his propaganda among the Jewish people,
Akibah had met a young man in whom his keen
judgment recognized a great though unknown mili-
tary genius. This unknown was said to come from
the town of Cozibah, but his origin was hid in obscur-
ity. He was without family, and strange tales were
told of his origin.” A popular legend made him the
natural son of the Roman Emperor Hadrian himself.
It was said that his birth was the result of an intrigue
between Hadrian when in Syria in early life and the
wife of a prince of Hebrew race, but a Moor in com-
plexion.” Be this as it may, Akibah, when the
Jewish people were excited to madness by the exe-
cution of Ishmael, presented this young man to them
as the one destined by Heaven to work their deliver-
ance. When his name and origin were asked, Akibah
replied that his name was Bar Kochba, the son of
the star, the ‘‘star’’ that should come forth from
Jacob according to prophecy, the true Messiah come
to crush the enemies of the Lord and of His people.*

The people accepted the words of Akibah and rose
in arms under this new leader. His success for a
time was remarkable. He captured fifty towns; he
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defied the¢ ' Roman-armies. The Romans were dis-
couraged by the feats of this unknown warrior, and
a superstitious awe grew around his name among
them. They dared not meet him in battle. They
shut themselves up in their fortifications and even
wished to abandon Judea as the provinces beyond
the Euphrates had been given up by Hadrian a few
years earlier.*

Hadrian called his best general, Julius Severus,
from Britain with a veteran army to suppress the
Jewish rebellion. Bar Kochba was no match for
these foes. Severus drove the insurgents from post
after post and finally shut up their leader with the
flower of his forces in the fortified city of Bethar.
There he held out against all attacks for two years,
until a Samaritan betrayed to the Romans an un-
derground passage to the heart of the city. The
Hebrews were surprised and slaughtered after a
desperate struggle. Bar Kochba’s body, it is said,
was found crushed in the coils of a serpent after the
battle, The revolution was quenched in Jewish
blood. He so audaciously proclaimed as the son
of the star had proved a false guide, and had led
Israel not to glory, but to temporal ruin. The in-
dignant populace heaped execration on his memory.
The title Bar Kochba was changed by the people to
another derived from his supposed place of birth,
and at the same time descriptive of his character.
He was called Bar Kozibah, or son of lies.”

Rabbi Akibah was not involved in the destruction
which fell on the Jewish host in Bethar. He escaped
to Lydda when the stronghold of Jewish resistance
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was capturedDiCHedoesmot seem to have lost credit
as a teacher even after the fall of him whom he had
proclaimed the Messiah. At Lydda, in company
with his old opponent, Rabbi Tarphon, he held a
council of doctors of the law to decide what course
should be followed by the Jewish people in the days
of tribulation which had fallen on them. The Ro-
man authorities, exasperated at the stubborn defence
of Bethar, had refused all toleration to the professors
of Judaism. To practise the rites of the Law of
Moses, to teach it publicly, and even to meet in any
numbers were forbidden to the Jews of Palestine
under pain of death. The council at Lydda adopted
the advice of Akibah, and proclaimed that it was
lawful to dissemble the profession of faith outwardly
under these circumstances, though the believers were
urged to retain the faith in their hearts and teach it
to their children in secret. The old saying of Ab-
talion, ‘‘and ye shall live by the laws, but ye shall
not die by them,* was revived and adopted. This
decision was very different from that of the Macca-
bees under the persecution of Antiochus, but it was
in accordance with thetenor of policy of Akibah’s life.

After the council he hid among the friends who
still remained faithful to him and for some time
baffled the pursuit of the Romans. Though the
effect of the great Rabbi’s policy and teaching had
been so disastrous, he yet retained the respect of the
people to a remarkable extent. In the ruin that
had fallen on their nation, zealous Jews still sought
for instruction in the law and looked to Akibah as
their most trusted teacher.
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The\/Talmud tells| the story of his closing days in
a way which leaves no doubt of this fact. Simon,
a former pupil of Akibah, and son of a man high in
office under the Roman government, it is told, was
so anxious to continue his studies that he sought
out Akibah in his concealment and urged him to re-
new the work of training doctors of the law. The
Rabbi pleaded the danger under the existing laws.

‘‘My son,’”’ the Talmud makes him say, ‘‘as the
cow is more ready to give milk to her calf than the
calf is to draw that milk, so am I more anxious to
teach than thou art to learn. But see the danger.”’

‘“‘Ignorance is a greater danger,”’ replied Simon.
‘““Rome can only kill the body: ignorance kills the
soul. Rome kills only for time: ignorance kills for
eternity.”” *

As this plea had no effect, the enthusiastic youth
threatened to reveal Akibah’s abode to his father
and let him deliver him to the Romans unless he
would consent to instruct him in the proscribed re-
ligion. Akibah yielded at last and again gathered
pupils around him. He was warned of the danger
of his course by friends, amongst whom were the
celebrated Rabbi Yosai ben Kisma and Pappus, but
his fatalistic philosophy came to his aid and he con-
tinued to teach regardless of the advice he had
already given at Lydda. Pappus, who found him
surrounded by pupils, asked:

‘‘Rabbi, dost thou not know that if thou teach
the Law thou wilt lose thy life? ”’

‘“Even so,”’ answered Akibah, ‘‘the fox once
asked the little fishes to leave the water, where they
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were in danger of being devoured by larger fish, and
live with him on land, and the fishes told him it was
safer to take risks in their element than sure death
for want of it. Thus may I say to thee, Pappus,
that if death threaten me when teaching God’s
Word, the tree of life, the true living waters, it will
surely come on me if I neglect to teach. Neglect of
the law brings everlasting death; Rome can only
kill the body.”” *

His career after that was short as a teacher, but
before its close he ordained Simon as Rabbi and
desired to ordain Mair, another pupil, but the latter
declined on the ground that he was not married.
Simon, protected by his father’s position under the
Roman governor, carried on the work of teaching
after Akibah’s death and transmitted the traditions
of the Rabbis to future ages.

The Roman governor finally discovered Akibah’s
hiding-place, and made him prisoner. The con-
tempt which the former felt for the rebel against the
empire was intensified by the hatred he had towards
the man who had drawn away his own wife from his
household. He doomed the captive to death by
torture. Akibah knew that there was no hope of
pity from the exasperated Rufus. He called his
fatalistic theories to his aid and faced the Roman
fires with the stoical courage of an Indian warrior at
the stake.

His skin was seared slowly with hot iron combs,
while he continued to pray and thank Heaven for the
privilege of dying in such a cause. The executioners
then pierced various parts of his flesh with pointed
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rods.''“Akibah’/looked on his disciples, who had been
brought there by command of Rufus, and smiled.
The exasperated Roman asked harshly why he smiled
under pain.

““One whose wish is gratified must be happy,”’
Akibah is quoted as saying. ‘‘My chief wish was
ever to give myself to God. Hitherto I could only
give my works, now that I can give Him my life
itself, why should I not rejoice?’" *

Rufus ordered the executioners to finish the vic-
tim’s life, and Akibah expired with the cry, ‘‘Hear,
O, Israel, the Lord our God, the Lord is one,’”’ on
his lips.” The stoicism with which he met his
death, and the patriotic fervor of his character, have
made of Akibah a national hero among subsequent
generations. With him the separate political ex-
istence of the Jewish people came to an end, and
patriotic sympathy has enshrined his memory in the
hearts of the Jews. The calamities that befell his
nation through his policy are forgotten in the case
of Akibah as in that of Hannibal. His political
projects were a failure. He failed to grasp the mis-
sion of the Jewish race under the divine dispensa-
tion. It was to be the messenger bearing revealed
truth to the other children of man. Akibah con-
ceived it as holding revelation for its own benefit,
and in virtue of it as lording it over all other nations
from the heights of Mount Moriah.

As a teacher of religion and morals it is hard to
find praise for one who proclaimed a false Messiah
to his people to attain a political end, and who
counselled outward denial of religious belief when
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its professionidnvolved cserious danger. Neverthe-
less, as a scholar, a judge, an organizer, and patriotic
Jew, Akibah holds a foremost rank among the recog-
nized masters in Israel.

‘“A man’s sayings are his true monument,’’ is a
rabbinical proverb.® We shall add a few of Aki-
bah’s to the story of his life.

““It is sin when one is scorned to say that others
ought to be scorned, or when one is abused that
others should be abused likewise,’’ *

‘‘Labor is honorable to man.”” *

““If thou needest, do any work and excuse not
thyself if perchance thou art a priest or a noble.”” *

““If life is equally at stake, first save thyself, then
look for thy neighbor’s life,”’ is a saying quite in
keeping with Akibah’s own practice.”

‘““They err who say, I will sin now and repent
after. The Day of Atonement brings no forgive-
ness to the insincere,”’ is an axiom of a different
nature.*

‘“‘As a golden vase when flawed may be melted to
a new vessel, so the sinner may repent and become
a new man,”’ embodies his theory on sin and its
forgiveness.”

On family life his precepts are equally clear, terse,
and beautiful.

*‘God is with the married who are faithful to one
another.”” ™

‘“He who keeps his daughter long unmarried is as
though he showed her the way to incontinence,”” ™

‘“He who receiveth alms when he needs them not,
will need them before he dieth.”” ™
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Otherof Akibah’s maxims have been already
given, so these will suffice as characteristic of the

great Rabbi.
" Akibah was old at his death. The Talmud, with
Eastern exaggeration, says, a hundred and twenty
years, but this means little more than he died full of
years and works.™

A son and a daughter survived him. The son,
Josua, was himself a distinguished doctor of the
law. Akibah’s daughter was married to Ben Azzai,
but as he desired to devote his life to study she
voluntarily separated from him. The talmudic
writers said of her, ‘' The lamb followeth its mother,”’
that is, she did for Ben Azzai what her mother,
Rachel, did for Akibah.™



CHAPTER VIII
RABBI MAIR

HE years immediately after the rebellion of Bar
Kochba were the darkest in Jewish history.
Hadrian prohibited, under pain of death, all public
exercise of Jewish religion or even the teaching of
its doctrines. The teachers were, many of them,
executed and the lately flourishing schools were de-
stroyed. With the death of Akibah and Ishmael,
the ‘““Wells of Wisdom were dried up,”’ in the lan-
guage of their contemporaries.' But the national
spirit survived even this test. Hadrian died, and his
successor, Antoninus Pius, the best of the Roman
caesars, relaxed the edicts of persecution. The
schools were opened again, though most of the great
Rabbis had perished. :

A prominent figure in the new generation of
Rabbis was Mair.” His character is enigmatical.
The Talmud does not tell of his origin or history
except in disjointed sentences. It even hints that
he was a descendant of Nero, who, according to a
wild legend, had escaped death at the time of his
deposition, and became a proselyte to Judaism sub-
sequently.’ The chief interest of this surmise is that
it indicates that in features and character Mair

185
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showed- traces of a non-Jewish origin. His sayings
and doctrines, too, have a certain Greek flavor which
suggests the same conclusion. In his lectures he
compared Hebrew and Greek words in a manner
which showed his familiar acquaintance with both.
His methods were rather those of a Greek sophist
than an Oriental. The Rabbis describe his many-
sided versatility in astonishment. It was said that
when he discussed a question he would bring such
strong reasons for both sides that it was impossible
to know his own judgment.® He was especially fond
of parables, and ‘‘Great Speaker of Parables’’ was
his title of honor in the Jewish schools. Yet the
few specimens of his skill that survive have a Greek
cast in their imagery. We give one of the three
preserved in the Talmud, out of three hundred with
the authorship of which he is credited, to illustrate
this point. Mair was elucidating the saying of
Ezekiel, ‘‘The fathers have eaten sour grapes and
the teeth of their children are on edge.”” Thisis
his illustration: ‘

‘“A lion caught a fox and was- about to devour
him, when the fox exclaimed that his carcase would
be but a mouthful, and that if the lion spared him
he would guide him to a man who would furnish a
more ample meal. The lion consented. The fox
led to a hunter who had dug a pitfall and was lying
quietly beyond it. The lion felt some awe about
attacking a human being.

‘“ “The Lord may hear that man’s prayer,’ he re-
marked nervously.

‘“‘Don’t fear,” said the fox. ‘It is wrong to kill
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one made in God’s image, but, too, it is written,
that God will visit the sins of the fathers on their
children. Thy son or his son will have to pay the
penalty of thy sin, not thou.’

. ‘“The lion took courage and sprang at the man,
but only to fall helpless in the pit.

‘“ *Thou art justly punished,’ cried the fox, calmly
looking down.

‘“ ‘Didst thou not tell,” growled the lion, ‘that it
is the sons that pay for their fathers’ sins?’

‘I did, indeed,’ said the fox, ‘and don’t forget
that thy father and grandfather have sinned before
thee and it is for their sins thou dost suffer now.” ’’ *

Mair supported himself by various kinds of literary
work.” He wrote the sacred scrolls for the syna-
gogues, and letters for the people. He also wrote
verses for public feasts.® He spent his earnings
freely, and supported several needy students; but
his own family were but scanty sharers in his liberal-
ity. He justified himself in his mocking fashion.

“If my children turn out good the Lord will
provide for them. David says in the Psalms, ‘I
was young and I am old, yet I have not seen the
righteous forsaken nor his seed needing bread.” If
my children are not good, they deserve nothing,
and it would be helping the enemies of the Lord if I
left them wealth.”’ *

It is little wonder that Mair was credited with
finding reasons for any course after this specimen.
The serious Rabbis told with indignation how Mair
could give a hundred and fifty reasons to prove an
object legally clean and as many more to show it
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utterly’ ‘unclean:*''"His was the spirit of Lucian
under the garb of a Rabbi. The other Rabbis
looked askance at the erratic flights of their brilliant
colleague. Mair had refused ordination at the hands
of Akibah, but after his marriage he asked it from
Rabbi Judah ben Baba.” Judah and the father of
Mair’s wife were among the Rabbis who lost their
lives during the persecution of Hadrian. There is
no evidence that Mair took any active part in the
rebellion, and the tenor of his character makes it un-
likely. Some sneers recorded in the Talmud ** would
imply that he was not popular with the Rabbis of
the patriot faction. However, none contested his
intellectual ability, or cared to enter the arena of
debate with the clever sophist.” He was called to
the Sanhedrin when that body was again assembled
under the presidency of Simon, the son of the sec-
ond, Gamaliel. He was made Hakam or reader, the
third office in that body, his friend Rabbi Nathan
being presiding judge. With the president these
three formed a committee which was practically
supreme in the Council. Simon, amid the mis-
fortunes of his people, retained an exaggerated idea
of the importance of his office. He had neither the
learning nor the generous temper of his father, and
his jealous maintenance of his official dignity excited
many quarrels in the Sanhedrin.

Custom required the members of the Sanhedrin to
rise and remain standing when the president, the
judge, or the reader entered the Assembly. They
did not resume their seats till motioned to do so by
the president after the three superiors were seated.™
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Simon, in the absence of Mair and Nathan, issued
an order that the Assembly should only rise as a
body on his own entrance. At the entrance of the
judge only the first row of members were to rise,
and on the entrance of the reader the second row.
Rabbis Nathan and Mair were indignant at this
change and revenged themselves at a subsequent
meeting by proposing a number of difficult ques-
tions. Their object was to puzzle Simon and pos-
sibly show his unfitness for the office he held; but
it failed. Simon had got information of the scheme,
and not only worsted his assailants in debate, but
obtained their deposition from office on the ground
of conspiracy against himself.

Mair was not the man to yield on such a point.
In the session he plied the president with so many
questions that the latter was bewildered and offered
to reinstate the judge and reader if they would apolo-
gize for their conduct. Nathan consented : Mair re-
fused. He was threatened with excommunication.

“I shall submit readily,’”’ he said, *‘if the presi-
dent will explain when and how excommunication
may justly be incurred.”” '

The excommunication was not attempted. This
episode gives a noteworthy idea of the workings of
thevenerable Assembly seventeen hundred years ago.

Mair had a large fund of intellectual pride, and
his dislike was intense for those who scorned studies
and gave themselves up to sensual pleasures. This
class was a large one in Palestine at the time, and
receives frequent reprobation through the Talmud."
The materialists scoffed at the pains taken by the
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scholars to store their minds with decisions and rules
of the law. Their favorite theory was that the true
way of fulfilling the law was to enrich the people,"
a maxim not unknown in our own days. The
austere among the Rabbis lavished condemnation
on these doctrines and their maintainers.

‘‘One might as well give his daughter to a lion in
marriage as to a Man of Earth,”’ was one maxim.

‘““He who leaves a Man of Earth in his house
asleep and returns to find him awake may be sure
that pollution has been abroad in that house,’”’ was
another saying."

Mair was strict even to harshness in speaking of
this class of men. Study, for him, was the first duty
and privilege of man.

‘‘Learn the ways of the Lord with thy whole heart
and with thy whole soul. Watch at the gate of the
law. Keep the law in thy heart. Let the fear of
the Lord be ever before thine eyes and keep thy
tongue from evil words. Cleanse and make pure
thyself that thou mayest stand without sin or guilt
before the Lord, and He will be with thee wherever
thou art.”” *

It must be owned that there is a tincture of the
pride of intellect in Mair’s strictures on the Men of
Earth,—the unlettered. In later days, when domes-
tic sorrow had touched himself, his utterances took a
milder form and breathed a more charitable spirit,
A parable told by him after the death of his sons
may illustrate this change:

‘A king had a twin brother like to himself in face.
This brother left his home and became a robber who
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wasted the ‘country.“/ The king, who knew not that
the robber was his brother, ordered his soldiers to
capture and hang him. It was done, and the rob-
ber’s body was hung on high as a warning to all who
might be tempted to follow unrighteousness.

‘“Now the common people, who knew the face of
the king, but did not know the robber, thought the
body was that of the king. They said to one an-
other, ‘The king is hanged! the king is hanged!’
Then the king heard, and he bade his servants take
down the body of his brother and bury it from the
sight of men. Even so God finds no glory in the
shame of His erring children, nor can Israel have
honor in the disgrace of his twin brother.’’ *

The family life of Rabbi Mair is told in great de-
tail by the rabbinical writers. It throws much light
on the social conditions of life in Palestine in the
Roman days and on the position then held by wo-
man in society among the Jews. Beruriah, his wife,
was the child of a distinguished Rabbi who was one
of the ten Rabbis slain by Hadrian.®

She was to Mair what Rachel was to Akibah, and
more; for she exercised a marked influence in the
formation of his character. She was clever as well
as fair, and her charity to all was boundless. Her
husband’s fiery temper she gradually modified by
gentleness, while she was ever ready to sacrifice her
own desires to his advancement, and to stimulate his
mind by gentle suggestion. When Mair quoted in hot
wrath the text from the Psalm which says, ‘‘Let sin-
ners perish from the land,” Beruriah corrected his zeal.

“It is written,”’ she said, ‘‘ ‘Let sin (‘Aataim)
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peérish) (motCsinners’ (‘/4otesm). Rather let us pray
that the sinners may be converted from their ways
and then sin and sinners shall pass away.”’ ™

Beruriah frequently showed her own skill in con-
troversy with unbelievers.” She advised as to the
best methods of study, and her judgment on points
of the law were often ratified by the authority of
the Rabbis themselves.* Her wit was as quick as
her husband’s. She discussed philosophy with him
as well as the law, and few cared to enter on a con-
test with the witty Beruriah. Once a famous Rabbi,
Yosai of Galilee, met her on the road and asked in
pompous style:

‘““What is the road that people dwelling around
here take to go to Lydda?”’

‘“Man of Galilee,”’ answered Beruriah, ‘‘don’t you
know the saying, ‘Speak not more than necessary to
a woman’? You could have asked, What is the
road to Lydda?”’

Poor Yosai slunk away discomfited at this palpable
hit.™

A great domestic misfortune which befell Beruriah
brought out the nobler side of her character in a
very touching way. Her two sons, beautiful boys,
were accidentally drowned in a cistern while play-
ing. It was a Sabbath Day and the father was
teaching in the school. Beruriah in.her grief would
not interrupt his duties. She covered the bodies of
her children with a sheet on the bed and awaited
Mair’s return till sunset. His first inquiry was
where the children were. His wife told him they
had gone out to the College, and then brought the
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golden, goblet| of the feast day, filled it with wine,
and asked him to repeat the grace for the close of
the Sabbath Day. Mair complied, and intoned the
blessing with a cheerful heart. He then asked again
where the children were.

‘““They are in the house, not far away,’’ was the
wife’s answer. ‘‘Eat, dear, the Sabbath meal must
not wait.”’

Rabbi Mair sat down and made his Sabbath meal.
He repeated the grace at the end with joy, for he
felt thoroughly blessed in his wife and children at
that moment. Beruriah then spoke.

‘‘Master,”’ said she, ‘*‘may I ask thee a question?”’

‘‘Ask,”’ he said cheerfully.

‘‘Some time ago one gave me a treasure which he
now asks back. Shall I return it?”’ ,

‘‘Dost thou ask such a question?’’ sharply an-
swered Mair.

‘‘But,”” Beruriah urged, ‘‘I have grown to love
this treasure, and I am loath to part with it,”

““Things entrusted to us are sacred,’”’ said the
Rabbi. ‘‘They must be returned when demanded.
Hesitate not, lest thou sin against the Lord.”’

‘““Must I not repine against him who gave the
treasure? '’ she asked.

““Certainly not,”’ replied the Rabbi.

‘“‘Come, then, my lord, and I will show the treasure
to thee.”’ v

She led him to the room and, removing the sheet
from the bodies of her children, said:

““See the treasure that He who gave hath de-

manded back.”’
I3
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Mairowas (stricken speechless at the sight. His
frame shook for some moments with convulsions.
Then tears came and he cried aloud:

‘“My sons, my sons, I was your father and your
teacher, but you are now my masters in the
law.””

Then Beruriah’s tears broke out and she, too,
wept. But after a brief space she took her hus-
band’s hand and whispered:

‘‘Remember, my beloved, that the treasure must
be returned.”’

Mair grew strong from her resolution. He arose
and said: '

‘“The Lord hath given them to us, the Lord hath
taken them away ; blessed be the name of the Lord."”’

Again and again he repeated the words and he
grew composed, at least outwardly, but his soul was
sad and his heart bleeding for many days.*

A tale of the rescue of his sister-in-law, though
embellished with legend, may have a foundation in
fact. After the defeat of Bar Kochba, the sister of
Beruriah, a beautiful girl, was carried away to sla-
very. It was learned after many days that she had
been carried to Rome and sold to the keeper of a
house of ill-fame. Beruriah urged her husband to
attempt her rescue. Mair at first demurred. He
feared the task and in his pride he dreaded the dis-
grace that would attach to himself if he should bring
a fallen woman to his house. Beruriah maintained
her faith in her sister’s constancy, and pledged her
word that she would forfeit life rather than virtue.
Mair yielded.
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“Tf'she remain’'pure,’’ he said, ‘it is by miracle,
and a miracle may be wrought for her deliverance.”’

He journeyed to Rome, according to the legend,
dressed as a wealthy Roman, and found the house
where the girl was kept.

““Thou hast in this house a comely Hebrew
maiden, I am told,”” he said to the owner, giving
him at the same time several pieces of gold.

“I have, my lord,”’ the man replied. °‘‘She is
very beautiful, but no man hath as yet gained her
favor.”’

‘‘Let me see her,’’ said Mair, scarcely able to con-
ceal his joy.

The man led the Rabbi into the room where the
maiden was kept, and left them.

Rabbi Mair beheld the beautiful and weeping
daughter of Palestine, seated upon a low divan, her
head turned toward the window, gazing upon the
blue horizon, far beyond the green meadows and
hills, in longing for the land of her fathers and those
she loved. )

He approached her. When she saw him, she
quickly arose and asked his errand. He told her
that he had come to rescue her. Misfortune had
made her incredulous; she was afraid of men under
any guise. But when he told her who he was she
fell upon her knees and thanked God.

Rabbi Mair then told the keeper that he desired
to take away the maiden, offering him a large sum
of money. But the keeper hesitated.

‘““When this is found out it will cost my head,"’
he said.
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*Fear not,”" said'the'Rabbi, ‘‘when danger threat-
ens thee, say, ‘ Mair's God, help me!’ and thou
shalt be safe.”’

Still the man hesitated.

‘‘Convince me that what thou sayest is the truth,"’
he said.

‘‘Behold,"’ said the Rabbi, and he approached a
number of savage watch-dogs at the gate. He
uttered a mystic word, and the dogs cringed at his
feet.

Convinced that the Rabbi spoke truth, the man
let the maiden go for the price offered. When the
two had departed he felt afraid and raised an alarm,
saying that a Hebrew had come and abducted the
maiden, and he gave a detailed description of the
pseudo-Roman.

Rabbi Mair had meanwhile taken the maiden to a
safe hiding-place, and then made his escape from the
city alone. The Talmud tells that the keeper was
given an opportunity to test the cabalistic formula
of Rabbi Mair, with safety to his life.

Watch was set for the Jewish abductor on the
roads. A party of the watchers were eating in an
inn some miles from the city, when a dignified Ro-
man entered and sat down to eat. The guards
thought he resembled the description given them of
the unknown. One of them said, it must be he.
Another, that no Jew could carry himself so proudly.
As a test they resolved to ask him to eat.

‘“Good sir,”’ said their leader, ‘‘pray join us in
this dish of swine’s flesh, for it is good."’

“I am not hungry,’’ said the supposed Roman,
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‘“‘but T cannot refuse your kind invitation, so I will
taste your fare, though I care not to dine.”’

He dipped a finger in the gravy, conveyed another
finger to his lips, and, saluting, left in haste. The
soldiers were deceived and believed he could not be
the man they sought No Hebrew would even
taste the flesh of swine.’

The Talmud has other stories 1llustratmg the
Rabbi’s ready wit, and one or two may be given as
examples.

While travelling, Rabbi Mair came to an inn. It
had a bad reputation, as the host was held to be
leagued with robbers, but there was no other resting-
place near. When Mair took out his purse to pay
for his lodging, he noticed the look of greed that
came over the host’s face.

‘““My friend Ki Tobh (for it is good) will soon
come here after me,”’ he quietly remarked, and
then went to his room.

He rose at dawn and, as he was leaving, the host
met him and asked:

‘“Hath thy friend come?”’

‘““He hath,’’ replied Mair.

‘“Where is he?”’

‘‘“There,’’ said the Rabbi, pointing to the sun,

‘“What dost thou mean?’’ asked the puzzled inn-
keeper.

‘“That I saw thine intention last night,”” was the
reply. ‘‘Night is for deeds of darkness and sin such
as were in thy mind; but daylight is the traveller’s
friend. Ki Tobh is its name by Holy Writ; for
‘The Lord saw light that it was good, and He called
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it day.”''Had'not 'I'told thee I expected a friend
thou wouldst have slain me as thou and thine evil
comrades have slain many other travellers who
sought thy shelter.”’”™ And Rabbi Mair went on
his way.

Advice for travellers was a favorite subject of
Mair’'s. He left numerous wise maxims on this
subject.

‘*When thou art at Rome do as the Romans do,”’
was one.”

**Travellers should go in threes,”” was another,
with the gloss, ‘‘A lone traveller is like to be mur-
dered; two are likely to quarrel; but three together
will always make their way in peace.”” *

The nicknames so commonly applied in the East
he considered valuable indications of character. If
they had reference to anything connected with good
in Scripture lore, the bearers were sure of Mair’s
confidence; if to evil, he distrusted as strongly.
‘“The voice of the people is the voice of God,”’ was
his apology for this theory, which was not generally
shared by other Rabbis.

Once, the Talmud tells, Rabbi Mair, Rabbi Juda,
and Rabbi Yosai travelled together. They came late
to a certain town where a man offered them hospi-
tality for the night. Now this man was known as
Ki Dor. As it chances, these two words are at the
beginning of a sentence in Holy Writ speaking of a
perverse generation. Juda and Yosai paid no par-
ticular attention to the man’s name. They accepted
his offer and gave him their purses for safe keeping,
but Rabbi Mair would not enter the house.



RABBI MAIR 199

“IV¢rdst 'hot that'man)’’ he said, ‘‘for evil is at-
tached to his name.”” * :

So he went away and buried his money in a grave-
yard, and then he went and ate and slept. While
he slept he dreamed that he was warned to remove
his money from its hiding-place. He interpreted
his dream that his friends were in danger of loss, and
in the morning he went to them and told his dream
and its meaning. Juda and Yosai laughed and told
him sunset dreams were idle, as a sly hint that his
late supper was accountable for the supposed warn-

ing.” So Rabbi Mair went about his business as a

public writer; but he watched Ki Dor all day.”

Rabbi Juda and Rabbi Yosai rested a day in Ki
Dor’s house, but when they were leaving and asked
the return of their money, Ki Dor denied having
had any money of them. They sought Rabbi Mair
and told him, and Mair asked:

““Why did you not heed my warning concerning
his name?”’

‘“Why didst thou not tell us plainly?’’ they said.

“I had only suspicion myself, so I could not speak
as one certain,’”’ was Mair’s answer,

As they spoke they were before a wine shop, and
lo, Ki Dor came up. The Rabbis seized him and
pulled him into the house. And Ki Dor was afeared;
for he thought they meant to kill him. But they
bade him sit down and drink wine with them, and
they made as if they had all been drunken, and had
forgotten their money completely. Then Ki Dor
felt glad; he had robbed the great Rabbis of their
money, and now he was drinking at their cost besides,

\
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He lovedowineand would drink much when others
paid for it. So he now drank till his head sank on
the table. Now Ki Dor was not only a thief, but
he was a sloven in his ways. His beard was smeared
with the remains of the dinner he had eaten when he
met the Rabbis, and they noted that his food had
.been lentils. So while Mair watched the drunken
man, Judah and Josai went to Ki Dor’s house and
told his wife that her husband had sent them for the
money he had given her the night before.

‘“What word or token hath he sent?’’ she asked.

‘“The token is that he had lentils for his meal,’’
was the answer, and the woman believed them and
gave the stolen money back. They went in haste
away.

When Ki Dor awoke he went home and looked
for the money in vain. He questioned his wife and
she told him how two men had brought the token
from him and carried off the money. Then Ki Dor
was so wroth that he slew his wife.

The moral drawn by the Talmud from this tale is
an admirable example of the spirit of hair-splitting
prevalent in the rabbinical schools. *‘‘Therefore,”
it sagely rules, ‘“no one should leave table without
washing face and hands after eating.””* It would
be hard to find a more characteristic example of
the spirit which would *‘tithe mint and cummin and
aniseed,’”’ and leave unnoticed the weighty things
of the law,—mercy and justice and truth,

These tales show that in private life relations of in-
timacy existed between Mair and his brother Rabbis
of other schools. Other statements indicate that his
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public'work’ as“teacher of the law was troubled
sorely by the jealousies prevailing among the stu-
dents of his time. The party feelings of the revo-
lutionary movement were still bitter after the death
of Bar Kochba, and Mair as a moderate in politics
was subjected to unworthy persecution by some
of his own disciples. An attempt was made to blast
his character. A woman one day was hired to
enter his school while his disciples were gathered
together.

‘“‘Rabbi,”” she said, ‘‘one of you here has seduced
me under promise. I demand my right.”” *

The law of the Rabbis on seduction is worth re-
cording. If a man were found alone in a room with
an unmarried woman it was regarded as legal evi-
dence of seduction. Such constituted marriage in
the eyes of the law if demanded by the woman.
On the other hand, if a man was found alone in a
room with the wife of another, it was legal evidence
of adultery against them. It brought the woman'’s
reputation into doubt and warranted her husband
to divorce her without compensation.*

The manner in which the woman’s claim was put
forward was evidently aimed to compromise the
master, who was included with his disciples in the
term ‘‘one of you.”” Mair rose up and calmly gave
her a legal bill of divorce. All his disciples followed
the master’s example, and the deceit of the com-
plainant was made manifest. Mair’s character re-
mained untouched by evil tongues.

The hostility against him, however, found a
more dastardly means of attack on his honor. It
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resemblesclosely/ the Iplot told in Cymbeline, for
which, indeed, it may have furnished the hint.
One day the school disputed and the debate was
whether man was naturally more moral than woman
or not. The champions of female morality declared
that their master’s wife was the superior morally of
any man living. An insolent student maintained
that any woman was ready to yield if approached
on her weak side.

‘‘Dost thou speak of Beruriah?’’ asked Mair
quickly.

‘““Even of thy Beruriah,”’ answered the student
with insolence.

‘“Try thy skill,”’ said Mair indignantly, and he
left the room in hot wrath.”

The audacious libertine caught at the chance
rashly given him by Mair’s word. He went straight
to the house where Beruriah was engaged in her
daily tasks among her maids and female pupils
whom she instructed in the law. She knew the
visitor as a member of her husband’s college; she
greeted him kindly and asked the purpose of his
call.

*‘I have a message to thee from thy husband, my
master,”’ he said.

‘‘Speak it,”’ said Beruriah.

‘‘Nay, learned lady, it is for thy private ear alone;
so, pray, send out thy maids.”’

With all her knowledge Beruriah forgot the warn-
ing of the law and sent out the maidens. The
visitor then told her, saying, ‘‘Thy husband hath
given thee to me.”’
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The'indignant wife 'bade him begone and went to
call for help, but the mocking libertine restrained
her.

‘It is too late now to save thy character,”’ he
said. ‘“Thou and I are alone in this room. Thy
name as a faithful wife is ruined. Be mine and I
will take thee away from this place.”’

Beruriah again spurned his offer and the would-be
seducer left. He revenged himself by boasting of
his success which seemed proved by the private in-
terview so treacherously obtained.

Both husband and wife felt acutely the weight of
the disgrace which had fallen on them. Beruriah,
like the Roman Lucretia, took her own life in de-
spair. Rabbi Mair closed his school and left his
native land forever.

He travelled through many lands seeking peace
or, at least, distraction of thought for his harassed
soul. Babylonia, Cappadocia, the Agean coast were
visited in succession by the sad-hearted traveller.”

‘“Look not to the cask, but to what is in it; for
there be new casks which hold rare old wine, and
others that are old and yet have not even new wine
within,’” was his bitter remark as he left his native
land.”

He finally settled in Sardes in Asia Minor, where
he resumed his profession as a teacher. Large
crowds came to his lectures.” Gradually he re-
covered his peace of mind, and the trials he had
suffered softened his original harshness. His later
sayings are full of mild and humble wisdom, very
different from the pride of earlier days.
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1Who | is (trulyorich)but he who is content with
his fortune.”’ *

‘‘Repentance is great, for when one man rep